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Husgory of the Praknt Literatnze etc  Than there are
azdly any Scbolarships and Prizes 1n the Colleges 20d
Ungversitzes for this partscular subject the only notable
excephon betng the one Schalarship 1astituted long go

tn ¢he Bogmbay Umversity &t fhe Intermedste Aas
Bxgmination,

1 thesefore take thu opportewry of making an esr-
nest tegnest and fexvent agpest ta the Jain commenty
~whick ts oa of the mautr enlightened telrgiony mnded
and  well to 40 communsries 1 India~to vemedy this
sate of affaws 1have durmg the course of my Seackung
career approgehed 8 nuimber of wdideals a3 well as
I and o g but 1 am d
to confeas that T bave not succeeded mmy effots

St Mabaviravacsnamream 18 8 modest attempt to
plsce befote the Enghshrsading public 2 smalt
compendun of 3 general oothne of the Teashings of
Lord Mabsvisa culled (ron the Jun Bgams of sonom
ca) tests Shn Dbuajlal Shab has alreadp published
ths work wuth Hindt and Guparats transtations When
he sppranched me otk yequest that 1 should woders
take to edit the English werson of the same I accept-
ed hua suggestios most willigly  But ¢ shonid be nosed
that thi )8 nkx 5 transdation of the Hrad: Bion

Ihave made Wbertl me. of the works of H Jacoht
(SBE)Dr P L Vadya Prof K.V Abbyanksr
Prof N @ Surw Or A N Upadhye and acher
echolure w3 wall as the commentsrsal matens) on
vanous texty My grataful thawks to a1\ of them

Tns dosplyiodemted to Dy & M Rawre for baving
consented o wrta & Foreword to this work

Saddlied 03 be1s with the pgunps woek of the Great
Sansire Drconary st wae really very kend of bum
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to have spared some time for me On behalf of
myself and the commuttee, I offer um our grateful
thanks

I am also gratefol to the committee, and to Shn
Dhuraylal Shah particularly, for having given me this
opportuntty to associate myself i this worthy cause
of the spread of Jaumology I shall feel amply
rewarded 1f this modest effort will be of some use in the
proper understanding and appraisal of Jaimsm

Lastly,l 1 would like to conclude with the words of
Acirya St Hanbhadrasrt —

qgma 9 ¥ R 7 g8 PR |
g, 99 9 EE 1 TR
Thave no predilection for the words of (Maha)

Vira, nor do I despise ( the views of ) Kapila and the

rest The words (views ) which appeal to reason—they
alone should he accepted

Fergusson College,
. Poona 4
St Mahdvira Jayanti, N. V. Vardya
April 1967
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FOREWORD

Tn & sgarficont statement the Vedic seer expresses
s viaw about Truth bemg one, but defined 1 vanous
shedes and colours by the smitiated Lt indeed in this
senge that the great veligious teachers of India have
sevived the ongtaal sigmficance of the eternal Aryan
sradstion whenever 1t was tn the danger of losing its
moonngs In ths tecurnng pattern of vesttalsanion
and resvification Bhagavan Mishivira, & senior con-
temporary of Bhagavin Buddha, hes contubured m 2
amque menner Like huy contemporazy Bhagavin
Buddha, Bhagavin Mabivira spoke to the people yu
thew own tongues and 5ot 1 2 sacerdstal medium
which had became the sole means of communication m
wmeaningless tebigious rites and mtuals Buddhism
spread ousnde India carrying sty message to distant
Thatland, Burma and Ceylon through the medium of
Pah and 1n Centra} Ama through a speas) medium
which Profestor Edgerton bas designated Buddbust
Hybnd Seaskut and 2 host. of delects which are
related to the Inda-Buropean family of languages
Begimning with Tocharan and O1d sman  The trade
tion represented by Bhagavin Mahivire, however,
found expresion withn the subtontinent stself, fist
revitaltsing the Itersture and arts of pentasular Indas
the earhest representanve hterature m Taml and
other Drandian languages stem from the saspuratiof
which 15 drawn directly from the teachmgs of Mahdvira..
The languages or dlects of the people which became
the medm of cammumicatron fashioned by the teach-
ings of Mah@vira constute, n northern India, the
mazer group of Middle and Modern Indo-Aryen
fanguages, wisle the earkest efforescence 1n Dravidiun
owes 16 ongn to the inspueanion and teachings off
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‘Mahivira It 1s 1n thus sense that the spinat of Bhagavan
Mghavira survives :n this svbcontinent  apast from the

act and culture monuments which testify to the iving
touch of the Master

The teactungs of the Lord preserved 1n the Juina
canon have been elaborated later w Praknt andtoa
greater extent in later Samsknt lteratyre Having
their ongin tn the common languages with the nse of
the great empires Samskmt slto became a xe;;nar
wemcle of and ding to Buddk
Hybnd Sanskeit we have alse a Jan Hybnd Sansknt
which 15 the nearest approich to spoken Sanskmt

Iled by the of schol

Butitys 17 1 A dbi that
the ongina) teack have been fawchfully p d
-and trantmitted Laye Pal and Sanskrit Ardhamagadht
and other Middle lndo Aryan languages i which
‘many of these teachings are pr d are ordinanl
deyond the teach of those who have not made a special
study of these anguages Though structurally these
are simpler than Sapsknt thete study 1mvolves a apecial
~effort less sttenuous than that required for Samsknt
but along with the slow disappearance of this language
frow the school curnculum these also are on the verge
of loss to the great detnment for the development of
our pational languages It 1s particularly 1n this context
that & selection of the gems of such teachings culled
Srom rany parts of the Canon and presented neatly 1
& subject-wise arranged group with Epghsh transtatton
may be regarded as a weicome contribution mot only
tolndien hteratire buealsa to world hterature The
-signsficant fact that English bere functions as a sk
;ﬂm}lg lianf;:; to tmng the messaga of Bhagavin

hdviea to peoplein India and outside i:

andicatton of the plgc:l’ 1t has cnﬂadngor u?:lf o t.l:.:
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commumty of nations Tt 15, therefore, appropmate
that 2 selection of the salient teachngs of the Master
should be avadable to any world ctizen both in sts
angeal gazh and 10 1ts vew dress, desmgned to 1liumine
‘the dark corners of our intellect and apmt and take us
on the true path at a time when our scientific and
techwscal advances have taken us to the vers bunk of
self-destruction  The teachings adumbrated in this
selection indicate the manner 1n which we first zeform
ourselves1n order that the world order itself may be
changed towards 2 samer and more toferant way of
“hfe, through self-abnegation we may realse our true
Self and thus rewitalse the phymcal and materssl
conscronsness of the waorld, The appearance of this
selection 1n tts present form s trmely and let me hope
that the message 1t contatns will reach every nook and
<corner of this earth fortt1s noble and timeless and
the grestest of men have practised it and achieved
miracles of transformation In our awn time the father
of our nation, Mabatma Gandh, has demonstrated i
s hife and teachungs the force of truth which lives 1n
#lus teachtng and revitalised ths country  But more
meeds tobe donetf the world 1s to be saved from the
Trankenstern that our science and technology have
created, we have lost our souls and have 1o rediscover
the Truth which lives embedded 1n us, the way of lfe
ndicated by these saantilating verses will unfold that
kingdom of beaven which must be established here and
oW in this world  Iam sore that the publication of
such a collection will greatly asst 4 cstszen of the
world tabe 4 true world citizen aud discoves the Troth
within hunself

2T s § M. Kairo
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The Universe

ot S onfen @ T W fad
s @ ¥ R g
(30 362) -

1 The World ( Loka ) 1s sad to be that which
<onsists of hving bemngs as well as non-living sub-
stances ( matter ). But that wherem only a part of

the non-living things, viz Ak#fa or space exists, 15
«called Non-world { Aloka ).

Exp This Unwerse of ours 15 divided mto two
parts (1) Lokaor World, and (2) Aloka or
Non-world The world 1s pervaded with Jiva e
living or seutient bemngs, as well as Ajiva 1 e
non-hiving substances, or matter, The Aloka or the

Non-world consists entirely of Aldds or space and
mothing else

Wl AT AR RIS RS |
oy St T uwsl ol sERd et
(3= RB7)

2. The Omniscient Jinas have lad down that the
~world 15 made up of Dhatwa, Adbharma, Space, Time,
Matter, and Souls (hving bemgs ).
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Exp [Ithasalready been explaned above that
¢he world consists of hving bemgs and non hvmg.
substances 1¢. matter There ate, I all, ax
Fondamental substonces 1n thys world five of them
ate non-sentent, and one only 18 hving o1 sentient
The bvwg or sentient oomes fast sumply ‘because
nuteencally the non sentzent substances are more 1
number

The five sion sesitrent substances are as follows ~

(1) Dharma o Dharmastkiya

{2) Adhartoa or Adharmastidya

@) Akads ox Aloditikaya

(4) Kala or Trme

(5) Pudgala or Pudgalastikiya  Mateer

It should be noted that the terms Dharma and
Adharwa bhave a peculiar sgmfiance 1w Jan
metaphyses  Ordmanly the terms Dharma and
Adbarma stapd for ment and dement ie. Punya
¢nd Papa 1 other systems of phulosophy but here

they mean the fulctura of motton and rest respectively
somethmg that allows things to remaim in woton or
faciitates moton and zest or mertis

Out of these ax substances the five are sad to

be Astikiyas, becsuse these substances comprse of,
or possess spatial unuts, while Kila 15 one without
any spotad vmts.  Tr s one—mdisible~umt, and
tence 1t 15 not an Astikaya

‘These ux substances are sud to be eternal and

everlastmg, 12 they are not created by any outside
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2y or any Creator, nor are they mble to be
ciex::l;lyetely de:u:oyed Of course they =re hable to
¢hange or mutation And hence 1 v that the
utuverse, though eternal or permanent, sall does
undergo change or evolution

Tt 58 remarkable and noteworthy that at a time
when 2 Personal Creator, endowed with ommscence,
ommpotence, and omnipresence was held responsible
for the creation of the umverse, Lord Mahivira

advanced such a bold, stasthng, and at the same time
a saentfic thesis

AR SRR AN 95 R |
ol o E we peeseR n Ry

{3« 288)

3 Dharms, Adharma, and Space are each of them
sad o be one (mdivistble ) substance only, but Time
Matter and Souls are an mfinite number of substances
Exp The substance Dharma pervades the whale
wotld m one undivided or contiuous form, and
hence 1t 15 one, Though we can, mtellectually, divide
itinto parts, m reality 1t 38 not capable of bemg
dwided mto different pares The same. bolds good for
the substance Adharma also But Kala (time), Matter
and the Souls,~these €hree are mfinste 1 number,
with the result that these substances cannot be
enumerated or counted, 1 ¢ they are mnumerable or
wfinte But 1t should be borne mound here, that
normelly the phulosophers name all those thmes



4

which cannot be (¢ ly or ph lly) d e
which are sdea—countless or mnumerable—as
mfimte But the Jan seers of yore have subdivided
hus category of mnumerables under two heads viz.
(1) =t and (u) @@ The latter sub-division far
oo exceeds the former
TEYEW T VR AT STUTGTEC |
AR ST g SRS e
(a- 289)

4 The characteristic {mark ) of Dharma 1s motion
that of Adh 15 bikicy

or

that of space ( Akasa ), — which 15 the receptacle for
all the other substances—1s to make room { for
eyerything in the world )

In order to understand thoroughly every

mdividual substance, we must be conversant with
ats distigmst : . £
the defrunions

1 Hence
and the enumernntian of the wndividual
charactenstics of each of the substances are enume-
rated hete —

Dharma-dravya —Thus substance 1s characterised
by motion In other words, 1t 13 th < subs+ \a
enables or fambtates move

substances, szntent or non-sl

mobile (#8), te which can -

question may anse;, viz., ifa

own free will, where s the re

imagine the ad of ancther su
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"The answer 15, Just as the fish, though endowed with
an munate or natural faculty of swimming, cannot
swim i the absence of water, even so, ammate or

k es, though-p the faculty
or power of motion, cannot uss that power without
the aid or presence of this substance, viz Dharma
( the fulcrum of motion ). Even modern science has
proved that any object that moves 1n space ( Akada )
can do s» only with the help of ether (Scientists
are not unammo s regarding the exact nature of
ether, but there 15 every reason to beheve, that they
are tending towards the acceptance of the substance
of Dharma gradually ).

Adharma-dravya —Thus 15 characterised by immo-
bility or stationarimess. 1In other words, those
sentient or non-sentient substances that reman
stationary or immobile of ther own accord, con do
50 anly with the help of this substance, e § though
a human beng has the power or faculty to teman
stationary or 1mmobile, still he needs the presence of
achar,abedoraseat Orjustasa traveller, when.
‘:et:;:nu to rest, seeks a shelter, or the shade of

Dhatma and Adharme pervade only the world
(and not the Aloka)  And 50, mobility and
mmobihity, on the part of any sentiert or non—
sentient substance 15 possible only m the Loka or

world, and not beyond 1t, 1e 1 the Aloka— outer
space, or non-world,
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Akafs—dravya —The charactenstic trait of this
substance 1s to give room.  In other words, 1t makes
room withn itself for all the substances in the world,
And that 1s why all the objects m the world, mobile
or mmmobile, are contaned nn the Akada That
portion of the Akafa (space), which pervades the
world, 1s termed as Lokakasa (space), and thae which
15 beyond or outside the world ( Loka), 15 termed
as Alokikata or outer space
To sum up Dharma-dravya 1s the prnaple or

d of motion Adh 1s the p le or
medwm of rest and Akia or Space, — giving room

t awey Shar '
o dgdivi W QR @ R quww
(s 2810)
5 Thect of Time 15 d (adn) or
modificaton  or revolving; that of Soul — the

realisation (37) or constiousness of knowledge,
perception, happiness, and musery

Exp Time has, 23 1ts charactenstic, duration,
continuance or o If we wish to ascertamn
the duration cr modification of any object m this
world, we can do 5o only by reference to, or 1 relation
o Time; e 8. we say Thistlungemsts  * This thung
was or ¢This thing will be — all these forms of
speech are only 1 relation to the timefactor, or
time~element
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It should also be borne 1 mind, that when we
Tefer to any achon, change, or modification, the
primary factor, or the man cause 15 {the element. of)
Time No action or modufication can teke place, 1
thus world, without the ad or presence of Time.
Every small or great action, every change or modifica-
ton presupposes the presence of Time, e Visitng
2 st or gomg to the theatre, reading books, and the
very process of human existence, ~—conception, bixth,
cluldhood, youth, and age, ~—all these are based on
Time Time s a substance without corporeal form
{ Amfirta) And that 1s why 1t cannot be percerved
or touched In reality, Time 15 mdwisble and one
whole unit  But conventionally, and for our daly

conventence, 1t has been divided mto the following
umts i the Jam scoptures —

{1) The smallest or mndwsble

unit of time « 1Samaya.
{2 Countless or innumerable

Samayas . 1 Avahka

{3) Numerous { It counted

e countable) Avalkis .. 1$wism (one

breath )
(4) Two $wﬁsas(bteaths) . 1Pmam
(5) Seven Prinas < 1 Stoka
{6) Seven Stokas o 1lava
{7 Seventy-seven Lavas

oo T Wirthiirs



{8) Thuty Muhiirtas

1Day (Twenty-
four houss )
{9) Fifteen days 1 Pakda
{10) Two Paksas( fortights ) 1 Month
(11) Two months 1 Season
(12) Three seasons 1 Ayana
{13) Two Ayanas 1 Samvatsara
or Year
{14) Frundred years 1 Century
(15) Ten centuges 1000 Years
(18 Exghty fous hundred thousand
1 Parvinga
an F-'ahn-ﬁmr lak pitrvangss 1 Fdrva

{Thus ame Purva comssts of 7056000000Q000
years )

The ancent seete heve caloulated fgures even
beyond these. But as figures are of no avail m csleu—
lang and amving at those figutes they have
sesorted to SwH, ot certain formulae or comparisons
“Thus, if you have & wel), one yopna { exght miles ),
m length, one yomne v breadth ( curcumfarence ),
and ane yopns deep, and fill it wrth extremely fine
human har and press them down m such 2 manner
that even 1f an army were to march over 1t the hage
would not go down, and then of you were to empty
that well by takmg out one prece of haratan mterval
of bundred years, then the time requered to empty
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the well consttstes one Palyopreid Ten crores it
tencerores of Palyopamis constiute One SAgAropame

Twenty crores ity twenty crores of Sagaropamas
make one Kilacakea, and countless { muumerable )
Kalacakras wake one Pudgalapard

ta
There are stx seasons (535) 1 one year—Femanta,
St  winter ), Vasants ( spring ), Grisma {summet),
Var (tamy), and Sarad (automn) Thereare
two Ayanas—Dakdmiyana and Uttarayana
Tiva ~The soul hey, ss 1ts charactenstic, Upayogz
16 consciousness of reabmtion, 1@ the soul i
endowed with the faculty of perception ana
koowledge Tharhwa o peweption 5 knowmg an
abpect 1n sts outhoe, and Jnine s knowmg an
obgect 1 2t s detarls or thoroughly
How can one know { the exstence of ) the S ?
Or what 1s Soul ? That substance, or that which has.
the faculties of percewing and knowmng, and that
whnch 15 capable of expemencing pleasure and pain,
{bappiness and misery), 18 the Soul (hving substasce)..
‘We can perceive and kmow, and we can also
experence happiness and misery  Therefore, we are
lving bemgs  Ammals, birds, beasts, worms, and
jnsects also have the faculty of petception and know
ledge, and are also subgect to thesensation of pleasure-
and pan Therefore they also are hivmg bangs Even
the plants, trees etc ,—fauna and flora ~— ave also
capable of expenencing pan and pleasure, and are,.
therefote, endasved with Soul- Le, they are also hvinge
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Siddhas The Liberated Souls

doien ¥ fn T gl S Raigan
fRegr Wrfrm gR1 @ A ol ?m‘aé';a)
3

1 The Lving bemgs are said to be of two kinds —
(1) Satwsarastha~those stdl belongng to the
samsira or worldly existance, and ( 2 ) The Siddhas ~—
the hberated or perfected souls The latter are of
many kinds, Hear me explam them,

Exp In this world there are infinite number of
souls, They are broadly divided mto two categories
{1) those belonging o the worldly existence, and
{2) the ltberated or perfected souls Those lving
bemgs who, as a result of ther past Karman—
actons—are subjected to the cycle of burths, deaths,
and rehurths 1n this wotldly existence and are reborn
agam and agawn 1 one of the four states of existence,
—v1z hellsh bemngs lower ammals, human beings or
divine bemngs,~are souls belongmg to Samsira or the
worldly emstence  while those who as a result of
thete having antuhulated all thew karman, free
themselves from all bondages, and have crossed this
ocean of worldly exustence ate the Sidihas—lberated
or perfected souls. These Siddha souls are of
different typ-s They are descnbed below —
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2 The perfected souls are those of women, men,
2 well as hermaphrodites, of orthodox { Jam asceties ),
heterodox { heretues ), as well as of householders

Exp. Once the souls have attamed Siddhi—
Uberation o perfection— then they are all simdas,
there 15 o distinction whatsoever Byt they are not of
the same typeat the tme of artanng liberation  The
dilferent kands of perfected souls are described here

only to pomt aut the disanction prior to the attam-
ment of Ytberation

Souls, subject to the four~fold state of existence m
this wi

orld, can attamn liberation only as human bemgs,
and n 1o other state of

existence {not even as
celestial bomgs So the following description. of the
pes of Siddbas tefers only to thew last birth as
hwnan bongs Human bemngs are of three ands,
according to thewr sex (1 ) Female, {2) male, and
(3} hermaphrodtte (eunuchs) A human being
belongmg to any of these three types can attam
berasion, ¢ ¢ Candanabats — a femele, Hackunzra
{ Waputea y—q male, and Gingeya—a hermaphmd\te,
all atenned bberation In short, sex 15 no bay g the
artamment of Ybaraty

on Whosoever annihlates alt
the herman. necessnly attyns Mokda - lsberagion,

Normally 1 homan boing ateams bberation 2 aJan
monk { 792~ But thers are some CACAPHanS to this
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1e the medmm or prmale of moton 15 present It
canfiot move or go on b_yond that, and sp 3 comes
10 5 halt 2 soon as the soul yeaches the top of the
world-—1¢ on the boundary of Aloka or Non-world

1 the soul were suppased to contmue its movement
beyond Loka, where Dharmastikaya or the prmaple
of motian, does not exist, then 1t will have a per~
manest motton and will never come to rest. And
as Akzda or space 15 mfimte, the soul then will go on
oving ¢ mEnity and tns will be an untenddia
or ndiculous posthon

The soul, therefore, that 1 moving upwards, cotaes
20 a stapdstlll on the top of the wold
Having arved to the hughest pone of the world
{ Lokagea ) 1t remains statotary thete and that 13
the permanent abode of the perfected or liberated
sods, It stays there forever,

‘The soul sbout to or on the pomt of, attarang
perfection, discards the body here—in ths world
and when the soul reaches the top of the world,
then only 1t 13 saud to have attaned perfection. So
the term ° Siddha , should be understood to mean
? one who has reached the top of the world

‘The souls that have attamed petfection are on par
with the Athats or Tirthatikaras,~—the highest souls,
and desecve, therefore, the same regard respect  and
honour, as1s hown to the Divine Achats. ( In the

famaus Palics-Paramestht-Martra. the Siddbas eoyme
next & the Arhats )
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st sliagor SRR 1
AT GE WIWI IAAT &R AR I
(3 3666)

5 They (1e the Siddhas ) have no (visible) form,
they are fully constituted of life (without any matter),
are developed into ( perfect ) knowledge and percep-
tion, and they attan paramount happmess which
admats of no comparison ( whatsoever )

Exp The terms pleasure, happiness, etc as we use
them are all refative terms It 1s noteven possible for
us mortals to concewve and imagme the perfect and
supreme bliss of the Siddhas It defies all description

Ay wit g9 Ful SR ed)
e AP S AwY TR JAO ag g
(302381)

6 There 15 one place, on top of the world, which 1s
ctermal (changeless), but very difficult to reach,
and where there 13 no old age, nor death, nor disease,
TOr pan

T & s B Red Swewwm g
W R § iR wR@eit we
(922383)
7 Ths place 15  varoulsy known ag (1) Nurvana

(Moksa or salvation ), (2 { absolute ) freedom from
pam, (3 perfection, (4) the top of the world, (5
a place of ( perfect) safety, (absolute ) happiness
and completely frez from any disturbance, or vary,
quiet and peaceful, { only ) the great sages reach 1t
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q I G AT ST §OeE
& &t 7 AR wRdERT au!i u <
(s 2384)
8 That place 15 the cternal abode, situated on top
of the world, and very difficult to reach (cJimb)
Those sages, who have put an end to the stream of
worldly extstence, are { absolutely ) free from sorrow
and misery, once they have reached that place
Exp Thisworldis buta temporary abode and
we are all bke travellers But the souls that reach
the Siddha-4il3, have reached their journey s end and
resule there permanently m petfect calm, bhss, and
happiness.



)
Jiva : The Soul
darent 3 & o gRm @ Gl
a7 aRT AW e R afn i
(% 3668)
1 Lavmg bemngs which still belong to the samsara
{ worldly existence ) ave of two kinds —( 1) Trasa-

or mabile, and (2) Sthavara- or 1mmohbile The
Tatter are of three types

ol oo w A @ awesdt
R e off fm o Resw
(3 36 69)
2 (1)Earth-hves( 2) Water-livesand{ 3 ) Plant-

Tives, these are the three knds of mmmobile livmg
bengs, now hear from me therr subdivisions

Exp Earth-lves are those that possess earth
boddies, Water-lives possess water-bodies, and Plant-
lives possess plant bodies These three types com-
stitute the Sthivara or immobile Iving bemngs

T wrfela 2 gom mwa mn
TERMTAE MRRY GET QRN AW

(303670)

knds ~(1)Sakéma

3 The Earth Iives are of two
and (2) Bidata~or gross Each of them

ot subhle,
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1s agam of two types, viz (1 )Paryapta—those that
have obtaned the necessary matenal powers to exist,
and ( 2) Aparyapta—those that have not obtamed
the necessary matertal powets to exist

Exp By Sukéma or subtile are meant such
minute hiving beings that are never wisible to the
(naked ) eye, and can never be grasped, or even
harmed by any means or weapons etc. Such subtile
living bodies pervade the whole world (@%) Badara
means gross, but 2 single gross Earth-bodied lving
bemng 15 also not perceptible to the (naked) eye.
‘The gross Earth—bodied hving bemg that we percerve
15 a mass of many Earth-bodied living beings It s
perceptible only collectively and never smgly

‘The living being belonging to this world 1 its
oblique movement —(as opposed to the upward move-
ment of the hberated soul ) - goes on assumilating
matter which 15 necessaty and  essential for sts
existence This process or activity 1s technically called
smgr—absorption of matter or matenal particles

By thus process  of absorption of material party
cles) 'l"h‘:‘{”“l’ or the living beng forms or builds
up 1ts body, sense—organs, respyras
of speech, and mind Tachmux:llyt:;:: :.t: l:;:ﬁ:}:,ye
the perfect development  raffy

)} But 1t 18 not given
to all the worldly Iv
jrad "mg,bﬂysmpos_ls:ss all the six

pi e one—sensed
Tiving bemngs possess only the following four vz
nounshment, body~bwilding, one sense—organ, and
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Tesprratory system Laving bemgs possessmg two to
ﬁvg.l::nse—mgm, and (w@ Y 1e those not endowed
with mind,—possess only the five-fold development
{ excluding mmd ), while the ranonal vmg bemgs
{ &t ) alone are capable of developng all the six
It 1 also possble to divide the wordly hving
bemgs on the basis of the sense-organs they
possess  Accordingly we get the followmg five
sub-<divisions -
(1) Ekendnya—One-sensed lving beimgs,
(2) Dvindnya--Two-sensed living bemgs
{3 Trindnya—~Three-sensed hving bemgs
(4 Catunndnya~Four-gensed living bengs,
(5) Paficendriya-~Five- sensed livmg bemngs
The first 1 the Ekendnys hvmg bengs have only
one senve ovgan, viz that of touch They can he
conscious of #orly through the medium of ‘skir’ The
second type, touch and taste The Iatter 15 possible
only with the help of the tongue The thud fype, m.
addrtion to the first twa, have the senseof smell with
the belp of the olfactory sense (=) The fourth,
0 addion to the first three, have the sense of sight
{pezcaption’, which 1s possible only srith the help of
eyes The &6th type have, m addition to the four, the
sense of heaning winch 1s possible with the ad of
the hearing orgen viz. the ears
The one-sensed vig bemgs ace capable of deve
Yopnng onty the Sirst our qualiees So they are tetmed
e fully developed ouly when they bave acmrrad
v
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these four waifys ( developments or facules) They
are texmed as undeveloped 1f they have not fully
acquired the four faculhes, or if they die before
acqunng them The Earth-bodied iving bewngs are
Ekendnyas, one-sensed Lwing bemgs, and so they
have to acquure the first four faculties

None of the Lving bemgs die before they have
fully developed at least the following thtee ~

(1) Nutntzon (2) body, and (3 ) a sense~organ
ar ofgans

According to this dassification, Earth~bodied living
bengs are divided mto the following four major
ypes —

(1) Earth—bodied hving bewng, which 1s subtile but
fully developed.

(2) Barth-bodsed Lvmg being which
ot ully developed. 12 subede buc

(3) Earth—boded bving bemg, which
fally developed = frossand

(4) Earth—bodsed hvmg bag, why
not fully developed R 1 g bt
@y ¥ T qE g A e
W Wit T IR WG gwEE A nyy
oy e T SR T oL gt gt
EUREN WU @i 1 n
(3 36 71-72)
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4-5 The gross and fully developed Farth-bodied
Trving bemgs ave smd to be of two Junds (1) smooth,
and (2 ) Tough The smooth ones ate of seven kimds

iz —

Black, blue, ted, yellow, white, pale, dust, and
fine dust

The rough ones are of thurty—six kmds, { they are
enumerated befow )

Tt @ w0 TEw ¥ sud R g dafn
R g K gy
ERaG TEreT AR STRISTE |

TGS AR wen
fides @ o 9% wRR w SfmeRan
ATIAEES PIRTEEE anen
SqnierineEd geu St g SR
A AaiT e SR awln

(3= 3673-76)

6-9  (Pure) earth, gravel, sand, { small) stones,

{ g slabs of stone ) or rocks, sea—salt, copper, mm’

tm, lead, silver, gold and diamond (Iron, only,whﬂ;

1t 15 1 mimnes  Afterwards when the ore is taken out

and turned to sheets etc by chemical or other

processes, then 1t 15 lifeless ) Thus applies to all the
munerals (from w3 to MRARI)  Orpment (gt ),
vermthon, teslgar (@waRiwr), Sisaka ~a nunerﬂl’,
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antimony (3w ), coral, mica and sand muxed with
muca these are vaneties of gross Earth—bodies and to

these are to be added the followmng fourteen kinds
of precious stones —

(1) Gomedaka—Hyacinth, (2) Rucaka— Natron
(3) Afka, (4 ) Lohitskéa or Crystal(5) Masaragalla,
or Emerald, (6) Bhuja~mocaka, (7) Sapplure
(8) Candana, Ganka, or Hansagarbha, Red chalk
( 9) Pulaka, (10)Saugandhuka— Sulphus (11) Candra-
prabha (12) Lapis—lazuls, (13) Jalakanta, (14) Strya-
kanta

The different treatises on precious stones have

descnibed m detasls all these precious stones So long
as they are 1mbedded m earth, they are sad to be
senttent, and are clasaified as earth—bodies But the
moment they are taken out, they are lfe-less and
are mcluded under the category of non-soul Many of
these precious stones have medicinal value also  All
these thirty-six earth bodies can agamn be subdivided
mto numerous subdivistons on the basis of tgerr
colour smell, taste touch and size or shape

g el 3 WP W agn

TIVRATINE WS [ YW e n

qaET X I awTar OuE ¥ afieET

AT ¥ I 2O AR BN Wy

(3 3684 85)
10--11 The water-lves are of two kinds (1)
subtile and (2) gross ones and both of them are
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agawn of two types, (1) fully developed, and (2)
undeveloped

The gross and fully developed are ( agam ) sad to
be of five kinds —

{ 1} pure water or ramn water, { 2 ) dew, (3 ) exu-
dations or drops on grass etc, { 4 ) fogor must, and
{5 )ce (or hatl )

The subtile Water-bodies also pervade the whole
world like subtile Earth-bodies But there 1s only
one kmnd of subtlle Water-body, and tins subtile
species 15 distributed all over the world

gy SoeeEien g aww =@
CHERTIAT AT gar gt R
LT R I AW g & R
ARG T GET T wE = KR
wwrlrl 3 e W iR
FEA I A I S 95 O @I H g h
IST AN TN wEEDm NS wEm
TRAFI 7 g aRmE FEw v i e
Arereredil I Wma & afsRem
e e g FRl agm v o

(30 3692-96 )

12-16  Plont~lives are of two kinds (1) subtle,
and {2) groe ones, and both of them are agamn

sableded mro wwo, vz fully developed  and
undar dloped

The grovs and fully deseloped  Plant-lves age
avaarito e of two lunds { 1) multiple souls



8

bodes are those that are capable of ( voluntaty )
movement under stress and stran 1 ¢ when alarmed
or scated

Further subdivions of these three will be descn-
bed later on

o defm 3 ggn amu
TSRS AT gar gur i e
QTR W I qeTHl SeTe W frian
b geat woft wiftemer @3 g u g 0
( 3236 108-109 )
18-19 The Fire-lives are of twokinds subtile and
gross anes they are further subdivided into two kinds
viz. ( 1) those that are fully developed, and (2) those
that are undeveloped The gross and fully developed
ones are sud to be of many kmnds eg burmng
charcoal and chaff fire, flames of fire etc Other
Junds are —meteors hghtning and many other
kinds bestdes

The subnle Frre-lwes are but of one kind, and
pervade the entire earth
T wafar @ ggn qra @
USYRWYSAAT WRIT gur gouR 0 Re b
AR H T USA qury § wfesRrar
e iERAr o wamEm @ 0 &0

(3 36117 118)
20-21 The Wind-lives are of twokinds subtile

and gross cnes, they are further d
vo. un tvided mnto two
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(1) those that ate fully developed, and (2 those
that are undeveloped

The gross and fully developed ones are of five
onds (1) Utkaliki —mtermsttent winds, or squalls,
(2} Mandalikd—whirlwinds (bhaving a arcular or
spiral motion ), (3 ) Ghanaviyu—thick winds, sea—
winds These winds blow on the oceans and support
the Vimanas (celestial regions) and the world,
and have the density of snow, (4) high winds—
makmng a dn or humming sound, and (5) low winds
ar gentle breezes

Al |l F T =wIW § qEwRmET

- MRr-ast-dfain Smue iy
(s 36126)
22 Mobile bemngs with orgamc  bodies—
{1 ¢ ammals y—are of four kinds —

{ 1) thosc possessing two sense--organs,

(2, those with three sense—-organs,

{3) those with four sense—organs, and

{4) those with five sense~organs

aEm 3 § g & oo
qEARATEAS ate Yo gdg Fu
v ¥l T oot AEEEArt
amfigy 7 faoden d@ dwom @R v gy
RN SR 4 9 aaem

TEN AR JT [0 F dEm g M



28

bodies are those that are capable of { voluntary )
movement under stress and stram 1 e when
or scared

Further subdivions of these three will be descr~
bed later on

e Aesir 3 ggm Ay @
ATl TR §E g e
a3 3 qewwT Oy & frEan
e gt ol efeerer d@ A o] e
(= 36108-109)
18-19 The Fire-lives are of twokands subtile and
gross ones they are further subdivided mnto twokinds
1z (1) those that are fully developed, and (2) those
that are undeveloped The gross and fully developed
ones are sad to be of many kinds e¢g burmng
charcoal and chaff fire, flames of fire etc, Other
kinds ate —meteors, lightning and many other
kinds besides.

The subtle Fire-lives are but of one kind, and
pervade the entire earth
R w3 gger wea
TISIRATTRET WY P9 quir it Re b
IRT I qwrr e A ofaRm
INTE IR oo WA q U L0
(3 36117 118)
20-21  The Wind-Itves are of two kinds subtile

and gross ones they are further divided mto two
lands viz
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{1 those that are fully developed, and ( 2) those
that are undeveloped
The gross and fully developed ones are of five
Tands { 1) Uthalika ~ntermittent winds, ot squalls,
(2) Mandaliks—whirlwmds {having a crcular or
spial motion ), (3) Ghanavayu—thick winds, sea—
winds These winds blow on the oceans and support
the Vimvamas ( celestial regions ) and the world,
and have the density of snow, (4) high winds—
mokng 2 din or humming sound, and (5) low wimnds
or gentle breezes
e wet & 3 99 4 ofeRem
Hifm- ARy IR
(3=36126)
22 Mobile

bemgs with orgamic  bodies—
(1 e ammals y—are of four kinds —

{1} those possessmg two sense—organs,

(2 1 those with three sense—organs,

{3 those with four sense—organs, and

{ 1) those with five sense—organs
fm 3§ Ao A § oRREn
EEAREERE 81 wC Tl Awan
TR Ao S SR AR
g @ Tl S daon wmyyagy
T WA T

I WM T W R dgm gy
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e g Ryt
e (30 36-127-130)

23-26 Living beings with two sense organs
are sud to be of two kinds subtileand gross Both
are (agan of two kmnds each) —(1) fully
developed, and (2)undeveloped Hear from
me therr sub-divisions —

(1) Worms, (2) Somangala, (3) Alasa, (4)
Matrvahaka (weqyr)  (5) Vasmukha—whose
mouth 15 ltke a chusel or adze many nsects of this
description,  (6) Shell, (7) Conches, (8)
Sankhanﬂka—avery small conch-like ammals, (9)
Palloya, (10) Anullaya (11) Varadika-cownes,
(12 ) Jalluya— ( Jalaukasa ) leeches, ( 13 ) Jalaka, (14)
Candana - ( they are ammals hving ;m water and on

These and many others hike these, are the many
fonds of bemgs with two sense organs Al of
them liveonly m a part of the world they do not
hve everywhere,

Exzp  Those that are ordimanly termed as worms
and msects come under the categones of two
three, or four-sensed living beings

aRw T & Ry g ¥ oS

TR & e W Ants w
SO RGO any

ANECRTAR T WS TG 1 R~
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worrsiziien @ e awafienn )
wEd A el w dige e R
S IR R |
ShoEd ] W § wea Fai@Ematon
(a0 36136-139)
27-30 Bemgs with three organs of sense are
sad o be of two kinds (1) subtile, and { 2) gross
ones Both are esther fully developed or undeveloped
Hear from me therr sub-dwvisions

(1) Kunthy, { 2) Ants, (3 ) Bugs, (4 ) Ukdala
(5) Uddeluya—White ants ( cp @9 Mar, sk
H ), (6) Terahira—Growmg m grass, (7)
Katthahara—( #w%R }—Breedng or growmg n
wood, (8) Mabig or maluka  (wm? Mar ), (9)
Patrahiraka—Growmg on leaves, { 10) Karpasa—
Growmg 1 cotton seeds, (11) Astlumay—
Growmg m seeds and fibres, (12) Tinduka, (13)
Trapuss, (14) Mmyaka, (15) Sat@vari, (16)Guimi,
{ 17 ) Indagatya or Indragopa.

These living bemgs with three sense-organs are of
many kands, They all live m 2 part of the world
only, they do not hve everywhere

w=EM 3 {Shen gy & afRe
GRS &R W Wt Fu v
i G 39 e wem @
wR A 7 g® g wmrn
o5 W 7 daR g R

& 7 Tl 7 Rt alRetee U



oy A ARgdee fER Redwl
i sowd g dfa daeamr ) e
@ =eifm T S wEwnEs
SRmin B W e RER@m ¥ n
(2 36145 149)
31.35 Bemngs with four sense organs are sad
o be of two kmds subtile and gross ones. Both

are ether developed or undeveloped. Hear from me
therr sub-divisions or vaneties —

(1) Andhaka, ( 2) Potiya—Pautika, (3) Fles,
(4)Mosquitaes, (5) Bees, (6 ) Insectsand Moths,
(7)Bugs, (8) Kunkana, (9) Kukkuda A small
Yizard ? { 10 } Nandyavarta, (11} Scorpions, (12) Tola-
Toad ? (13) Bhifigantaka—Crickets, (14) Vinh or
Virah (15) Akdvedhaka, (16) Acchula {17) Mahaya,
(18) Acchirodaya (19) Viatrapatraka — Butterflies
having vaniegated wings, (20) Ubmjaliya (21) Jalakard
(22) Tanniya ? (23) Tantagavatya

These and stmilar others, are the baings with four
organs of sense. They are all of them smd to be

living 10 one part of the world only ( and not every-
where )

afiRm 3 Rl =A@y 3 FaRan
S RARsar @ ngm R @ =ifRarn g
(3 36155)

36 Beings with five organs of sense d
to be of four kmds — e &
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(1Y denizens of hell, { 2') animals { lower animals
fr§z—having an oblique motion ), (3 ) human ‘bemgs,
and {5) celestial bewngs

A gARE et T W
TSR TIFATA T SR 3o
GERIRT T THIAT SO AT TE N
@ S T e R RE 1o
(3 36,156-157)

37-38 Demzens of hell are of seven kinds,and they
are sad to belong to seven different hells The seven
hells

are — (1) Ratnibhi - Ratnaprabba, (2)
$Sarkarabha - Sarkaraprabhs, ( 3 ) Valukabha-Valuls-
probha, ( 4 ) Pankibha-Pankapabha, (5) Dhfimsat

Dhiimaprabha, (6 ) Taméa~ Tamahprabhi and (7)
T AT Sorabha

Exp The mtensity of darkness increases from one
hell to another, until in the seventh hell ¥ reaches
the maximum mtensity of darkness
dfERakierar ¥ gifer ¥ fra@an
TnRontRewr ¥ eashRm ag uige
(3036170)
38 Lower apimals, possessing five organs of sense are
of twolunds (1)Sammiirchima—those whichongmate
by generatio aequiveca " ~1 e without bemg concerved
m embryo ete, and { 2 ) those which are born from
the womb

. Exp Theommals of the first kind do not possess
3
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the sense of mund They grow or are bomn by assmls-
tng the is m thewr surround

Rm A A @R sEww Temy o )
Ay @ drge At ﬁﬂlauae(u! .
40 Each of these 1s agam known to be of three
Tunds —(1) Aquatic (2) terrestrial, and (3 ) aenal
asumals, Hear from me thew subdvistons —

A gRmdaT 3 & X Gl gan
SR 1 7UAT ISAERiRT a1t
$ 36194)
41 Men ( human beings ) ate of two kmnds hsten
to me describung them —
(1)Men by aeqy and
(2) men born from the womb
Exp —Human beings are of different types accor-

dmg to the country of therr ongin colour castes
races etc

Ra wafiaw e & & g gon
AframdaETTatmTiaT ag ne
(3=36203)
42 Gods are sad to be of four kunds, Hear me
describing them —
{ 1) Bhaumeyakas
(2) Vanamantara or Vyantara
(3) Jyotiskas and
(4) Vamanikas
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Karmavade
The Dociring of Karman

i ifmriten Smee sgew & @ O Rt
SRR P o dETE A R L
(20 1419)

1 The soul cannot be apprehended by the senses,
Decanse 1t possesses no corporeal form, and since 1t
possesses o corporeal form, 1t 15 eternal  ‘The bonds
or fetters of the soul have been sad to be caused by
ad qualities (such as B ~—wrong or mysguded
fasth ete ), and they are the cause of the wordly
exstence

Exp A substance having onme or more of the
following qualies viz colour, taste, smell or touch,
182 corpareal substance—( Miirta) ~ But as the soul
‘possesses nesther of these qualities, it 15 Amiirta —not
worporeat, or formless, and hence 1 comnot be
apprehiended by the senses An mearporead substance
walsoaMityadravys,~permanentor eterpal substance,
e g Akdda But the fundam

ental resson why s
eterns] and meorporest soul 1s bownd by the ferters

of karman 1 because of unnighteousness, non-cessa-
tion of actvity, passons, e The soud 15 compelled
% g0 through the eycle of worldly existence m order
w saffer the frats of 15 own actions  Thus the
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bonds of karman are the root cause of this wordly
exstence

But 1t 15 not, as 1f, the soul were absolutely bereft
of all kirmic bonds 1n the begmmung, and that at
some later stage 1t acquured these bonds If we
accept this position, then we shall be reduced to the
untenable position that even the hiberated souls also
may at some later stage, be bound by karmuc fetters.

But that 1s never possble And o 1t 15 enly
reasonable to suppose that this kirmic bondage m
regard to the soul 1s there nght from the begmnmg
In other words thus samsara or wordly exstance 1s

egarded as Anzdi— without a b but Santa-
withanend Gold, e g 15 mpure 5o longasts
1n the mines, but when it 1s taken out and purtfied
by fite etc all the impuntwes are removed and 1t
regams 1ts natural punty Even so by means of
austenties, self control ete , the soul gets nd of all the
karrme bonds and regans 1ts natural punty

a@@ﬁﬂmwaaﬁaﬁwml

weg vy sk el aeg R 0
(s 3318)
2 All souls are susceptible to (asamilating) karman
particles flowmngfrom allthe sixquarters the karman
binds the soul m a1l 1ts parts, and the entire karman
paxndeshndmmert}wwhole soul 1n every way
Esp The six directions are the four rdinal
pomsp zemth and nadir  The cr:n'mnem:mn«;ul quote
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scnpture saying that one ~ sensed { Ekendriya ) living
bemgs are bound by kerman m three and more
directions  Accordmg to the Diprl, the soul absorbs
all matenal particles of a swtable nature (esp the
Yarmapudgalas ), with which 1t comes into contact,
i ¢ all those that are n the same space with the
soul, and assunrlates themn the form of Inanavaraniya
(kmowledge - obscurng ) karman ete, just as fire

consumes everythmg within ts reach, but nothing
beyond 1

A particular varety or vargand of matter (pudgala)
whieh 1 capable of bemng transformed mto kerman,
15 techmcally known as kdrmana vargand or karma~
pudgala

Karma-vargands are physical molecules of 2 parts-
cular constitution which gives them the tendency
to be attracted by Jivas They are otherwise known
a8 karma-prayogya-pudgala The Jivas and karma-
Vvargans co-exist, and by the mere fact of contigwity,
Jiva and Marmic matter come to-gether, the latter
contammating the former This s explaned by the
analogy  of ‘asawalifieaisam’ 1 e a casket
filled with collyrum powder becomes black by
mere contact, (though its ongmal colour 15 not
Black)

{This 15 a highly techmcal topic, and there ate

many treatises deakng with karman and how 1t
affects the soul )
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(g 1214)

3 For, mn this world, all hving bengs suffer indivs-
dually for therr deeds For the deeds they have done,
they obtan (purushment or rebith) mnone can
escape the fruit of actions except by sufferng for 1t

Exp There are sad to be eghtyfour lakhs of
yorus or species wherem. a soul can be reborn.  They
are broadly divided nto the following nine types —

(1) Saatta S ~ full of Ji ded

(2} Aatta Non-sentient

(3) Saattiatta Maxed

(4)Sim Cald

(5)Usma Hot

(6) Sirosna Muxed

(7) Samvita Covered verled, or concealed

(8) Vivita  Uncovered open

(9) Samvita —vivita Mixed Partially open and
partially closed

=fow = B v v qw
UTTE 1 A S a0
TERETEW T R A
&dftr Yt 7 gRAmBru g 0
Cge 174)

4 In this world or ;n the next, ( the snner suffers
Jumself what he has nflacted on others) a hundred
fold, or i some different form (of pumshment)
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Laving bemgs 1n samssira ~ cycle of worldly exstence,
£0 on ever acquitmg fresh karman ( by umd, speech
oraction), and suffer for therr evil deeds

Exp  This is the mexorable Iaw of karman  You
™apasyonsow  Just as from a handful of seeds,
©ne gets hundred or thousandfold yield ( crop), even
% one has to suffer hundredfold or more for one's
evil deeds

w5 g
st @ afftwin
Rvstea warwe wa
SRS nuy
ﬁg‘“ (ge12318)
3 Al bvmg bemngs are fashoned by (1 e owe ther
Present form of exsstence to ), therr oun karman They
are always suffering some latent msery (weaw ), and
bang always scated and ternified ( by an upknowm
fear—but of which they are mwardly’ conscious ),
these timd and  wicked bemgs wander (in this
sgmsﬁra), bemg tortured by reburth, old age, and
leath

Exp. Tust as a crimupal 15 always haunted by the
fear of tus evil deed, always afrad of bemng caught,
smnddarly Iving betngs also are always haunted by
the fear of the unknown fate

FRIE 7 SR e v T sy
AR I A O wrwwElin aEiugu
(ge1216)
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6 ( Beng) addicted to worldly pleasures and ( the
company of ) relatives (and friends), ( they never
pause even for a moment to think of the future)
but m course of time they have to suffer for therr
own actions.  And when the ( span of ther) bfess
exhpusted, they must fall down~ (die )~ lke 2 cocoa-
nut, detached from 1ts stalk

Exp Man regards humself as a sort of permanent
fixture in this world  In all the stress and stram of
tus worldly activities he rarely tmes to find time to
think about the future—1 e beyond thisife But
the 1cy hand of death stiikes and strikes unseen, and
then he has to pay and pay very heavily for all hus
masdesds and 25 1t 18 entirely 2 ‘ persona) account —
(%% goaq }- he has to suffer the consequences of
tug deeds all by humself Nobody can share them
ether here or m the next warld

RV FEHIT 7 ARG w9

7 Asaburglar caught n the breach of 2 wall,
by the act he himself had (viz
g“m_,gﬂbraachmt.h&-.wall),e\renscsl’et?flilﬂ, m this
Yife end after death— (m the next Lfe), can never
escape ( the fruit of ) actions performed ( by them )

Exp Hereagun the mexomable law of karman

(a 43)
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 sitessed, 'There 1s no escape from the frutt of
actions, and one has got to suffer the consequences.
either here 1 ¢ durmg this Ife, or m the next

The commentator Devendra relates two stories of
burglacs They are as follows —

(1) Aburglar 15 caught m the breach of 2 wall
he Tumself had caused, by the ownex of the house,
Who caught hold of the feet of the burglar as he was
ying to enter the house ( feet first) The burglar’s
complice, who was standing outside, started to pull
Yum out of the breach by catching hold of us head.
But m thue tug-of-war, the burglar lost bus hife, bemng.
bursed under the debus of the wall which collapsed

{11) A busglar entered a house by gvng 2 small
and probably an artistic breach m the wall Next day,
people gathered m front of the house, and started
wonderng how the thief could have managed to get
dccess wosde the house through such a small hole.
The burglor also, apparently, could not resst the
temptation of visiting the scene of tus crime, and on
heaning the rematks of the people assembled there,
he started easting furtive glances at the breach m the
wall and tus own body  The viglant pohce officers
that s.ere keepmg a watch there, smmediately captur-
od fum, and thus he was ught by us own action

But 1t 15 more kely that the text refers to thy
first stary, partieularly because of the words ‘iRt
= - canght wn the Jacaeh of the wall
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13 Justaswhen theseeds have dned up and wither-
ed (bumt ), no fresh sprouts can spring forth from
them, smilarly once the seeds — ( roots ) - of actions
have been burnt down ( destroyed ), then no further
blossoms — tn the form of rebirths - wall grow from
them

g frstmfee mey i A% aa
TR S e e n

& g aftcmk wmTt SR SEwgar |
g o FAPEE SRR R U
(e VIZw)
14-15 Justas a (dmed) gourd frat when 1t1s cover-
ed with layers of soft earth (clay) becomes heavy and
smks down (mn water) even so the soul becomes
heavy because of the mflux of karmans end sinks
to (e 1sbomnin) the lower types of births(the
four—fold existence m samsara) But the same
(gourd fruse ) when it 15 freed from the thick layers
of dlay, - ( with the day gradually bemng dissolved n
water } — becomes hght (attams sts natuml hght-
ness ), and floats on the surface of water in lLke
manner, the souls devod of all the karmans, ( attam
their natural state ) and go o the top of the world

and reside there permanently

Exp Herealso we get a very fine irllustration
from everyday lfe A dned gourd frut naturally
floats on water But if 1t 18 covered with thick Iayers
of clay, then 1t becomes heavy and mnks to the
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bottom  In course of tme, however, the clay 1s
bound to dissolve, and gradually the gourd starts to
come up, until at last when the entwe coating of
clay has been dissolved the gourd floats on the sur-
face of water Smoilarly the soul, because of the
wflug of karman — pacticles, asamilates the eght—
fold karmans, and thereby smks down to the lower
types of existence mn the samsara viz hellish beng,
lower ammal, human bemg, or a god  But when all
the karmans are anmihilated by severe austerities
and perfect self ~ control, the soul also rises upwards
and goes to the top of the world— ( Lokagra), or
Siddha-¢ls, - the abode of siddhas, and never agam
Teturns to thys samsira
= FonE DA SR s
Hf agh ol H R uftazd 0 B
AT fqumaRt JE
it a AE SSEE W g U9
RERR = TN o steod wRm
I TR R I Augen
{g5e 3Blta3)
16,17 and 18 1 shall now explan the exght types
of karman, mn thew due order and semally, bemg
bound by these karmans, the soul has to revelve (go
tound and round ) m ths cycle of worldly emstence
The eigbt karmans are —
(1) Jnanavaraniya knowledge-obscurmn;
This karman prevents the soul from g::qar;;mmg
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13 Justaswhen theseeds havedned up and wather
ed (bumnt) no fresh sprouts can spnng forth from
them, similarly onee the seeds — ( roots ) - of actions
have been bumnt down ( dustroyed ) then no further
blossoms —1n the form of rebirths - will grow from
them

1 fieerafew wog & o w93 wa
STHTRARITE ST adf s n te
& g affagh wmft an e |
G A% WRAEET SREEEaT e n gwn
Camr Vigds)
14-15 Justasa(drned) gourd fruit when 1t 1s cover-
cd with layers of soft carth (clay) becomes heavy and
smks down (i water) cven so the soul becomes
heavy because of the mflux of harmans and sinks
to (1 ¢ sbomm) the lower types of births ( the
four~fold cuistence 1n samsira) But the same
(gourd fruit) when it 1s freed from the thick lavers
of clay, - (with the clay grodually being dissols ed 1n
water ) —becomes Iight (attams its natural light
ness ), and floats on the surface of water m ke
manner, the souls devoud of all the karmans, (attan
ther natural state) and go to the top of the world
and reside there permanently
Exp Herealso we get a very fine 1l
from cveryday bfe. A dned gourd st nasenpy
floats on water But if 1t 13 covered wath thick layers
of clay, then it becomes heavy and sinks o the
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bottom  In course of time, however, the clay s
bound to dissolve, and gradually the gourd starts to
come up, until at lest when the entire coatmg of
clay has been dissolved the gourd floats on the sur-
face of water Sunilasly the soul, because of the
mftux of karman - particles, assmilates the eight -~
fold karmans, and thereby smks down to the lower
types of exsstence m the samsira viz hellsh bemg,
lower anmal, human bemg, or a god  But when all
the karmans are annhilated by severe austerities
and perfect self - control, the soul also mses upwards
and goes to the top of the world— (Lokigra), or
Siddha-tila, - the abode of sddhas, and never agam
Teturns to this samsara

W TEE ACINR IWGER wraw |

A gt wr ofid <l aitagd v R

AR STt #a |

Yt e Ak ARHR AT A RO

AR A o e R A

R O R 3 AMngen

(e Ml to3)
16,17 and 18 1 shall now explamn the etght types
of karmon, m therr due order and semally, bemng
bound by these karmans, the soul has to revolve (go

round and round ) 1 this cycle of worldly existence
‘The eight karmans are —~

(1) InAngvaraniya knowledge-obscuring karman
Thus karman prevents the soul from acquinng
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( correct ) knowledge for mstance we can niormally
see with our eyes, but if our eyes are covered by a
stap of cloth, then though we have the eye-sight,
still we are like a blind man

(2) Datdandvaramiya This karman obscures the
vision of the soul  Just as, when we wish to go and
see a king or any emment person, the usher, or
the secretary, or the guard posted at the door, does
not allow us to enter, and thus prevents us from
seemng the person concerned Simularly, this particular
karman prevents the soul from having a true percep-
tion ( correct perspective) of the thmngs in this world

(3) Vedaniya This 1s further subdivided nto
two sub-d (1) S& d: and (n) Asita-
vedaniya 1 e (1) Pleasure and ( 2 ) Pam-expenenc-
mg karman, The soul, by nature, 1s free from these

Dvandvas, viz pleasure or pam, but because of the
influence of karman 1t undergoes these feelings. Just
as a man who trees to lick the blade of a sword which
1s smeared with honey, would have a pleasant sensa-
tion while tasting honey but when the tongue 1s cut
by the sharp blade he expemences pan  Pleasure
and pam are always tied up together, and when we
have the one the other 18 just round the comer

(4) Mohamiya  Thus karman infatuates and deludes
the soul thus preventing night farth and mght con
duct It 1s like an intoxicant; Just s a person  who
18 under the mfluence of strong alcohal, does not
¥now what he 13 doing, sumlarly, under the mfluence
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of Mohariya karman, the soul also 15 unable to distin~
ush between nght and wrong,

{ Thus 15 Iike conscuous error and unconscious ersor.
‘The efficts of unconscious wrong domg are boundless,
& the wrong—doer humself 2lso 15 not aware or con-
saous of the harm he will do )

(5) Byuskarman 'This karman determmes the
Span. of bfe of a hvmg beng (soul ) in a partrcular
buth Tiys s comparable to the sentence of 1mpsison-
ent, just as a prasoner 15 forced to stay m 2 pnson
accordmg to the sentence awarded by the judge, the
soul also 15 alloted a span of hfe according to its
Ayuskarman

(6) Nama-karmen Name-gving karman This
determmes the body, colour, pame, fame etc of a
Yving bemg Just 25 a pamter pamts a pamtng with
the aid of different colous, and guves st a name, even
50 the Nimalerman 1 responsible for the various
aspects of a hvmg bemng

(7) Gotra-karman This karman
nd 15 responsible for the status, lugh or low, ofa
bwmg being in the samsire. It 1s ke @ potter, who
fashsons and moulds dufferent types of earthenware,
some of low quality and others of g tugh quality

(8) Antaraya karmen Karman
obstacles 1 the way of the soul m attéfnn:“ﬁgh:
owers (labdhis) The analogy faven m regard to thys
18 that of 2 treasuver of aking Eyen though the Yng

determines,
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may 1ssue an order that you should be gven a lakh
of rupees you do not get 1t unless the treasurer
hands 1t over to you And many a time he tnes to
put mnall sorts of obstacles m the way of your
getting 1t e ¢ he would say the treasury 15 closed
to-day the keys are misplaced and so on Ths
karman prevents the soul from attaing the special
labdhus or hugh attamments, such as chanty gamn
{lep one), enx of pl and power
10 exert Of energy € ¢ Sometmes you may want
todoathmg but you do not feel hke domg 1t
‘The soul 15 walling — but the flesh 1s weak.

Thus karma — destruction takes place ether con
saously (Sal mjatd) oruw ly (Akama-
mraa)  Even if we do good unknowingly, we get
the frut of 1t just the same,

Though all souls have mutially a ymform nature,

the diversity that we see i the world 15 because
of ther ndividual karman.
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Rare Acquisibon . Or Four Requisit

IR o ZEearoiiE SHgE
R B S SERH G A 0L
(3=31)
1 Four things of paramount value are difficult to
obtan here (m this world), by a bving bemg
(1) human bicth, (2) rehigous mstruction, (3) fath

i the (true) réhigion, and (4) energy to practie
self-control

Exp. These four are regarded as very rare and

Precious Possessions, and so naturally are not easy to
obtam by livmng bemgs

It 15 of course universally
acknowledged that human birth 15 a very precious

and most valugble thing  Man 15 called * the crown
of creation ', but he forgets that he 15 born a human
being as a result of 2 very great strenuous effort on
hus part, and he should not waste the precous
opportunity, but rather make the most of it  And
that 1s why he 1s exhorted here to acquire the other

three precious possessions if he wants to get the best
out of tus Life m this world

M e o gt v goE
< i afrniea of wiRaMET 1 AN

(% 38)
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2 And though they-( the Iving bemgs }-be born
with 2 human body 1t will be difhcult for them to
hear (the truc) religious snstruction, on heaning
which, they will undertake austentties forgivingness,
and abstmence from mjury to (all other) lwving
bemngs { Ahimsa }

SN TV BY T T
e SreAnsd T AR wRAE 0 R0
(3 39)

3 And though, per ~hance they may ( getan
opportunity to) hear the ( true) religious mstruction,
1t will still be very difficult for them to believe in
1t (mplatly 1 e fath m the true doctrne 15 still
more difficult ) For there are many (mn this world )
who, even after hearmg ( or bemng shawn ) the nght
path stray from 1t

Exp There are s0 many religious preceptors
who are proclaiming and shouting that they alone

have realised the truth and theirs 15 the only way
to attan mokén  Naturally one gets confused m all
this din and bemng pulled and swayed m all direc-
tions 3t 1s very difficult to make the comrect choce
Supposing, per chance, one does make the chowce,
1mpheit belief and fath s sall more difficult  Man
1shkea doubtmg Thomas and 15 ever likely ¢
swetve from the nght path °

o < o v = filka g

¥ T & ot g of afasE g o

(3 310)
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4 Then efter hearing the true religious mstruction,
and even after pmnimg therr faath m it the strenuous
effort { requred to translate 1t mto practice ) 1s still
{more ) difficult  For, there are many who, though

they approve of 1t, are stil unable to practse the
tehigion

Exp Mete histening to and approving of the true
rehigion 15 not enough  One must also practise what
one believes  Just as all the theoretical knowledge
of swimming will not enable a man to float on watesx
unless he has actually put 1t mto practice, even so,
mere behef in rehgious tepets and prmayples 15 not
enough, unless ane puts them mto practice

mETEEE sl S ae S R
wet i oy Ugs Frg@ s uun
(2o 311)
5 He, who after having been born as a human being,
Bistens to, and also (frmly) believes m the wrue
rehgon, and ( further ) strenuously practises st as a
monk, alone guards himself agamst the mflux of
karmans, and also shakes off (gets nd of ) all the
sinful harman-partecles, ( or dust, accumulated over
years, and n the past births )
HoR ITPRITE W Faew Fd
T g0 SR TR TR L o
(o 3127
6 One, whe s straghtforward (alone) obtams
purity, one who 1s pure, will (alone ) be steadfast 1
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religon he-( such a soul alone )-reaches the highest
Nirvana { mokfa ), resembling (in lustre) the fire
fed (It spnnkled over) with ghee
e ATgEE AW Soqfeed smred
uftn Frgereg e 9 ghwmnsw
(s 319)
7 After having enjoyed the unnvalled human
pleasures throughout the life and at the proper time
such a soul obtams absolute knowledge ( later on),
on the strength of his pure religious ment acquired
before (m former bfe or lives)
3t g e T qfafan
T gEe R T | g n
(3 320)
8 Realismg that the (above mentioned ) four
fequittes are very difficult to obtam, he-{ a lwing
being ) ~should  undertake- ( exertin ) —self-control
and after having shaken off (destroyed ) all the
remnants of hus (past) karman he will become an
eternal perfect or hberated soyl
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Self-conquest Or Seif-~control

wrfiong @w f o ge wheh
ST AU A K TR AR W A
g (30 2373)
1 The body 1 saud to be the boat and the soul s
saud £0 be the saflor The samsara { worldly existence )

1s sd £ be the ocean winch 15 crossed {only ) by
great sages ;

o g e el aaR AR
SRR RS T e SR ga h R U
(awo 50 216)
2 One must always guard oneself - ( one’s soul )~
( from 2fl evil ), by having 21l the sense-organs pro-
perly controlled In case the soul s not well-guarded,
1t takes to the path leadmg ta birth (and death ),

while 1f well-controlled, 1t becomes free from all
{worldly) sorrows and msery

SRR 3 Biew sl =a 3 1 g et
& it o T e aham SmaT @ e {30
(e 3o L17)

3 One, whose soul s thus firmly established m
rebgon, would famn abandon (sacrifice) tus body,
but never the religious precepts {or mstructons )
Such an (dlustrious) one 15 never swayed away by
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the senses just as the severest of stormy gales can
never shake the mount Meru

Exp Itisonly the wuak mmded that yield to
therr senses The strong ones keep them under
control A futous gale o1 storm will uproot even
the stongest of trees, but the mount Mery, will
never be affected or budged even an inch

=oqt AT R WOW § @G TR
Ioqt TR G R AT BT GET T BN
(z 115)
4 The Self alone should be subdued for 1t 15 very
difficult to subdue it he who has subdued his Self
becomes happy 1n this world as well as i the next
Exp Self-conquest 1s the real conquest and not
the conquest of others, 1t 1s the key to the real
happmess m this world as wellas the next By
Atman here, 13 to be understood the mner or inhe
rent tendencies of a living bemng
T W ATOqT FEAT AN A J |
A R T qudig R auen
(3 116)
5 Its far better that I (mysclf) should subdue
my Self by self-contral and austenties, rather than
be subdued by others with fetters and corporeal
punishment
«oT A vl srew & AR
ST HATEY U, SO F A5 Sk 0§y
(2 «036)
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6 My own Self 1s the tiver Vartarani, my own Self
15 the Kitadilmali tree, wy own. Self 15 the ( mira~
culous) desre-yreldmg cow ( kamadhenu ), and my
own Self 15 the park Nandana ( paradise )

Exp. Vatarani 1sa nver i hell, whose waters
are saline and very titingly cold hike the blade of 2
razor  The Katafilmali 1s also a tree m hell, whose
leaves are also very sharp and preramg

The 1dea 15 that one’s own Self 15 responsible for
the tortures 1n hell or pleasures m heaven

<oy A AT T T Y " g o
mﬁ’aﬂfﬂ%ﬂi“i\'gﬂm@aﬁ“\‘)“

(32037 )
7 My own Self 1s the doer and un-doer of misery
and happmess {(m this world
{best) fend or (worst) foe,

). 1oy own Self s my
1t acts well or

depending on whether
badly
ST e T S T Ry
o frdiy sl o ¥ TSNy
st geeni & ¥ ged wemn
TR A1 AR 1 § y

(093435
8 A man may conquer thousands and thousands
mvincible foes ( but that 15 of no 1 2ot

eal consequence ),
5 greatest Victory 1 when he conquers only h)xs
own Self



Lvig
Moksa-Marga
The Road To Liberation { The Path Of Liberation )

A = | =g A T waa
CARRTAGCGST S s Ay i
(= 283)
1 (Right) knowledge ( nght) faith, { nght ) con
duct, and austenties Those who follow this ( four-
fold) path will attam the best state of emstence
( final beatitude )

Exp One who has renounced the world aspires
after final liberation or mokéa  But the problem 1s,
which 15 the nght path leading to moksa ? There are
so many roads and c10ss-roads, and naturally one gets
perplexed The chosce of the nght path 15 very
moportant if he wants to reach Ins destmaton  Here
1s described the night path to hberation and that
consists of (nght) knowledge, futh conduct and

austersties One who keeps to thus path scrupulousl:
will certamnly reach the destination, viz mokda "

Rught knowledge nght faith, and right conduct—
these are called the Ramamyl,-'[he']l'shmelewels.
«ATror SR W wedin g aEy
RFo Ffivew a3m afegeme n R v
(3 835)
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2 By (ught) knowledge one knows {the true
nature of ) things, by (nght) fath one believes m
them, by (mght ) conduct one controls ( the mnflux
of ) karman, and by austerities one attams punty

WY GuidE A g sl
<A g el worA I HaSw R
(3. 284)

3 Knowledge 15 fivefold —

(1) Abhmbodhika ( also called Matt ) —know-

fedge obtamed by the soul with the help of the five
senses and the mnd

(2) Sruta —kmowledge derived from scriptures,
or from hearmg lectures, preaching etc

These two are termed Parokda—1 e mdirect, or
mediate, because the soul gets this knowledge not
dwectly, but through some other medwm ‘The
Temaining three are Pratyakéa or direct

(3) Avadin —Supernatural or extra sensory per-
ception The soul gets this knowledge without the
aid of the senses and the mmnd, but there 15 a lwt
(avadlu) o the extent of this knowledge, depending
on the spintual progress of the mdrvidual soul  This
knowledge 15 natural or mbom m the case of celestial
and hellish bemgs ( Bhavapratyayika ), while m the
case of other hving bengs, 1t 1s Kéiyopatamika —; e

ansng as a result of parnal destrucuon and suppres-
sion of karman But thi.

knowledge, by its very
mature, 15 homted ( avadhe )
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(4) Manahparyy: —Thought or mind —reading
rtioanaton  This 1s higher than Avadhy

(5) Kevala —Abwlute  knowledge  There 18
# thinythat a kevalin does not know He knows
everything — pist present and the future This ss
the highest typ. of knowledge and the soul, after

attamung  this becom s $11dha —1 hberated or a
perfected soul

AvETes Ao Ao fon A &7 o |
wmfines Afta Wi At swireen foream i g v
(s 2830)

4 Without ( nght ) futh thure cannot be (nght )
knowledge without ( nght } knowledge there can be
no (nght or) virtuous conduct without virtuous
conduct there cannot be release or freedom from
karman ( release from bondage ) and without release
from karte bondage, there cannot be Nirvana (ke
ration or perfection )

Exp Rught futh nght knowledge and night con
duct—these are the three essential Dre-requisites of
moksa _And these three are regarded as the Ratna-
tray1- The Three Jewels for an aspurant after
moksa

Without night fauth (wam ) nghe knowledge
{ sragm ) s not possible and unless one has the first
two nght conduct (@Fazita ) 15 not possible These
must be acquired 1n the ordes they an given Then
only the progress will be on the proper lmes
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5 Austetes{ penance) 1s two-folds (1) Exvernal

wd (2)Internal  Both esternal 2nd mternal axe
suxfold each

Exp That wiach ‘hests” the mind and the
bumours (aigs) m the body, 15 rafled tapas Thus
5 the best means for kema-destructon  The
*External' ¢ calenlated to bring about the punty of

the hody, while the * Internal’ mums at the puty of
the ind

o . '
B ot A

(g0 308)
6 The Externalansteries are (1) Anatana fasting,
(2) Unodanks ( or Avamodanki ) eatingless than
one needs, (or gradual reducoon of food), (3)
Bhukda~carys callectng dims, {4) Rasapenityaga
dostention from Sty food o delicaces, (5)
Kayakledh moruficarion of the flesh, { 6 ) Sambinats
withdrasring oneself wthin, by bemng very carefill

with the body and Ymbs, {1 2 he must be very
carchal 1n al\ hus movements )

i Pk e e s
% = Srserd ol wfaed alt oy
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%7 Internal austentiesare (1) Prayadcitta expiation
of sms, (2) Vimaya politeness or humiity (3)
Vayavitya serving the Guru ( preceptor ) and
elders (4) Swadhyaya study (of the scriptures)
(5) Dhyana medttation { of the auspicious type )
and (6) Vyutsarga (or Vyavasarga) abandomng ail
bodily care total distegard of the body

afir g SR qao
FEagFEEITET FEmE FEfwl ¢ i
(30 2836)
8 Having destroyed the:r past karman by means of
self—control and austenties, the sages proceed towards

( the goal 1 ¢ mokda ), which 15 free from all sorrows
and msery

e wni gefigaa famon aenor Fu
HSHATARRRO q geeraivaom: fak g v g
(g23°3)
9 Thus1s the path leading to 1t (1.e mokéa) serving
the preceptors and eldets (semor monks) to avoid
always the (company of) foolsh and ignorant
people  to apply oneself to ones studies to resort to
solitude to ponder and meditate on the meaning of
scuptures and fortitude
Exp A traveller on the road to mokéa must
also possess the following qualities, 1f he 15 to make
rapid progress —

(1) Humility serving the preceptors and elderly
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saints 1s of great importance, and helps tum in the
acqusition of knowledge of the scaptures ete

(u) Avording the company of the foolsh Sat-
sanga, or the company of the good, serves as a fillip
to a newly mitiated monk  On the other hand, the
company of the foohsh will retard tus progress

() Swadbyaya Study of scriptures or his dasly
lessons

(1v) Solitude Thus also 15 very difficult m the

case of a novice, and so he should particularly
cultvate this

(v) Meditating and pondermg on the meaning
and significance of the seriptures  He must utibise
properly every minute of hus time, and should not
allow Iis mund to remam vacant o1 idle  An idle
mind 15 devil's workshop

(1) Fortitude coutage to bear any bardshups,
and a balanced mind



[VHI]
Sadhana-krama
Steps To Self reahsation

S Som S e S
a7 v Sren < Sy @ wARL L0
(ca 411)
1 One learns what 15 beneficial and what 1s sinful
(only) after heanng (the words of the preceptor)
both these one learns only after histenmg (to the
preceptor) one should practise only that which 1s
beneficial
Exp There are certan things 2 monk must
practise, and there are others he must avoid the
Dosand Donts (vidln and misedha) He can be
conversant with both of them only after listenmng
very carefully to the mstructions he reccrves from
us preceptor
i =ity B« o sefve & =¥
iy sraie T S by SN R0
(qu 412)
2. One who does not know what constitutes life
(lving creatures) canmot also know what const-
tutes non Ife thus bemng ignorant of hfe and non-
hfe how can he ever (hope to) know self-control ?

Exp Even mn our ordinary day today existence,
we are supposed to be law-abidimg atizens, Ignor



ance of law 1 no excuse A sidhaka must know
thoroughty what 15 life and what 1s non-ife  Other-
wise how can he practise Ahumsa? Thus fundamental
knowledge of the two categomes—Jiva (life) and
Ajiva (non-life) —1s very essential, if he 15 to make
any progress in fus sprritual journey

iy <Aty fr e ot 1 e
it R G g Ak denin
£ foranidi &1 g A Cvae 413
3 One who knows bfe (hving bemgs), s also
{thoroughly ) conversant with non-fe, ome who

knows both of them (thoroughly), will alone grasp
self-control

s w2 1 fr we R
TN Y AETAG VARG FAWE 1 8 1
(gae 414)
3 When he becomes (thoroughly ) conversant both
with ife and non-ife, then alone he will be able to
know the states of exstence of all the lwing bengs

Exp ‘Gat’ means a state of existence after
death There are four ¢ Gatss” possible m the case of
every g being viz (1) Hellish bemng (nfiw),
(1) Lower anamal ( Ridg ), (m ) Human beng ( wgsa),
{1v ) Celestial being (1) Every hving bemng wall
han ¢ to be rebomn m one of the other of these four
types of ewstence, depending upon his karman (of
course, this does not apply to those hving bemngs who
have anndulated therr karman They attain perfec.



6

tion and then they are frez from the cycle of butbs
and deaths )

o ok agfue Teefiam o)
ot ged < ot ¥ v A 9 e e
(g 415)

5 When he knows the four fold (It mantfold)
stages of existence of all the hving bengs, then only
he understands { the nature of ) punya { ment ), pird
(sm) bondha (bondage of karman) and mioksa
(release from bondage )

Exp When a sidhaka thoroughly understands
the fourfold stxtes of exsstence of Lving bemngs, then
only he would be able to understund the nature of
ment and dement bondage of karman, and the ways
and means of release from that bondage. He will then
knaw that the four fold Gats depend entirely upon
the actons ~good or bad —of the Lvmg bangs, and
that bondage or release 15 also enturely of thewr own
making.

I GO T S W Frd o T |
e o = Y @ g
{(za 418)

6 When he knows { the princgples of ) ment, s,
bondage ond selease fxom bondage, then he 15 ds
gusted with~(discards a5 mapd }-all the pleasimes,
dremne as well as human

Exp When he bas thoroughly gtasped all these
pancples, then he realises thar afl t;?d pleasures,



whether worldly or divine, are abschutely msipid,
¢ransient, and not worth the trouble

st T Wi & R & 3 Wl
a1 g S SiaERT non
(e 41:)

7 When he 15 disgusted with (all) the pleasures
(of the senses ), whether human or divme, then he
renounces the attachment or contacts with objects
esternal as well as mternal

Exp By mtermnal contacts 1s meant the four
passions—{ love, batred, pride, etc ), and by external
contacts 15 meant worldly possesstons, famuly ties etc
‘When he realises that all pleasures are mspid and
ultimately leave a bad taste, then ke s no longer 2
pray to worldly passions, and then there 1s also no

longer any attachment left m hum for worldly
possessions Or ties

sy =R S afweatR
@ g Wikt eay SR e
(e 418)
8 When he discards all ties and contacts, both m-
ternal as well as external, then he renounces the
world, and becomes a homeless monk, with hus head
clean-shaven

Exp Anagira means ‘one who has no home, or
a partrcular place of residence’ A Jan monk must

also remove the hawx on us head (Kefdloca) at the
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ume of ymtation mnto monkhood (Dikds) One
who has shaved bis head 13 supposed to have dis-
carded all care for the body and personal toilet.

gy GO Wi qeargy sreRna |
gt daitng W R sge 0
(g 419)
9 When he has become a homeless ( Jan ) monk,
after having shaved his head then he 15 able to
practise the excellent religion of self-control

A G T G et |
B O R e 1 Lo
(zm 420)
10 When he practises the best rebigon of self
conttol, then he shakes off the kxrmic dust created by
non-enhghtenment and evil thoughts
Exp  Abodh ~ The state of non-awakening of the
soul, when the soul 15 wrapped 1n 1gnorance or
false faxth as opposed to samyaktva or nghteousness
Y QO FARY T |
AYT e A7 Fat AtEwremE M L0
(zw 421)
11 When he has shaken off the kirmuc dust created
by false fath and evil thoughts ( passions) he attains
all pervading knowledge and fath
YT W A et oy |
T SETHERT A iy A St n gR 0

(zn 422)



12 When he attans ommscience and all pervadmg
fath, then he becomes a Jma-(kevalm), and
knows the entire world { Loka ), as well as the pon-
world (Aloka)

w1 SwESE T TR A e |
S Frafiren @ o 0 33N
(gae 423)

13 When he becomes an ommscient Jna, and
knows aff the world and the non-world, then he
curbs (controls) all the activities ( mnternal as well as
external ), and attams the state of Sadedt, 1 ¢ as firm
and unmoved as a mountam

Fa S e SR after !
w1 e wiet faly T dArsi n g
(oo 424))
14 After completely controlling all the activities’
and after attaming the state of Sarledi, he anmhilates
all karman. and then bemng completely free from all
kirme dust, he attams  sddhi— perfection  or
hberation
S A wi A Ry e e
RRILED e DI {R o R IR O
(e 425 )
15 After anmhiating all katman, having attaned
petfection, and being free from all kirmae dust, he

80es to the top of the world, and becomes an eternal,
parfect, or liberated soul
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time of mutaton mto monkhood (Dikd) One,
who has shaved Ius head, 18 supposed to have dis
carded all care for the body and personal toilet.

T GO WA G SRTRY |
AT TSIy O R AGEC ] 0
(ame 419)
9 When he has become a homeless ( Jamn ) monk,
after having shaved lus head then he sable to
practise the excellent religion of self~control

I Eagheg W TR s |
AT GO S STRfRnEgerRE 1 Re 0
(g 420)
10 When he practses the best religion of self-
contral, then he shakes off the karmic dust, created by
n ligh and evil though
E‘,xp h:\ﬂbod}:—'ﬂ:emtzofnm-awakemngofthe
soul, wi the soul 1s wrapped m 1gnorance or
false fath, as d to 1 or .l‘
W1 GO Y TR |
aqy Feqer A GEo Wi 0 L0
(zm 421)
11 ‘When he has shaken off the kirmic dust created
by false fasth and evil thoughts ( passions) he attams
all pervading knowledge and fauth
ST HET A0 e wfinresy |
& Srewdnt = i srom Frdt i 3R u

(gn 422)




12 When heattans ommscience and all pervading
fath, then he becomes a Jina~ (kevaln), and
Iows the entire world ( Loka ), as well as the non-
world { Aloka)
ST BERSH = RO T Fwh v
&1 S Fatorr SO/ afsER ﬁé‘w a2y
13 When he becomes an omnsscient Jma, and
knows all ¢the world and the non-world, then he
curbs (controls) all the actuvities ( internal as well as
external ), and attans the state of Salei, 1 e as firm
and unmoved as a mountam
wa i ke SO el
o e et {5 e S u @
(gae424)
14 After completely controllmg alf the actvitres
and after attammg the state of Saileli, he annihulates

all karman, and then bewng completely free from alf
karmic dust, he attams siddh— perfection  or
hiberation

eI el @l fafly weax e
o Aewrrel Ret v arad; o W

15 After anmibula e
anmbilating all karman, hayy, attay
g::fe::oﬂx:, and ;e:!n‘g free from ol fgmy duscfii
es e top e world, and eterns]
perfect, ar hberated soul % and beconesan b
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Dharmacarana Rules of Conduct

SRV of gegaTono arfam |
it it gt 4 ¥ @OmwH 0 L0
(3 2368

1 For the lving bengs who are swept away by
the torrental current of old age and death, Dharma,
{Religion or Law ) 1s the (only) island, the firm
ground or suppoart, the refuge, and the best shelter

Ezp Burth 1s necessanly followed by old age and
death cp wwes & g9 3¢9, or Ww S¥H AR Every
creature that 1s born must grow old and die In some
cases, theremay notbe old age, but nobody can escape
death  And being caught i this whul and eddres
of burth, age, and death the only fivm shelter, Ike an
18land 10 mudstream 15 religion  If only peaple can
take shelter there, then alone they will be saved
Nothing else can save them The word Dvipa also
means * one who cun protect others —Sarana

SR T a1 AW A7 AR FOwrd Rraw o

AL g WA Al ok Rrowik swbig fafen

(30 1440)

2. Oh King 1 When you will die, leaving behund all

the charmung and pleasant things, Dharma ( religion )
alone will be your best saviour and notbing else



Exp All your worldly possessions, however,
great they may be, are of no avail when the hour of
death comes  You have to leave everything behmd
Yout only companion on your journey to the other

world will be your good actions, if you bave any to
your credit

| AW | fEg T = Qg
EET | R aE e T A
(gm0 836)
3 Man should practise rehigion before old age
harasses ( cripples ) hum, before diseases get the better

of um (it go on mereasing ), and before hus senses
lose therr faculties

Exp Generally, people postpone practismg rel-
gontooldage Youth s regarded as the tme for
enjoyment of worldly pleasures But thus 1s fallacious
reasoning In the first place, nobody knows how long
he 1s gomg to hve 1n this world  And secondly, reh-
ous practice 15 very drfficult to be undertaken m old
age, when man 1s weak and feeble, both physically
and mentally It requures a long practice, and sooner
one starts 1t the better Cp armidl aifta when ' or g
3% 58 weran whmE

T I TN A W R

G RS VIR A TR N 2

S TR, T | mR R )

R OIS S i T W
(o 12425,
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4and 5 Theday (Lt the mght) that goes by,
will never return one who commuts wrong or evil
deeds, tus days are spent i vam ( without any gam)

‘The day (Lt the mght ) that goes by will never
return one who engages lumsel§ 1n relipious practces,
Ius days are spent profitably

Exp Timesrreversble Nobody can put the
clock back  One who does not unlise every single
moment of hus bfe nn profitable (1 e religwous)
putsuit, 18 a loser and he can never hope to make
goodhus loss  And knowing that time 1s short »
and our hfe hete 15 uncertam, a man must
every smgle moment at tus disposal 1o the pursmt
of religion

T e iE arder S adr )
2 f & sl srew Wi Ty Aol 0 g0
(ane 11)

6 Rehgon i the most ausprcious thang (1 the
wuﬂd)andxeh&wnwnsmofl\hmm~m§l$l:urym
all hvingbemngs, Samyama—self-control and Tapas—
austerities, Evendwgndshuwdown o hun, whase
mmdualwzy!ﬁxzd(engaged)mrehgwn
Exp Manalway:mvesforgood d
things and happenings m  Iife Bmhinf;gu:tzlmtbﬁ
there 15 nothung more auspicious

m the
religion Ituthemaadﬁnaomamulet??udtb:nfr
all evils in the world Amanwhnudwyndewmd
to religion 18 £ar superor even to gods.



i e A AU ¥ T g HR A =

yfzafrer = e SR v R g wen
(202112)

7 A wise monk should (always) practise the
five great vows, viz  { 1) to refrain from all wopary
to senuent beings, ( 2 ) to speak the truth, (3) not
10 steal { or not to take anything not given to him ),
{+) to obsen ¢ cehibacy, and (5 ) to have no posses-
sions whatsoever, and he should { also ) always follow
the religion as preached by the Jmas

Exp For those who cannot undettuke the five
great vows there are the five lesser o minor vows
called the five Anuvratas, three Gunavraras, and four
Stkdavratas  This constitutes the twelve-fold code of
conduct for a householder  I£ 1t 1s not possible for a
houscholder to undertake o the twelve vows, then
he should at least make a modest begmmung, and
should excrt humself gradually until he s m a
posiion to accept all the vows



[xj
Alimsda Non-1njury ( to all sentient beings )

e oy ¥
' (eme 1 24)
1 Do not myure sny hving beng
s aon Riarear gEeAT gRaTrREt
ﬁntﬁuhsﬂﬁxmmaﬁﬁshmﬁv nan
(e T23)
2 All ving beings love their (own) hfe, desire
{ crave for ) pleasures and are averse to pan they
dislike any injury to themselves, everybody 15 desirous
of life, and to every living beng his own Ife 13
very dear
& & sfidam & Yo i} u

(arm 112)
3 That (1 e mjury to iving bemngs), 15 always
‘harmful and mjunous to himself (1 e the wrong-
doer ¥ 1t 15 the man cause of his non-enlightenment
Exp A person who mdulgesin dong myury to
living bemgs will not get enlightenment, Hims21s a
great d m spintusl awal
SIS FAE 1 B W

eyt

(g I13)
4 One sbould treat all creatures as ( counterparts
of ) one's own self



Exp Do unto others as you would Iike to be
done by, this1s called the wwimewm  One should
have the feeling of love towords all the creatures, as
if they are a part and parcel of one's own self

i g T AR <« e e
iEar T 93 e R s
(ge 1.1110)

5 This s the quintessence of (the wisdom of )
the wise  Not to mnjure any hving bemng Non-mjuty
to hving bemgs should be regarded as the * samaya *,-

the true preaching of the scriptures { or the essence of
the teaching of scriptures )

FITANG T FE WA AT ST frerges
Femergas s ne SogaeR seewEfn u § i
(me 1 1021)

& Knowing that all the evils and sotrows arise
from mjury to hwing bemgs, and ( knowing further )
that 1t leads to unending enmity and hatred, and 1s
the { 1oot ) cause of great fear, a wise man, who has
become awahened, should refran from all sinful
( barmful ) actn sties

=4 fraere an sgEsRR TEw L
TURE TMLAMNE T T8 ACGT N9 1
(ge 1 113)

7 1fa man Walls living bengs umself, or causes
others to kalt them, or ( even of he ) merely consents
ta thar killing them, (by all these three types of
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Himsa ), he mcreases Tus enmuty ( hatred ) towards
living bemngs
force ARl R @ W ST
#ff AT 9ot gea gReTT N C U
(gel 1133)

8. Indifferent to worldly objects ( pleasures of
senses ) he (a monk) should move about, treatié
all creatures m the world as he hymself would hike ©
be treated, and Mnghxspowetmpmtemngthem

o e oA § o R SIORIAT A
R afér oz wamor sk I 0
(a I1136)

9  The enlightened ones (1 e the Tirthamkaras)
of the past and those that are to come (1 ¢ of the
future ),- all have peace ( Ahumsa ) as the foundation
(of thert preaching ) just as the earth 1s the founda-
tion of all things (1n thus world )

Exp The fundamental bass, or the very founda-
tion of the preaching of all Tirthamkaras of the past,
future, as well as the present, 1s Santi—peace or 11
other words Ahumsa

great M v o1 ool 4 e norEREERT T A g qw ¢
. WP T SRS o Sdage S Tl ngon
#owar oy | VAV T i afdy W
mmw\u‘i‘ g A o Rfauiin

T Fror a7 3

(a L712)
~



[X1]
Satya Truth

= L
& a=d W | (s 1)
1 Truth 5 the (hughest) Dwmity (or divme
prnciple )
R 1 BT SRIRRTTONTR | e ST & ST
Wit At agu R 0
(emr 133)
2 Oh Man ' Know thou Truth (to be the hughest
fundamental prmaple ¥ or Oh Man! comprehend
(whatis) truth The wise man who always abudes
by the commandment of truth (1 e who always

adheres to the precepts of truth ) goes beyond (1 e
conquers ) death

STUIET G Af Y A A W1 T
et 4 5 g A fr s TR 00
(= 611)
3 He-(a monk - should never speak a ke, which
1s ( elways ) sgurious ( to hving bemngs ) whether for
his awn sake or for the sake of others, or out

anger or fear he should also not force ( mfluence )
athers to speak a lie.

Exp People are tempted to tell hes for some gam
to themselves, or to others,1 e. for matemal profit



8L

Simlarly when a man 1s angry, ot under the mfluence
of fear, he s ot hus own self and Tiable to tell
falschood or helftraths  But a monk must not
swerve from the path of truth. wnder any g cumstancas

i arr Aol vy STl ot T TR |
S Sy e Ao A Eraio Ry P uss

(zae 754)

4 Swnitly a (wise) monk should never utter
words  speech ) simful, or condonng st (Lt ging
consent to sin ), or categonical anes ( makwg defintte
assertion ), or Iskely to hurt ( the feelings of ) others,
whether aut of anger, greed, fear or jest

Ry iR e Fi S g i

i o1} oruplie e ST R W T D M D

Caate 755)
5 Always pondermp on the pumty of speech, a
monk should avord ( usmg) harsh words {Even)
when an occaston anses, e should wse few words,
and these too not bad or harsh, and sfter carefully
waghing them {after careful consderation ), such
aman 15 culogised among the samts (18 Jauded by
good parsons )
o S o smg A A el
AEAL & @ sk A SRufRiingw
(- 848)
& He (amonk) should never resort to that
{tvre of ) mpurious or harmful speech, by which he
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would lose the confidence of others, or by whih
athers would get angry quickly (1 ¢ wheh would
pravoke others )

E" Rash and ih ) Te load at
standings and cause tempers to he frayed Such speech
als wzkes others Jose ther confidence i you &6
elsewhere m Dadavarkabila (9 m 7Y wasnd <Tron
datts pam only for a while, and they can be ey
exteacted but infanous wonds are hard 1o be-{ cannct
be pexeacted, and they result 1 ammines, and ate
very tertible 1 consequences

Rardh Agarh = Rt @ g1
W SO g A Y Ry A w4
(@ 750

7 When thete 2 shorrash ( fighe ony-be
3t among celestal beings, h\mbnngs),m,
h‘wm”‘mthﬂw"}d:ysmhmd
such ane) be victonaus or defiated

Exp A motk shordd never be 5 He
should be eotlly dimoterested In ot g s e
SspRosd 1o watch such s gt Bt he1s ot even
fva' oF Soampetng parties, becawse 1 thar case, he
the other party
SRR AR e shyery
e o ewrm st v

(ge 847)
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% He (2 monk) should never spesk unless
spoken to ( accosted ), nor should he mterrupt others
m thewr speech {1 & should peves butt m ), he should
never bea back-buter, and should (always) aved
decertful and false statement m bus speech.

Exp Heshould never take the mrtistive 1 speech
or conversation, but at the same tume, should mot
keep quiet when spoken to  Recause that alss will
be msulting to the other pemon Even ordwary
decency requires that yon should not werrupt a
speaker, and start talking yourself-a fundamental
punciple m the art of conversation  And the speech
must ot be full of duplity, or equivocdl 1 e capable
of double mtespretation  (Luke The Greece, the
Ramuns, shall conquer Oracles of Delply )]

ORI A & g Yt
FRIRAAR) 9 AT 7 Q0

€ marirrg-anarg )

9 There aze ten types of * truth’ of true speed

(current w worldly usage ) (1) Jenapada, (2)

Sommata, (3 Sthipang, (4) Nawa, (5)YRapa, {6)

Pratitys, (7) Vyavdbira, (8) Bhava, () Yogs
and (10) Aupamya

(1) Janapada- satya Speech conformmg to the
psealsr country or Province, where cne might be.
Ivng  There are some words which have different
meanngs o different dalects or different places,
ef 38 means ‘adle’ m Gu while 3t meaps
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*husband m Mareth: A promuscuous use of suh
words leads to very awkward situztions

{2)Sammata-mtya * Accepted meanungs of words.
e. g. Pailkapa-means anything born in mud  but the
sctepted meaming of the word 152 ‘lotus , and so 1t
will not do o you start nsmg the word m the sense of
msects and wormms, etc

(3)Sthapani-satya ‘Shape Eg we all 2
particular object as chayr, another a table, etc or#
glass, murtor, and 50 on, Sumlarly the letters of the
alphabet, or the vanous numerals I people were
i S e T v

B or ke the towes

of Babel) Fzos{ el

(4) Nima-satya Proper names, even though
they may not be sigmificant, or may belie the present
sate, sull they are to be regarded astrue; e g &
Laxtmcandra may be 2 beggar, and Amaranacha
may be dead
~(5) Rupesatys ‘Form An object or a person

+> that nomenclature only when it, or the person,

‘umes that form,e g a monk only when a man

monsaﬁmndoﬂ:.o:yustasonthestageormm.
people get diferent names acoordmng to therr roles



&

and elder than tis younger brother, or exst and
entrance, ar up and down

{7) Vyavahita { or Loka-)sasya  Worldly or
ardinary wsage, e ¢ when we say “Yhis road runs
paraliel,, or ¢ the station bes arved’ ~actually we go
t the statian, which 1 stanonary snd we are movimg,
But thas 15 common parlance.

(8) Bhdve-satya  General mpression When
we gve a patticular nomenclature, or describe a
thung because of ‘s certart predomuant qualies,
that 1 colled Bhava-satys, ¢ g “the forest is
green’rthough there may be other eolours in i, o
aparcot 16 sud to be green  though ses besk: 12 red,

(9) Yogrsatya Contact or Assccauion. Becueze
of certam assocretions. ( or because of his woferiay,
&g awilor, a mason or a teacher ety they s
aluays called by that name, really speakmg a talor oo
a mason are not sttchung clothes, or laying bricks off
the twentyfour bours, bt that name sticke o them,

(30) Upam-satya Analogy. Here the snafopy
ot to be seretched  Motn-tike Sacer, Totae-eyed;
nectar-like words, ete

ke o s
R S T fafeer 2 o 5e n
¢ serm ag-am )

10 The following ten types of speech are sd ¢
be ' false speech” Wiz speech based on or as a seruly
of (1) anger {2 prde [%D}

decarr. (4 ) greed, (5)
love. {6) hatred, {7 ) est, (8)fear, {9 yimagnation
and (10y mury
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*hushand m Marahy A proouscuous use of such
wonds leads to very awkwand atuations,

(2)s setye * Acoepted of words.
€. & Farkap-mexs anythung borm m mud but the
aocepted meanmg of the word s 2 *lotus , and sott
wnll not do 1f you start uang the word i the sense of
insects and worms, etc

(3) Sthipantsatya  ‘Shape Eg we all @
particylar obgect as charr, another a table, ete ora
elsss, curror, and s on - Sumlarly the letters of the
alphabet, o the vaous numerals, Jf people wese
tofoon changmg them at ther sweet will, then

thete will be chans—( Bedlam, ar lke the tower
of Babel)

(4) Name-smya Proper names, even though
ﬂxeymayno:benemﬁmt,utmybehetkel!wﬂ‘
sate sl they are to be regarded as true; 5. 3
Lanmcands may be a beggar, and Amsrandths
Dy be dead

{5) Rpasatya “Fomm An gbyect or a person
gmh:numeudamonlywhmn,urﬂ]epm

©or Just 83 on the screen,
wplege\:dlﬂ'crzntmamdmg mmrl?;rmmks
(6) Pratitya~mtyn  Relave truth  When
s terms such as hght or heavy Yag or amal yvuﬁ
mdd,ﬂ)mamﬂlmmhmnmﬂumctbn;b]m
&g the wme man 15 younger thay, hus clder Lrother
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atd elder than s younger brother, or ext and
entrance, or up and down

(7) Vyavahira (or Loke~)satya  Worldly ar
ordinary usage, ¢ g when we sty ‘thus voed runs
parallel;, or * the statson has arnved’ ~~actually we go
the station, which 15 stattonary and we are moving.
But thes 1s common parlance

{8) Bhiva-satya General impression, When
We gwe a particular nomenclatuve, or describe a
thing because of 15 certam predomwnant qualtties,
that 1 cilled Bhave- satya, ¢ g ‘the forest 18
green’~though there may be other colours m i, or
apurot s sad to be green, though its beak 1 red.

(9) Yog-satya Contact or Association Because
of certasm assocations, { or because of s profession);
e ¢ atalor, 2 mason, or a teacher etc, they are
dluays called by that ‘name, really speaking a tatlor or
2 mason are not satching clothes, or laying brcks all
the twentyfour hours, but thet neme sticks to them,

(10) Upami-satya  Anslogy Here the analogy
1510t 10 be stretched  Moon-like face, lotus—eyed;
TNectar~hke words, etc

I e S A i AR
T M EER TYeT e ge U e n
(R )

10 The followmng ten types of speech. are sad to
be'false speach’  Viz, speech based on, or as a esult
o (1)anger, (2) pride, (3} decert, (4) greed, (5)
love (6)hatred, (7) est, (8)fear, (9)imagmnanon
and (30) inyary
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Brabmacarya The Vow of Celibacy

" e (aw gVl

1 Tis—( cehbacy y-1s the best among all the vows
 the world,

iy svve - -faraite-eery o iin
Cam wq IV1)
2. Celibacy 1s the (root) cause of excellent austen-
ties, vows (rules ) knowledge, fauth, conduct, nght
eousness and distpline
Exp All thess excellent qualities follow as

matura! cotrollary vnce a monk ohserves pecfect
celibacy

TR ek fiy 7 oAt svafid it v
g frge a3l wited u i

3 With the o ot €

1th the smgle vow of cebibacy practised (2o

perfection) 1tmybenkmthxthehnsp;:mmdthe
t(nu%;md;hu’f:bemafvnws.thﬂe&u,nmunk
Who Wishes to atrain perfecton ), should proctise
celibacy wnth firmness o b

G T TR Ry
(%, 1623)

4 Among gl the austertties, cehbacy 15 the hest
(haghest )



0

ety o ard whRiEd -
R a (g 616)

5 Non~celibacy-{ breach of celibacy )1 the mos®
hormble carelessness (breach of discpine), the worst
offence that could be committed, and hence the
monks, who are keen on keepmg themselves dloof
From any (likely ) breach of conduct, never thik
of practising non~celibacy.

HERHGES TEeRTEd |

v R Far SR 06

Came 617)
Thus—( non-celybacy }-1s the oot of all sws,

and 2 mulntude of all great faults, and therefore,

the monks always refram from non-celibacy of any
sorts whatsoever

6

& BrmarRevAiim SRt w R
ey % fa A oRTE R dRE RN
(ge1232)
7 Those who resist the seductions (of women) are
treated { placed ) on par with those who have crossed
the samgira { worldly eustence) Therefore, look up
{1 keep the hugh wdeal of Mokda m view) They
(e the virtuous) regard pleasures as equal to
dregases
AT ST AT |
S el A Ry nanl

11
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rey e w8 w st qad) wera
uiuaﬂ(inamﬂwnﬁwuﬁlﬁmém;‘;
€]

15 Just as it as not good (safe) for muce to hve
near the dwelling place of a cat, even b, 150

sufe for a celibate monk to five m a house mhabed
by women

Exp Staying under the sime1oof, 10 1 e
and the same house with women, 15 also dangerons
fot 0 celbate wonk e should never ke suchs
Tk

T FegRdtvey e awestt
o g dwmites sfiRmest v n g8 u
(age859)
16 Justas the voung chucken constant
dresd and fear from a cat, even s :‘:ﬁfm monk
uukomccnmuzdmserfmmthbodyofawm
ﬁmﬁvﬁwﬁmﬂﬂwﬂuﬂﬁm
Whﬁ*ﬁ@wﬁmﬂuwg

17 He (& monk ) shenld nog
1f
pantngs  of women. ), nar gt M":’l ’suh“"“gu
4 them (m‘d‘“ﬂm)heshmld
wthdraw fus gaze ( instantly ) a5 <n looking ar the
sun.

= 855)
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g el e o o et R
it e i age whiwal 1 11
(90 2244)
18 Myoufall m love with every woman you

see, then you will be as umsteady as a Tadha plant,
Which 15 wafted { dnven ) by the wind

Exp Hadhe 15 a frad acquate plant, ¢ Prspa
Stratiotes ', which 1s shaken even by a very gentle
Dreeze, as 1t has 1o fism roots

i it o w1
weerawe frd ages wmr v
(e 857)
19 Personal torlet { decorating the body ), contzet
With nomen, and takng osh and dmimty food, &l

s 15 ke the { deadly ) Talaputa posson to one who
15 seelang seff~reabisation

el et g el gt |
et g et aftaem 0 2o
(20 167)
20 Well-dressed ( well-seasoned ) food quuckly

arouses pagsions, 3 monk, who 18 mtent on practsing
eehibacy, should always avord such food

Exp The food one eatslhas a great effect on one’s
mind and bebaviour  Pranita~ snigdha, food consist
mg of muk, ghee, curds oit and yaggery, honey and
sweets, arecalled smgdha A celibate monk should
avod such food. as 1t 15 conduave to passion.
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e B wart ahR
e & v sl @qr 0 (o 568)

21 Dnewho:smtentmmﬂhsms:ehms'm\ﬁd
always eat Jus food collected according ta tules (m
¢hat bealf ), m a measured quantity (lmuted) at
the propes (prescoibed ) hour with a peaceful mind
(1€ not allowing the mmd to wander ), and just
or the sustenance of life, and that too never m excess

Exp He should eat food only because it 1
¢the means for the sustengnee of the body, and not
for the taste and enjoyment: of 1t

R AR RO
et v, fbresd ¥ o 220
(3 169)

22 Amnk mtent on practsng the vow of
celibacy should abstan from ornaments, and should
ot do snything whatsoever to adosn or decorate bus
body 1n any manner

Ty TR TR R AR
iR s Fready aRawrn R
{3« 1610)

23 He (a monk ) should always abstam from the
five-fold pleasant things ( objects gving pleasures ),
and sounds, colours smells, tastes and tonch

oI TR T Fralt witea !
GETBITO AT g afirgrond n 39 1
(s 1614)
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24 One who 1s full of equanitmty { or concentra-
twn ), should always abandon pleasures of senses,
which are hard to leave, and should also averd all
such spots (or objects) which are likely to cast
aspersions ( on hus chastity )

Exp Evenm everyday Ife, f 4 man s found m
bad localty, or with people of objectionable and
suspicious character, then people begin to doubt tus
character A monk, then, has got to be very
careful so far as hus behaviour and movements are
concerned

rey wuRE G aifRsee
e & frarg o grem R 8 ™M
(e 853)
25 He (a monk ) should not form attachment. for
the pleasurable things such as sound, colours, smells,
tastes and touch, particularly because he should
realise their transitory nature, and also the trans-
tory nature of all matetial objects
Exp. Pudgalass ‘matter” — Jad, and 15 shortlved
diwrem ol S gea 9qt v
Froftaauey finfk ifagmor stoqom 0 35 0
(zme 8603
26 Knowmg the real nature of matter and their
effects (aftmn ), he (a monk } showld move about,
free from all cravings and with a pacified ( tranqud }
soul, { not perturbed by anythmg 1n the world ]



(Xiv]

Aparigraha  Non-p
TOTeEEET SRR |
SRR Fena GER 1)
(3 1929)
1 ‘To renounce all sense of possession (or clum})
with regard to wealth, corn, and servants, to abstam
from all harmful undertalongs ( Arambha ), and not
to entertam any feeling of possession or attachment
Thus 1s a ( very ) difficult vow
Exp Mama~mme. Not to call anything as
‘onesown s Nirmamatva The possessive mstinct
15 very deep-rooted 1 man and it 1s very difficult
touprootst Even a beggar 1s attached to his rags,
and broken earthen pots.
Freemia T wRiAvR e
= U STGACR T TH 0 LU RN
(ge 1112)
2 He, who possesses ( owns) even a small pro-
perty m Living or non lving things, or consents to

others possessmg 1t, wiil never be defivered from
misery

Exp ‘Cittamattamacittam Living and lifeless
things. ?ezethewgr‘:snnybeukmmthﬂrbrmd
sense and not m technical sense,
1{ands and houses etc. ve atle
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aReR aRwemd o T Ol aE
SRR ORI e g SRE s = n RN
(30 1414)

3 While a man moves obout {mn this sumsara )
without abstaming from pleasures, and torments
Iimself day and vight, beng careless—( engaged m
smful activities ), for the sake of others, and seeks

(more and more} wealth, (all of a sudden) he
reaches old age and death

ST I ST TE R AR
7 Tt aRevt A T SteOeET i B 0
(e 11018

4 Not bang aware (conscious) that hus life 15
being exhausted ( every secand), or will (soon) have
om end, a vash and foolish man 18 always saying ‘this
tsmume, this ssmme’, (or @ person, gven to such
‘Dossessive instinicts, the focl, always embarks on fresh
and rash activities) He torments (exerts) humself
day and ryght, being greedy for wealth, and thinking
hunself ¢a be wnmune from old age and death

Bxp. Man embarks on all sorts of endless actv-
ties, thinlang that e 15 gomeg to stay m this world
forever  But he never realises that age and death
are creeping slowly but steaddy  And death never
§ves a warnung, or does not: cate to knock ar the
door When 1t wants o pounce on a man 1
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ATt QERL iewr weaEt SE T !

R AT G T g wnaiRemi

Rz o 3R g0

atreereifivar s w & gFRREE U
(go192-3)

S5& 6 PBrshmanas, Xéatnyos, Vardyas, Candalos,
Bukkatas bunters ( Estyas), merchants ( Bestyas ),
Sudras, and others whoare engaged i harmful under~
takmgs ( Arambha ), the muquity (hatred) of all
these men who are possessed with a sense of
property, goes on increasing, plessures are always
obtaned by sinful activities, and they are never
capable of freemg men from msery

Exp Bukkes:—Amizedrace Vardika~Merchants.
Persons who aze led in worldly undertak
only perpetuate or prolong ther nvalnies, jealousies
and hatred And any amount of wotldly passessions

and pleasures will never really free a man from
sorrows and msery

S ARG S R WA s ey |
TR ¥ IR R T o SRR 1S 0
(3 42)
7 Men, who under evil snfluence~{ beng mis-
gunded }aequite wealth by ewl deeds, (are forced

to) ahndmlt.andbungmsna:ed(bythmpwns)
and with thewr hatred ever on the meres: )f
tely) go to helt ol
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arad F@ S I e gTEE
TR TR A THER WAl n
(30 66)
8 Tmmovable and movable property, wealth, corn
and other means { perquusites ),—none of these are
capable of freetng a man, from msery, who 15 sufferig
from the mpening { frntion ) of lus acthons
A e fond = grmd @ aewan )
= o B el Huln
(3= 1936}
9 Every man should think that he has to depart
certamly one day, leavang behund fields, house, gold,
sops and wife (1e family), relations,~(m fact)
leaving { even ) Tus body
Exp A man should always bear thss m mund
that when the tine comes 1o exit from €lus world he
cannot take anything with hun, not even his own
body
ot 1 <A i widrgud ey e 1
Honfs & = e w graTe M am w oy
(3= 816)
10 X somebody were to give the whole earth to
one man, even then the man will not be satisfied, a
( greedy ) person s extremely dificult to be satwsfied

ﬂlﬂg; We have the story of the kg Alexander
e Uireat, who was not satisfied even after -
mg the whole world ! conae
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FROREES I RSt % [ g enaanr el
T FEE 7 AfE Ty qe e § SerrEAr m}(ﬁ:rg}g';
11 ¥ there were innumerable mountams of gold

and siver, ( each) 23 Tg 25 the Kols mountail,

they are nothing to a greedy man, (12 even they
will not sotisfy tam ) for dessse { craving) s bound

Yess like space.

Exp Cp Mahzbharata
o qfieat Afaa Roem way Rt
#f% QP gl T I BT W wILN
(AR 569)
ot arm 1 ¥ T AR S g wEr
ey o Sy AT wRRERE 1 YR

(av 45)
12. Wealth will not afford protection exther m thus

~wotld or m the pext, 1o 3 careless (mnful) man,

-whose light of knowledsge 13 extmgushed. Swuch a

-person may see the right path, but bemg under the

nfiuence of defusion he will act hike 2 person who

Thas lost Tus Tight, and 15 enveloped m ptchy darkness,

Rrarfien ety vt awess @ wgomnE )

B URTR WEAT TGS FrEmmmRs oy 13y

{3 1998)

13 Reabang that wealth merely mcreases your

2““"“"“"“1)‘:’“'“9’- it::xr the bonds of attachment
possession ) boing in walke great dangers

MHMrtha%tmﬁofihm,’wMz:ﬁ

gva you redl tleasure, and will also brmg you the
~areat bappuness (and bliss) of Nirvana { mokda )
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S 1 9% 7 O A Faek ardEs
aﬁﬁmmgﬂr(mw&fému nigw
(gme 620)
14 And whatever { requisttes hike ) clothmg, vessel,
blanket, or broom that they ( the monks) possess or
weat, 1 purely for ( faahtatmg ) self~control, a0d out

of a sense of decency or modesty { @ ), ( there 15 no-
sense of attachment )

6t RWTE T AT AW
g aimdl ZR w I /R
(ego 6211
15 That~ (the possession of requsites)- 15 not called
tpossession* by the great saviour~{ the ilustrious )-

Nayaputta The great sage has declared that greed or-
COVetOUSNESS 15 POSSeSSION

Exp. Cp @Bewt sgama 1 3 safy fraa) { This s
found m Buddhist and Brahmanical terature also ).
Ta from Trate-Saviour, or from Tadeg~like that,.

dlustnous Nagaputta-The scion of the Dnyatt or
Naga clan

VIR T HEFEIRIR )
wifF srnit fr e AR W W 18 v
(zme 622~
16 The enhghtened ones, though they possess and *

carefully guard their veqmsites, still they do not have
any attachment or sense of ‘mune-ness’ fr those.
articles, why, they do not have that sense of attache
ment even towards therr own bodies f



(XV]
Sadhy Dharma Duties of & Monk

YAt @ wRarelt ARfr)
TN SRAT X BEARIARE N L N
(€ q 110)
1 The ascetic life of those, whe are ntent on (or
take delight m ) self-contxol, 13 comparable to kving
mheaven while {thelfe of ) those, who do not
practise self-contyol, 13 ble living m hell

HRTETE S FrReS R ) e g
fianf A o T g SR w0
(@ 25)
2, Mortify yourself give up { the feshng of ) tend
erness { for the body ) conquet desires, and then you
il realise that you have conguered { all ) sorrow and
musery cut off all types of attachment, suppress
Tred, 2nd thos {slone) you willbe happy in thus
swmstoa ( worldly exstence )
SR A T et o ¢
INTIFIEIY 7 4T T u i
(3 3B10)
3 Swatbarly . cooking food and domk, or geting
1t cooked, ( there 1 great loss of gll mafultsfeyaut

of compuassion for livmg bemgs, he {a monk ) should
1t cock, wor cause others to cook ( food ete )
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ISR & WS I W
o aenf wwan Al A aRgmu g
(32213)
4 There may be a time when he will have no
clothes, on other occasions be may have some  But
knowing that (erther of) thus {state) 13 benefical
( for s religious practice ), a wise {menk ) should
not be sorry for it
T S SR |
e st e et fagr 9w
(ge T 3113)
5 Some weak  monks ), who are tormented at ( the
thought of ) pluckeng out the harr, and who find it
too hard to practise celibacy, become disheartened
Iibe fish hooked by bat { or cought m the nets )
i e T e e
T TIREUT T Y A URE 0 o
T HON TV S HI0l opeq |
o ] fea st winon
(4o 1331&3)
G & 7 Just as at the hour of the battle, a coward
Toohs bafuad for a ditch, thicket, or some other Tudmg
place.abw ay s distreseed wich the thought *who knows
who witl fosz (or win Y7 Simiardy some monks,
hnowing themseh s to be weak (i prachsing sclf-
control § and bemne conscous of future ( smpending )
pent (Mt faar), have rocourse to worldly sciences
(e grammac, strology, ete. )
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Just as a cowand, instead of concentratmg on
ﬁghE:l:md fighting with all hus might, makes sure of a
hideout, ot a place of shelter i case of defeat,
ssmuilarly weak-mmded monks, who are aftad of
facng privations and wants, m case they do not get
food, or clothing etc by beggmng, try to master
worldly sciences, as something to fall back upon,
hopmng to eam therr living on the strength of these
sciences,

§ 3 SRR AR G |
& & AR fe v wd Rt ne
€8 I1336)
8 But the famous warnors and valant hetoes, and
leaders ( of men ), never look back at the time of the
battle. ( They think) the warst that can happen 15
We shall embrace death

Exp Cp A man can die but once. But cowards
die many a death

& wyEet i craE RfrrRisseTme |
pEfrETTet % oy i aktn ma;)';‘;')
(3
9 He (the monk) who practises divmation from
bodily marks, { palmstry ) and dreams, who 1s well-
versed—or who always mndulges-m the practice of

au::;yl(lastmlobgyy )and superstitious Tites, who earns
a sinful Itving by practising black
e did e magic, will find no

) tme
i ool (te the hour of
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Hufot
e SRR e Rt A F 0 g e 619)
10 He, who 1s desious of storing~ ( laying by provi-

sous, such as ghee, sugar etc ), 1 a householder and
not a monk

T g g W S wl Q FEne
T RRERE S a6 Tl (e

{zm=21)
11 How can he, who carmot control hus passions,
and who 1 swayed away by distracting thoughts
and 15 disheartened (discouraged ) at: every step, can.
ever posstbly practise the rules of ascetcism ?

Exp A monk must have perfect futh m what he
has , and must not entertam doubts and
musgvings vegarding the course of conduct prescribed

the preceptors He mast not also lose beart and
fath 1 humself

T Gy oAt st
I RS <% W e 0 R

(30 3510)

12 He (amonk) should always concentrate on
the Inghest and most pure type of medstation, be free
from Niddna~(1 e craving for worldly or temporal
gams m lreu of hus austenities ), should possess moth-
g, and move about ( m the world ) completely dis-
r;g::dmg bis body, tlf such tune as death overtakes
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and attractive, even when he commands them, and
Possesses them, he alone 15 called the ( trae ) sencunces
Exp A beggar, for mstance cannat enjoy mavy
of the worldly pleasures. But that does not mean that
e has refiounced them
SRTITE sy il et w sl )
IRAR XY monnd ug WRER = IR e
(a-124)
18 Undertalang uo myunous actrviey towands the
s-fold bving beings, never resorting to falschood
andsmlmg(ht.thatwhmhtsnmgvm),mmnﬂnz
{all) peaperty, women, pnde and decert, thus ve
those who are trily self-comtrolled
Fet o g sl e fre
FrratlE = O woprain i w0 1210
(zme 842)
19 He (a monk ) should not care for ( he fond
Of} sleey, should avoud cotting yokes ( and mdulgmy
mn laughter ), should not take mterest m the secrets

(but ) should always b ocoupied and
mmestedm(ardwotedm)hummhu

Fre el Predit sy
Fét ST Wy ARG 711t 4
D Hey ) {3 B8y
2 manke) i without any -
out egoem without attachmen, wm vath

ity or
conceit  he 18 imparnial towards 1
whether mobile or tmmatule, oll Iving bernge,
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e B T SR W e
it P TR R 2
(341990)
21 He s mdiffetent to suctess or fature, happi-

ness and musery, ife and death, as also to censure or
prasse, and honour or mnsults

Exp, This 15 the state of what the Bhagavad-gita
descnbes as a feaqag—a petfectly porsed, or balanced
soul  Nothmg ever disturbs the peace of his mund,
Suceess does ot go to hus head, nor does falure
depress bim,  He 15 unmoved whether he receves
bouquets or brickbats, and whether people heap
encommum on him or calumny

il T S awde sfifee |
ol 7 vl sl aR Rk
(3 19%2)

22 He (2 mank ) 1s not mterested m this world
as well as 1 the next He s equally mdifferent
whether he gets food or not (1 e whether he eats or
has to fast ), on the analogy of one who 15 mdsfferent
whether he 15 annomted with sandal paste or whether
Tuss b 15 cut off with an axe

Exp Cp Mahsbhzrain XX 925

s T a1 weheneg, |

SRR % SR Rrnmgaiedt.
Froqfien ot e werize 1
o wge ¥t g, g Bgek u xR
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Forelt Freesd Frwit s

|aw ¥aE o anay aftfiege v ke
(3= 3520-21)

23 & 21 Renouncmg ( all ) food when the time
of hus death artwves, and discarding the human body,
he becomes hus own master and 1s freed from (all )
misety Without any possessions (or property ),
without egoism free from love (and hatred 1e.
passions ), and the mflux of Karman ( Asrava ), he
obtams absolute knowledge, and ( ultimately ) reaches
eternal Nirvana ( liberation )

| wTRN &1 R s 3 arge )
g B TRt s gaE A 0
R ggar arom weg Rigmg a1
& o Rreg Rammdr fraRgftqaraTn 2§ 0
awgt & 9 fRondiy o af@dor a1
AT T G RROMORZ 0 RO 0
(que 6:61-63)
25,26 & 27 Whether 1ll or ;n good health, if he
(a mank ) desires to bathe his duty ( nght course of
conduct ) 15 violated and lus self-control thrown
overboard (abandoned )  There are ( :mnumerable )
subtle hving organisms m sale soll, and cracks or
hollow grounds (clefts), which a monk 15 likely
to flaod with water (and consequently cause them
harm) when he 1s bathuing, though it be with pure
{bailed ) water They ( the monks ) therefore, never
bathe 1m cold or hot water, having undertaken the



i

terible vow of abstammg from bath throughout
therr bfe,
SR N GO Y AR
SRRHES T Ao 7 9 R
(e 828)
28 After sun-set, and before the sun has ansen m
the east (1¢ before sumuse ), be {a monk ) should
not even think ( m hus mind ) about food etc
Exp e should banish from his mnd even the

thoughts about food, demk, e from sunset to
sunmse, 1 e at mght

e T T S S YR
St R TR e RN g0
(que 628)
29 There are numerous subtile Yving beings, mobile
as well as wmmohde, beng unable to notsce them at
mght, how can he move about { at night ) m search
of pure alms?
R @ g Sk Tl 0 3o 0

{zme 625)
30 That » why Jan monks ( Nuzgranthas ) never
eat any food after sunset
=R fi sl TR
KR S Ry TN I
(2 1230)
31 Not to eat after sunset

any of the four types
of food, not o put away for later use, or o keep
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a store of things (one mayneed ) thisis 2 dufficule
vow

Exp A wonkisnotto stote anything, not eveR
salt for the next day

ik St e Tl ok o A
e A AT O E A w9 0 AR
it =it v g, o W
o e et T AN A TR0
(zg 47-8)
B &33 (The ducple asks the Preceptor) —
# How should be (2 true monk ) walk ? How should
e aand ? Mow shoyld be talk ? How should he he
down ( sleep )? Flow should he eat or tall, so that he
may not bd smfal karmam?  ( The Praceptor
mswers ) ~ He (a true monk ) should walk, stand,
:l;,;;;l:epthhmm(selfggmml Eatmg and
Proper contru) 1
sinful karman around the soul il ot bund 35y
W O gvig A i o
{"Wmﬁﬂmmlr}vn
YR ST V0 3T BT gt «
Frepiem 1 e romradt w1 W
3483 Justas a bee sucks (129
5
{ withun } the flowess of 2 tree, butﬁ;vim}:,ymﬁ;-;
flower ( or the tree ) while st mtfies iteelf, even 0
the monks, wha ste fres (From greed, and ateach.
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went ), and who are bent on attammg peace and
<quanumity 1n this world, are engrossed 1 seeking
pure (and acceptable) food and drmk, Lke bees
{ collecting honey ) from the flowers.

HEFRE TE1 S WIR wliRe@
qronfirecn e 3 g Tt n 3%
(e 1)
36 The enlghtened monks, who are completely
etached ( dusmterested m the world ), who are keen
on recerving alms from different places (and not
$tom one place only ), and who are self~controlled,

are like the bees, and that 15 why they are called the
{ true ) monks

Ioquty TR S 1 g W
T gerelid Y daiad 1o
(xme 5199)
37 He (2 monk ) should not condemn—( look down
wpon )- pure and acceptable food that he may have
obtamed, whether scanty or plenty, hving on nothing
{re not getting Ins food for any services rendered ),

and having obtained the food for nothing, he should
<at 1, avording all faults (in eatmg )

Exp. Mubiladdha Obtamed for nothing—ie.
2lms recesved m a pure spnt, and not 1 return for
any service rendered  Miuhafivi—One who lives on
vothing A monk should not try to render any
service to anybody for hus food
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Faults of eating —There are vanous fanlts to be
ecrupulously avaided by a monk even when eatmg
the food he has recerved as alms  eg. he must show
thie food to the preceptor, should mvite a sk brothes—
monk to partake of the food, and then should eat the
food without paymg any attention to its taste.

O 7 T R freamd smita)
o TogT YRR ST RErgedtn ke n
= %B17)
38 A (tme) monk should not eat for the sake of
the delicous taste (of the food), but for the man-
tenance ( sustenance ) of lfe (and body ), not beng
greedy for delicacies, nor eager for good fare, and
vestrammeg ( curtang ) hus tongue and bemg free from



[XVI]
A True Monk

TR o TR g Rraewiieel gl
imaga Ty & A oo S W Ry
(e 101
1. He who, at the behest of the Enlightened Ones
( Prophets), has renounced the world, who is always
unpurturbed and tranquil, 1s never caught i the
clutches of women, and ( finally ) who never dunks
back hus vomit (1e never craves after pleasures
etc that he has once renounced, or forsworn ), -he
alone 15 & true monk
Exp, Vintam no padiiyas Vantam no pratys-
pibatt  Ths 15 & pecultar expression very often used
in the Jam Agamas A monk, who after renouncmg
all worldly pleasures, 15 agam attracted by them, 15
sad to be lke one who drinks what he has vomitted.
TR o T FEC YA 1 Sew g
wlh Freomaes Rt wossm 3w fawg o ke
(zme 106y
2 One who has completely abandoned (hit. vomit-
ted) the four paswoms, 15 firm and steady w the
observance of xules as lad down ~( ordamed )- by
the Enlightened Ones, who 1s without any property,
not owning silver, gold (or any other precious.

arixcles ), and who avouds (all ) contacts with house-
holders, ~he 15 & true monk
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¢all contact with ) women, realising that his religious
practices are the best (thing for hum), he should
firmly concentrate there (12 be stnct wm ther
observance )

g g it Sty SrorTCes R 1
Tl FOTHRTER WRWIITERS I g0 1
(3o 916)
10 There 15 great well~being ( happiness ) m stare
for a homefess monk, an ascenc, who 1s absolutely
freefromaﬂbu,andmhsa(knows) humself to be
alone and unconnected with anybody (i the world ).
& Yrred vk svatred s T FraRegean )
foRy miseores i 22t Ry, sgemm e 0Lt
(mn 1020)
11 He( the monk ), who 15 keen on achieving the
eternal well-being of the soul, who 15 ever ready o
abandon this inpure and transwory physial exsstence
{ temporary resdence ) and who, having cut asunder

:l;::ad’(athu(n&) o:'l)bmh and death, (be alone)
ﬁmwhmmmum:hmﬁm(vmmﬂa)
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Astapravacana-Matarah : The Eight Mothers, or
Fundamental Articles of the Creed

g ORI Wi IR 1)
S @ IR ARt geteRt e o L

(ae 281)
1 The Eight Articles (or Mothers) of the Creed

are the Samttis and the Gupts  The Sanutis are five,
and the Gupts are three

Exp Maya-(1) Mata ( Matr )-Mother, or Mita
or Matd This may be denved from the root Ma-
o find room 1, Of to measure, and denotes that
which mncludes 1n 1tself other things It may also
mean ‘Mother’, from Matr  But thus 15 an obviousty
intentional double mearang —Jacoby.

Samutr — Sangatr, or Samyakpravitt — correct
attitude, procedure or behaviour,

Guptt~15 guarding oneself agamst moral lapses,
with the mtention of followms the cotrect path. A
monk must follow the ngd path of virtue, and must
steerclear of, or guard imself agamnst, the pitfalls
onthe way. One who masters these eght funda-

mentals, can be sad to be conversant with the kernel
of the whole scripture.
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sRgrmBgongir saR wfig )
ROYET FAGT FRT T g0 0
(3= 242)
2 The S mtisare (1)Irya mit1 cerefulness m
walkmg (2) Bha mit1 carefulness m speech
(3) Eanaamitt carefulness m rcceving alms
(4) Ad nacemiti  catefulress in teking ord lesvirg
—(handling )~ the rece ary things ( cr Tequreites)

and (5) Uccira (- ) mtt carefulness
m answenng the calls of natute, and dispe g cf
not wanted

The Gurts are (1) Manogurtt contrel of the
mnd (2) Vakgupti control of speech and (3)
Kiyagurti control of the tcdy These together
constitute the Eight Samts,

Esp - The Gurtss alro are included 1n the Semitis
m the wider sen.e of the term !

AR =g Bk |l Gt G
eEt Moawr an sy 3 gggorn 3 0
& 243)
3 The e are the exght Sermtes which heve teen
buefly explamed ( enumerated ) m which the enture
preachung ( ereed ), taught by the Jinas ard et forth
mn the twelve Afigas, 1s contained By
Exp The preachmg of §ramana Bhagawin Maha-

wvira was ccmpiled by the Ganadharas, the ele
momediate draples of Lord Mahavira, and :cmp:,l::
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m the form of the Twelve Afigas This creed or gospelt
explams atlength the Three Jewels—Samyak Tardana,
Inzna, srd Cantrya, but as the Jatter 15 the mest
mmportant and an essential pre-requisite of moksa,
Samyak-c3utrya has been treated more exhaustively.
It 15 also termed as Yoga~szdhani The Eight Samitis
ate ke Mothers ( Asta-matatah), who guard snd
protect the creed  And that 1s why they are given
the appellation~* Exght Mothers of Creed ’

Rl Gl 39 Feel wEeh i

O SRRy G 4 8 FHaaefign e

Feaell aagET 1% QiR = @mei

el a QusH Taed T WS 4N
(3o 2467}
4&5 The effort 1 fourfold viz as regards
(1) substance, (2) place, (3) ttime and (4 ) conds-
ton of mmd  Listen to me expluning 1t (in detail ).

(1) With regard to substance he (a monk)

should leok (carefully) with hus eyes, {2) with
regard to place the space of a yuga ( 1e four bastas.
or cubits®, ( 3) with regard to tume  as long as he-
walks, and (4 ) with regard to condition of mmd =
carefully (93w ), and with arcumspection

Exp Jayani—Yatna ~— Effort
b Rl Rafer Seam ST d=en
Ergelt aRTAR SR e Reu g
(30 248
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6 Avading a1} objects of senses, as well as the
ﬂve-ﬁﬂmmdsofdﬂlystuddy(smﬂ)- eom
pletely concentratng on, and wx attenbon
ennrely devoted to the task undertaken, that 15 the
way to walk with utmost arcumspection. { watch-
filness)

Exp Evenm every day hfe we exhort peopleto
walk carefuslly, o observe the traffic rules et 1 2
man were to walk absent-mmndedly or carelessly, he
1s bound ta stumble on something, or to meet with
an acadent Children gamg to school are also
<xhorted not to while away thewr tune 1 loitering
-and tingering, m case they find something dustractmg
and amusing on the way  Now 2 monk bas got to
be far more carefal and ar¢umspect than ordmary
eople  Heshould not pay any attention to, Or
Should never be dtraceed, by any of the objects of
senes viz sound, eolour (form ), smell, taste or
touch,-swhether agreeable or disagieeable. The slighe
test dnmcnobnh T s part s ikely 0 cause mpury
0 tnnumerable Itving beungs whicks ate erawling on
the earth, nd

mﬁvemzthodsoﬂummgevetydgylessonsm
{1) Vo re0tal of the sacred taxrs; ( 2) Prehans
“questioning the teacher (3} Parivartarg Tepetition
{of whatever he has leatnt)  (4) Aguprekls
vondtnng and tunkong over agsm gnd agan
on what he bis leamt end {5) Dharmalarhs



123

‘tehgious discoutse, or stomes iflustrating religious
prnciples

Now Swadhiya 1s one of s sacred dally dutes,
But according to the dictum~‘One thmg =t 8
time’, he must not pursue lus studses whule walking,
because there 15 the danger of distraction, which
15 hikely to Tead o Fimss, and thus he must avod ab
any cost,

R A0 g WA " T |
R e B A L9 0
o =i s SftaReg de)
SR ot T R e a1 e
(30 249-10)
T&% DBlig-samm . He (amovk) should be
very careful about (1e should never gve way to)
anger, pude, decert, greed, laughter, fear, loquaaty,
and slender (or boasting ),~avording  these eght
things (faults ), a welldisciphned monk should use
blameless and conersa (measured ) speech, and ( that

00} at the proper tune {1¢ only when the occasian
Tequires 1t}

Exp. When a man talks too much, there 15 always
the possibrlity of fus commuttng some of the faules
mentioned, with lunsted speech, naturally the chances
of commttmg faults are mummised

R e 7GR 7 v
ARl o~ " firm g o
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9 Esana-samiti As regards begging, there are
three types of faults which (2 monk ) should avesd
faults (1) m beggmg, (2) 1n recerving, and (3)
the use of the three kinds of objects (alms recewved )
viz food, articles of use ( requisites ), and lodgmng.

Exp Esnd-samiti 1s divided mto three kunds
(1)Gavesana Search for food,1¢ gomngon a beggng
round (2)Grahanasana  Actual receving of the
alms (3)Panbhogugna Using or unhsation of
alms received A monk must be very careful m
all the three

sidmgried det ik gof
e P ot B AR nton
g WRRE weere s I
e ffratvon o e f sfim e 2t
(3 2413-14)
10 Adino-mikdepana—samiti A monk, when

talang or laying down the two-fold articles belongmg
1o his general and supp, outfit ( )

should use the following proced:

11 A zealous monk should wipe the things after
baving (first) carefully mnspected them with his
eyes, and then (only ) he should take them or put
them down, being crcumspect 1 hoth the Tespects
(1e with respect to taking or putting them down )

Exp Oghopadbi  The alms-!

bowl, broom,
comes under this category (Genml)" i
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Aupagciukopadhi~—Lodgng, bed, cover, ete. come
under this division { Supplementary )
SR e G PRt TS )

RIS, TR PR U 120

(3= 1717)

12 He, who uses a bed, a wooden plank (board),

2 seat { stool ), or the place for tus studies ( Nisadya~

acharr) or lus duster ( Padakambala -~ Rajohaxana ),

without having ( carefully ) wiped these things first,
15 called 2 bad monk

Exp Payakambala ~also  esplamed  as
Pitrahambala—a cloth to cover alms-bowl,

TR v O Tz

AT T R e A T v R
SITRERAR T MU S i et
FEERRET W S G i 28 v
IR, GUERSHTLRT, |
W VIR i wfaweRR T et
fei o] sv;mnz s e

TEREW GREC N g
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and not seen, or frequented and seen In aplace
netther frequented nor seen by other peaple, which:
18 not likely 0 harm ot injure (lLiving bemgy ), which
15 even, without any holes or crevices, and has been
brought mto 1ts present condition not long ago,
which 1s spacious, has an manumate surface Jayer, not
o0 near ( the wllage etc ), not perforated by holes,
and 1s free from msects and seeds — n such a place
he should leave hus excrements etc

Exp It s nteresting to notz how very detailed
sulles are given regarding even the every day routine
of a monk. Notmally these rules come under
hygiene and civics, and decency and propriety What
We term as avics and the duties of a good citrzen are:
ncluded here n the Ethies or religious code. This
mﬂ:emchuﬁnlluwadbyaﬂdxzmhmm

el < Wikt smvEor e |
T T et wefielt SromThi srogest 0 Qo n 0
(e 2419)
17 These five Samitis are thus brefly ;phmed.
IshaﬂmwaphmmduemduﬂlethreeGms.
T ERT A ¥ S R T
mm\mvwmﬂﬁv@ﬁmnuu

(3 2420

Wlds 'a:e)l\_li_imgupn, or * mind-control :s fmm—’-
Tuth, (2) untruth, (3) 8 mueure

truth and untruh (hau-mh’).( e o

and (4 xture:
ot‘whausnottx-ueam:lwha:xumtun(ttu)e.al =
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"R a0 7 Ry A
] Frafrem o9 W0 R
b g (g0 24 .8
19 A zealous monk should turn his mind away'
ﬁ“m [ A A4 }"m'n]fu 1. I Q, = AR}

barmfl mental actvities { when. sbout to undertake
abadwork ), and Arembha—actual harmful actvities.

ol Sl Wil gredt wRewr nRe w

(0 2358}
20 Mind s (lke)a rash (1mpetuous), ternble,
bad horse, that runs away ( wnth the nider
T GEINE % Wot SRRt )
* = o e = @R v Rg 0
(e 1847)
21 He (2 monk ) should draw m ( contract) Tus
handsandfeet,hxsmmdmdtheﬁveorgﬁnsofsmﬂ,
he should also check ail evil thoughts, and 2ll use
of bad language
Exp Cp o veld =t glsyvia v |
femhfrmitere s il \ (o 258 )
TN R e T g g 1)
el e 1 TR sl R L
(we 2422)
22 Vak-gupt or Speech-tontzol 1 of four kands ¢
(1) Truth, (2) untruth, (3) mxture of truth and.
untruth, and (4) a muxture of what 58 not true and
what 15 not untrue
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and not seen, or frequented and <ween In aplace
nerther frequented nor seen by other pecple, which
15 not hkely to harm or mnyure (Lving bemgs), which
15 even, without any holes or crevices, and has been
brought mto 1ts present condiion not long ago,
which 15 spactous, bas an mammate surface layer, not
t00 near ( the village ete ), pot perforated by boles,
and 1s free from msects and seeds ~ 10 such a place
he should leave s excrements etc

Exp It1sinterestng to note how very detailed
rules are given regarding even the every day routme
of a monk Notmally these rules come under
hygrene and cvics, and decency and propnety What
we term as civics and the duties of a good qitizen are
meluded here 1n the Ethucs or religous code. This
;-a;ﬂ:he practice followed by &l the rehgions mn

Ay e Rt awTRr e |
o T et el e STEEER h Yo 0
(e 2419
17 These five Samitss are thus bnefly explamed,
I shall now explain in due order the three Guptis.

AT A0 R q AN 0T Y )
et Stereasten & suardiei TR U ten
(s 24209
18 The Manoguy

pti, ox pund-control 18 four—
fold (1) Truth, (2) untrath, (3) a musture of
truth and untruth (half-truth ), and (4) 2 muxture
of what 15 not true and what 15 not untrue,
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&R add g @y
W g e a0 g

{9a24 .13
19 A zealous monk should turn lus
from § bha - harmful thoughts, S
havoful mental actrvites { when abaut to undertake:
abad work ), and Arambha - actual harmful activities..

RO SRR W Tredt AR U Raw

(2o 358
20 Mind s (ke ) a rash (1mpetuous), ternible,
bad horse, that runs away ( with the nder
TR R ¥ A R
* = ot e = A 0 RT 0
(e 1817)
21, He (2 monk ) should draw m { contract ) lus
hands and feet, bus mmd and the five organs of sense,

he should also check all evil thoughts, and all use
of bad language

mnd away
- g

Exp  Cp v weh = wilsyrha a1
Wemrhfrrivreie au s o (e 258 »
TR T geeRmRg
et s 7 sl Wk
{go2422)
22 Vak-gupts or Speechecontrol s of four knds ©
(1)Tmth,(2)\mumh(3)mmeq§mthmd

untruth, and ( 4) 2 meture of what 15 not true and.
what, 15 not untrue
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help the soul m thoroughly curbing and controlling
all evil and sinful activities
T eI Y T AR g
§ oy EawEr fageas dfgan o
(e 2427)
30 The monk, who thoroughly ( meticulously )
observes these ( eight ) Mothers of Creed ( essence of
the gospel ), the wise one, 15 quickly freed from the
{bonds of ) worldly emstence



[Xvi]
Samyama : Self-control

) EEd TEE W TR W 3o
ey S Qe e R ey
(329 40)
1 A man mght give ( by way of chanty ), thou-
sands of thousands ( ten lakhs ) of cows every month;
but far better than um will be the man who may
gve nothmg (m chanty ), but (only) observes
( perfect ) self-control
Exp. A rich man, particularly if he has amassed
wealth by evil means, 1z mchned to make munificent
chanties  The object 15 to gan name and fame, and
there 15 also the desire to earn a better place m the
text world  But this 15 just trymg to bribe God!
Far better 15 the man, who may not give anything by

way of chamty, but who observes the rules and
egulations of self-control

HHTE Wi qiegeei
& <tk SwerlifETon R 0

(@ 92215)
2 He s catled m. ghus world a Person who 15 ever
allert ( watchful ), and he Teads a Ife of seli~control.

WA T w2 Rt demew a0
(5as 520 ),
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help the soul in thoroughly curbing and controlling
all evil and sinful achvities,

TET TR S T SRR ol
& flaoy TeadarT fragesg afex u to
(3 24272
30 The monk, who thoroughly ( meticulously )
observes these (exght ) Mothers of Creed ( essence of
the gospel ), the wise one, 18 quickly freed from the
{bonds of ) worldly existence.



XV}
Safmyama : Self-control
S wrEd TEEET W A T

e St Rait aiffaes fr fmmoa
(30 9:40)
1 A man mght gve { by way of chanty ), thou~
sands of thousands { ten lakhs ) of cows every month;
but far better than him will be the man who may

gwe nothing (1 chanty), but (only) abserves
{ perfect ) self-control

Exp. A rch man, particularly 1f be bas amassed
wealth by evil means, 15 inchimed to make mumficent
chanties The object 15 to gan name and fame; and
there 1s also the desite to earn a better place 1 the
next world  But this is just trymg to brbe God!t
Far better 1s the man, who may not give anythmng by

way of chanty, but who observes the rules and
regulations of self-control

awTg e eRgEsid
i Shat dewsifom v n

2 Hewsolledm thy (e g 215)
5] m this world

alest (watchfi ), and be leads 3 1o ;l?ﬁ‘:o:fu":l“

TR % W T gy 0w

rFs

-
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3. [There are some householders who are sup
4o some Bhildus{ novices )]  But the samts (sadhvs)
are supertor to all householders 1n self-control.

Exp There are some houscholders who are
supertor to some monks 1 self-control But these are-
esther novices, or not et fully~tramed  The Sadhus
are semor monks and they ate olways supenor to of
‘householders

SHOTEEST FCRRT I yies !
aftae soeat $E arsRmraT u 8 n
(& 1930}

4 Indifferent to all the five pleasures of senses,

be should move about ( Live ) exerting himself, and

should never be careless mn s conduct he

bear (calmly and patiently ) whenever he has to

suffer { any sufferings ),

St qfeislt wrey gRiiemot )
KRR Tl RS e Iwd nan
(zweq, 23)
5 Men are (normally ) given to dnft with the
current, and also find pleasure i the same but
the goal of the monks 15 to go agamst the current-
Gowng with the cusrent means (bemg attached to )
saisim (worldly exstence) and gowng agamst the
mmcuumg(mgm]n;)mnm
Exp Menarz 1ly ‘ Pravaha.natita —all,
shemselves to dnft with the current that 13 gowg.
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<with the majorty  But the monks go against this
ormal cowrse and so cross the samsara.

= T il S 4 IR
PP “
T S O uRE 9 e n g (0 1933)
6 Ths lfe {of monks) 1shke that of pigeons;
panful agan 1s the pluckmg out of one’s hair; the
~vow of strct. celibacy 18 very hard to observe and

difficult to mamtan (hfelong), even for the great
and noble souls

Exp XKapota Vitn ‘The commentators {and
Jacob1) explam this phrase as ‘always afrmd of
dangers’ But the expression occurs also m the
Mahabharata, and it should rather mean, ‘to hve on
whatever one may get® Cp Ufichavitti: Iving om
the gleanings

TGS Y FReae 3 §af
SARIITRTHY et FRE TRE adrnon
(5o 19373

7  Self-control 18 untasteful Yike (eating) a morsel
of sand And to practise (hfelong) penance is as
Aifficult as to walk on the edge of a sword.

ey wfiafee B o 8/ gra
a5t R R I ATGUE R e
(3= 1939
8 Just o5 itisvery difficult (and painful) to
swallow a burmng flame, stmlarly monkhood i
ly dufficult, ( ily ) m youth.
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I T A S g T Rt

A TR A AT e u g N (o 1940
9 Justas 1t 1s very hard (imposable) to flle
bag with wind, 5o 1t 15 extremely difficult for a weak
man to lead the ife of 2 monk

T 4 aRS e @t
Y TR g FAEEET B o i
(s 1942)
10 Just asit 1s very difficult to cross the ocean by
swimming (ht with one s arms ), so 1t 15 extremely
difficult for ane, who 1= not pacified, (to cross ) the
ocean of self control
17 e Prfdravae wig &l @ et v 2
(30 19-44)
1. Indnsworldnnthmgls(really)dlﬁmltfot
unewhnls&eefmmdmm(mvmg)
S T Ak R sty T |
§ 771 gl ww amex Aragemt v i u
2 Whe (z3e9 11)
an 1gnoble person forsakes ( the path
of) o only o the ke of laanars, s
v d to never realises his
ﬁﬁe.(hmvubwtbmmmnsd; conse-
quences of hus folly ). the future




[XIX]

or Service of P t

PR Gemrad NG ST TR wERRa T
T reahe ta s Rk I ety
o e Rtk wR & S
3 g R Bl it e
(e S 1-2)
1&2 From the roots grows the trunk of 2 tree;
from the trunk shoot up the branches ( and twigs );
from them sprng forth the leaves and folmge, and
from ther blossom forth the flowers, frat and the
wnce  Simularly, Vinaye- Distiplme  obedience )12
the root of (the txee of ) rehgion, and 1ts ghest
{ultmate ) vesult {or puce or frurt ) 18 hheration,
It by means of thus Vinaya {obedience or disc
phne ), thet ona achieves quckly fame, knowledge:
(of scrwptures ), and also the final welfare
G W e ¥ R )
e <Y e e R 20

Vinaya : Discipl

(392959
3 Tustos a needle with fhread (atiached ), does:
Dot get lost even when fallen

(on the ground),
smilarly the soul, with Ikmowledge of scriptures, will
not get lost (whenﬁa“en)mth\swoﬂdky existence

Exp. Theressa pun on the word * Sesutta It
means (l)thhathread(Sasﬁtta),and {2) end-
owed thhtheknowhdgeofSﬁtmsmScnpmm.
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SRl e AR AOgETRI |
rarict FarETET TR adqrnen
(gge9:111)

4 Just as a fire worshipper bows down to fire,
served with vanous oblations and ( to the accompant-
ment of ) Vedic hymns, snularly 2 monk, although
possessed of mfinite knowledge should, nevertheless,
wait upon his preceptor

Exp Honour and worship of the preceptor (Guru)
15 the first stepand a very essential factor in the
spmtual Iife of a disciple Even after having achieved

and hugh 1 , he must always
be grateful to, and revere the preceptor, who taught
and guided hum 1 the yutzal stages

<A1 T RIET 7 KA Yo Rrovg T RyE
ﬁtﬁammﬁrwﬂaﬁm«m%ﬂlﬂ;‘“
(gz 9
5 When a monk does not case to leam disaplme
~(refuses to be mstructed m disaplne )- out of
concert ( pride ), anger, vamty, and carelessness, that
atself —(ve. us refusal to be nstructed ) constitutes
lus spwitual poverty (or wretchedness), which
(eventually ) leads to his own run lLike the fruit
of a Bamboo tree
Exp The Bamboo tree bears frtt once 1n hun-
dred years andthznthetteedxe(wnhets)
Rrrg fir <t ST st ook wir
fied & fERASR guenr aRrdge v §n

(zq=9ii4)
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6. A monk, who gets angry when he 15 beng
rged with every (gentle) means to acquire learning
{dsciphine), (venly) drves away with a suck,
heavenly glory commg to um { of her own accord ).

§ ARSI SR |
T e v solk qEEr i
& Sols (z@e 90 12)

7 Those who serve, watt upon, and obey the

(words of) therr preceptors and teachers, therr

knowledge (mstruction) grows lke trees well~
sprinkled with water

Exp sxkéiisuftwotypes——(l) Grahana
ida~theoretrcal kmowledge (of scriptures ete ).
(2) Asevans - Practicel knowledge

TENGAATHHIRW |
EFrmr § Rofe Rrgminen
(3 12)
8 He s called a well-dusciplined monk, who
{ promptly ) obeys the orders and commands of tus
teacher, walks up to lum ( 1mmediately when order-
ed ), and can read the thoughts and expressions of hus
teacher
_Exp Ingita mmute expressions on the face
kira movements and actions
Fraelt srttroftaes Skt R a1
Y et Tt ot | efmrme 1y 0

(=g 9u22)



4 Just as o fire worshipper bows down to fire,
served with vanous oblations and ( to the accompant=
ment of } Vedic hymns, simiarly a monk, although
possessed of mfimite knowledge should, nevertheless,
wait upon his preceptor

Exp Homourand wosship of the preceptor (Guru)
15 the first stepand a very essental factor in the
spittual Iife of a disaiple Even after having achieved

and 1 progress he must always
be grateful to, and revere the preceptor, who taught
and guded hum 1n the mutial stages

< % g 7 oI e fo w Rt
m«ammwamwgﬂgﬂ'
(e 91
5 When a monk does not care to learn disaplne
~(refuses to be mstructed 1n doplne )~ out of
concait (pede ) anger, vanty, and carelessness, that
atself (1. hus refusal to be instructed )~ constitutes
s spntual poverty (or wretchedness), which
{eventually ) leads to hus own rumy like the frmt
of a Bamboo tree,
Exp The Bamboo tree bears fruit once 1 hun-
dred years and then the tree dres (wrthers )
Tt fit 9t e et gwg Ay
ﬂﬂﬂrﬁlﬁiﬁﬁ!ﬁm!ﬁaﬂuﬂn(

T 9ii 4)
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6, A monk, who gets angry when he 15 bemg
urged with every (gentle) means to acque learnmg
(disapline ), (venly) drives away with a stck,
heavenly gloty cormng to bum ( of her own accord ).

- -

TR |
Rt R qEATuS N
W sk (gge 9n12)
7. Those who serve, wat upon, and cbey the
(words of ) ther preceptors and teachers, ther
knowledge '(mstruction) grows hike trees well-
sprinkled with water

Exp §ké 1 of two types —(1) Grahana
Hlda—theoretical knowledge (of scriptures etc )

{2) Asevani — Practwcal Tknowledge

TR AR, U
v s & ol fr gmdnen

(= 12)
8 He s called a well-disciphned monk, who
. promptly ) obeys the orders and commands of us
teacher, walks up to hum (1mmedsarely when order-
ed ), and can read the thoughts and expressions of kug
teacher,

Exp Ingte mmute expressions on the face
Akira movements and actioms

Rt wxfrolres sodh e 11
wmwmamug"
¢

a o .
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9  An undisaplmed (disaple ) suffers loss, (12
that he never learns anything), while a well~
disaiplined { monk) stands to gamn { everythmg)
He who knows both these (alternatives) masters
disciplme. { knowledge )

1% q=fd aratE SR foawar 7 ok
YFRT R AT LRI G b (o W
(¢ 13)
10 ‘There are five causes by which ( wholesome }
disciphme cannot de mastered (1) Vamty (msol-
ence), (2)anger, (3) carclessness, (4} disease;
and (5) dleness
Exp These five faults are a stumbhng block m
the process of learning. These are the disqualfica—
tions of a disaple
g a3fd I Reeardias e geut
STERE T A | G WRGAEL U L0
et a1 Frehid fir = e et
SR SR favars Rrgwau ko
(3 11 4-5)
11 & 12. For ewght causes ( mentioned below ),

he 15 called 3 well-behaved pupil (fit to receve
mstructions ) —

(1) Not given to laughter and mernment (not
fond of murth ) = ¢

(2) Always controlled
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(3) Never pomtmsg out the weak pomnts of otherss.
"not. grven to talkmg evil of others )

( 4)Not undisciphned 1 e strong m character.

(5 Not beng of bad discrphine

(6) Not bemg greedy

(7Y Calm and quiet. { not Wl-tempered
(8) Truth-loving

Y oeime Frs Rl T e
W g s sl e \\(

go 144)
13 A good pupil 15 always well-behaved even

when not expressly directed or goaded, {or a good
Puptt needs no express directions ), and he 15 quickly
durected, {1e he needs few directions), he always
Carrtes out his duties well ( to the sanisfaction of hus
teachers ), and always according to mstructions

Exp A good pupil does mot require constant
cluding and admonstion, he also does not tequire 2
* supervisor* And 1n case he s gmded or mstructed

on occasions, he follows the mstractions m letter as
well as m spmt.

T qwEew O Shew

1
g e aufatea Rewixn 18 w

(s 1-925)
14 He(a good pupil ) should not talk while bemg
spoken to {12 should not mterrupt ), nor should he
take delight m ( gloat over) the forbles and weak
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~ponts of others, he should avord decestful speach, and
should speak ( answer ) only after due deliberation
ety Rean gt ganot stiv T Ay
wrzgain fafFgsen fgnn g asag n o
(s 18)
15 He (agood pupil) should always be meek
(and mild), and not be garrulous he should
acquire vahuable knowledge (spmtual knowledge) by
remammg always 1n the company of the enlightened
ones, and should avaid worthless talk

Exp Heshould always reman i the company
of the wise, and should stfive to gan more and foore
knowledge and enlgh

w nRETERT W gamfiey oit gt
e q gl g SREvS n kg 0
(3 112)

16 He (a good pupil) should pot expect to be
wstructed agamn and agamn (1.e he should not wait
for mstructions at every step), like 2 bad (unbroken)
horse (watting) for the wiup (of the nder) he
should avoid sinful actions at a mere glance from the
teacher, like a noble { thorough~bred ) steed, merely
at the sight of a whip

Exp A badhorse needs constant whipping. But
a noble horse can almost read the mund of the nder
Sunilacly 2 bad pupil needs constant goadimg, but a
good pupil knows the mmnd and thoughts of s
preceptor as in a murror



‘EISRSACE OF THA SWLF QUESTION AND ANSWER W
of duts 50t exist Fou roay plead to Tecognise 1t as such
But Lam sdmutung what 15 myserious to me, skthovgh 1
Know t st Had T known 1, 1t wauld fave no more been
Smptery  Wekuow that the past and the fature nd
50 also the present, to g very great extent, are o todite
1inch to us that we can aaly for our opmions about them
My heliel, therfore, 15 that our extat gessonality 1
uerther wholly vaatenal nov erchuswely wnmatersl  IF
weshould regard 1 hes wholly meteral 1t tannot he
tomaous  Shoud we take 1 to be wholly immatersal,
U cast have conteaction and. expanenn {vide question
Mo 4y, tmght, cotourfut expeneses (nde question No §),
clevated magesty (wids queseos Mo 7), and attachment
06 (vde guestion No 10y

S0 far a3 1 waderstand np ivang Being 15 nom-matenal,
# some schtolars have rghtly ascibed ehe quabtres of
“ontraction, expansion, houdsge ete ta t Notematerislity
4 consutmation devoutly ta be wisked fos but un-
ltamable so long as o oreature o T s ales not
e subyect of ouv enquiry o far as owr Brathand
experiencs 15 concetmed, both the pust aud the Futuse of
1o 36l o7¢ shrouded o mystery  The woster wanis to say
et the Known pressrt 1 sentier endowed with eqnsious.
B vant to sy hat it 18 comeviousness mwked witk
satter Mattes 308 conscionsness both are 1 boty

The questioner wams o regard consciousess 35 iecop.
dary 2ad matter as provary,

Having reached this posas
our distance ss lmated to mere primacy and seeondarimess
But can the conseloustess which w o ‘Potent wears for the
‘body to accept other waiter; W o, gbsar pad Fenouace
 and which s segarded by Tvig bemgs ay paramount
Al aeserties, sself be regarded 53 mere subsiduary?
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gt R oty gt e A
T T e ik fEwfad wisn

(oo 1143
17 He (a good pupl ) should not speak { reply )
tnasked, and when asked, he should never tell a lie;
e should not give way to anger ( he should suppress
anger), and bear (with mdifference ) pleassnt and
unpleasant happenmgs
it = et et e e
AR I S s R wrEgh uicn
(8- 118)
18 He (a good pupil ) should not stk by the sde
of the teacher, nor (mght) m front of Tim, nor
Bebund tum , he should also not st ( too near hum )
touching hus thighs, and should mot reply to the
Preceptor whle ( seated or lymg down) on the bed,
Exp. These are all rules of praper behaviour and
Gecorum  Unless thus disaphme 18 mngramed m the
students nght from eatly chuldhood, 1t 18 very diffieulr
10 expect them to be well-bebaved later on
T = wE = o i
Sfugt PR S e gt w 2w
(zue 845Y)
19 A monk should st m the presence of Ins
teacher, with hus hands and feet and the whole body
n propet postion (1€ 1 2 proper posture ), and

wnith all hus senses 1 proper contrel {1 ¢ withdrawn
from any distracting activities)
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el e gfofsi st aa R
& Framfl aalag gg s n o
verd o o (z 120)
20 When celled by the preceptors, he (a good
pupil ) should nover romam silent, but always desinng
the favour and grac ( of teachers), and keen on
attamwg lib_ration (Niy3ga), should always approach
us preceptor with dafetence and humihity
AR S a1 7 FAdfies war &
e WIS Ay gREgo 1w a1y
3
21 Whether hess talking httle or much to the
teacher he (a good pupl) should never remam
seated an ntelligent pupil should always ( fivst ) leave
Tus seat and ( then )answer ( the preceptor ) modestly
and attentively
ATIREL 7 TEITH W AR T
ARFEFEEE Gt geITIN R 0 R N
(ge122)
22, He (a good pupil) should never ask any
questsons while baing seated on 2 seat or on bed,
but approaching (the teacher), and mtting on s
‘baunches ( squattmg ), and with hus hands folded, he
should ask his questions ( polately )
% ¥ ganwarsRa o gyl ar
w0 Bl Rt T 9o & oi¥egiiu ein
(3 127)
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23, He (a good puprl) should listen devotedly,
{and recewve the mstructions ) thinlung that it 18
for tus own (ultumate) good ( benefit ), whatever
mstructions the enlightened ones ( preceptors) are
pleased to give um, whether couched m tender or
harsh terms

Exp Sometimes a teacher has a tender way and
sometimes a very harsh manner But i erther case,
the pupil must take 1t always m a spit of humility,
always beaning in nund that 1t 15 for Tus own good

AUARARIATE THETR & =0
et & oo quolt 3 S SR L R L
(3= 128)

24  (The teaches’s ) mstructions, the manner m
which they are given, and his admonttions ( severe
rebukes ) for sinful deeds (mustakes)-all these a
good (ntelligent ) pupil regards as beneficial, but a

bad monk ( puml) hates ( resents ) them
« HET, TR AT 7 e
g 7 Ren w R dramdes 1 ™0
(3o 140)
25 He (a good pupil) should never mfuriate
{provoke ) Tus preceptors, nor should he { ever ) lose
s temper, he should never offend or msult the
cnbightencd ones ( teachers ), nor should he umitate
them by (covert or overt) allusions to ther defects
(or drawbacks ).
Exp Tottagavesse Totta~Totra. (1) A goad
Then 1t would mean —He should never seek goadmg



144

1e. rebukes and admomtion, or (2) Marman of
Chidra— weak pomt, mannensms, or physical
defects
ey ek s el g
g TSeied U 7 QIR g n I[N
(=3 141)
26 Knowmg the teacher to be angry, he (2good
pupil) should pacify bum with sweet and gentle
appease hum with folded hands and should(solemnly )
promise not to repeat ( the mustake ) agan
7 9R e o oo Pedt w0
gowd & srfofieroqr w5 Sonry sy 0 k9 W
(gae 9u3)
27 That undisaplmed (all-behaved ) pupil, who
15 ill-tempered, ignorant, puffed up with pride,
having a bitter (scathing) tongue, decestful, and
wily (rogush) he dnfts, or 18 carned away (i
ths samsira ), like a log of wood caught m a strong
cutrent.
T (ORI e 38 Aevmged
TRy o1 e e ¥ w9 stova Ao ¢
(g 148)
28 He (a good pupl ) 18 worshipped by celestzal
bengs Gandharvas, and human bemgs on leaving
thus body, which 18 full of dirt and 1mpunties, he
t exther an. il €d with only few
impuntres (Karmc-dust or bonds ), or becomes an
eternal and pexfected (libmted) soul




[XX]
Kufisya A Bad Disciple

TEm Wi o gl &g A
S wwEoRa weha REgmein L
(2 278)
1 Like bad bullocks yoked to a carnage { which
are a nussance and trouble ), bad pupls also are Ike
that (a source of trouble to their teacher), when
yoked to the car of religion, they break down
through lack of fortitude ( zeal )
RN o oSy TR
TEERT ot o gReEREd o R
(3 279)

2 Some are proud of their success ar ProOSperity ,
some of thew food, some of the pleasures ( they
enjoy ), while some carry ther anger over a long
peniod ( ‘nurse therr anger’ )

Ezp A monk who s proud of s band of dis-
aples and devotees 15 termed as Rddhigarava, stomlar-
ly fhe s proud of getting choice alms, then he s
called Resagirava  And 1of 2 tonk 1 proud of the
happiness that be denives from s state of monk-
hood, then he 15 called Sayagitava The word
Garava can be dertved exther from Garva or Gaurava
Am‘:nk must not be proud of anyihing, even s
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monkbood Hurulty should be his motto and
watchword

Framefitne W o shamnde
4F Wsoared dfE wRaly gt
(a 2710)

3 Some are lethargic m (averse to) beggmg
some are afrad of 1nsults ( they may bave to put up
from householders while on beggmg to(und) some
are vam (stuck up) * how can I convince them by

reasons and arguments ?—( thus 15 the dilemma of
thetr teachers)

@t & steomiy e i
sl g a9 afemestimao 1 g n
(s 2711
4 He{abad pupl) 15 also given to mtermupt-
mg (s teachers), and always finds faults { with

others or teachers) He also always (nvanably) acts
m contravention to the mstructions of lus

wfer an_ster T afven e
wfmTel Wi o ufioek w00
(302716

5 “These (bad) pupils of mne are
ke baddonkeys  So  abandomng ;,2 n;::,h
Jonkeys he severe aus
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o e S o W8 g W
TE T A NoTEE q ame &
(g 137)

6 He (a teacher) takes delight m mstructmg an
mtelligent { pupil ), bike a nder (10 nding) a noble
horse, but he s twred of (gets fed up with)

mstructing @ bad (pupl), bke a nder on an
unbroken ( wicked ) horse



[ XXI]
Dussila  An Ill-mannered Monk

et frafeeE easl |
:?iggawﬁﬂﬁt ol ﬁm\%ﬁinh{ ™
3

1 As a bich with sore (and putnd) ears 1
driven away from evetywhete, sunilarly a bad, msu-
bordinate( perverse ) and garrulous( pupil ) 15 tumed
out ( from every Gurukula )

worgat awEmt G e R
% g wrant g ok Rk
(3 15)
2. Apglavesa tough filled with com, and
feeds on faeces, sumlarly an ignorant man forsakes
Virtue, and takes to evil ways
gim q aeRE e o g
fore 3few s vt ek w
(g 16}
3 Teanngaman of bad conduct) thus bemg
compared to a dog and a pig, one who 15 keen on his
welfare should establish humself firmly 1n discipline
{ or good conduct )
wART ¥ TEEt gRewiRy war
AARRE TER T M A8 0
{3 142)
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4 One, who pursues a course of conduct conform-
mg to rehgion (Law ), which has been practised
by the enbghtened ones (preceptors), will never
meur blame

Exp Conduct which has the sanction of rebgious
precepts, and whach 1s also pursued by hus superiors,
1s a safe course for m  FEeRE = Fft anaRg L

ARG TFER T 1
TS R e St
(e I 310)

5 Know (realise ) that musery anses from { one’s

own)evil deeds How can those, who are 1gnorant

of the ongmn (of musery ), know ( the means of ) its
prevention ?



[XX1]
Kara-bhoga Pleasures and Enjoyments

SRR YO AraanT |
¥ wean sRefa Wi srakm W w e
(g 13414)
1 Those who do not (fore- ) see the future (do
not care for future), but are only out to seek
(enoy ) the present, will repent later on ( come to
guef later on), when therr Uife (-span) or youth
comes to an end
St w8 s o o) ¥ et
ROTET HRETR T § G u k0
(3*611)
2 All those will (only) reap misery, who m
thuught,wmdsordeedsareattadmdmcbmbodm,
to colours and to forms
W@ AR T s wEk gl
ﬁﬁﬁwmﬂﬂﬁ«maﬁmﬁmrﬁmﬁiu}n
(g I 234)
3 ’Ihosewhoaregvm(only)mseekl
n this world andaregreedyandabmtbedlzm
enjoyments, are reckless hike the wretched they do
not know that meditation has been lad down (ns a
g::;mﬁorall!vﬂsmthewmldbytham
)
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o fe dig et drmfowd)
ATt W SER eReh RoogesEugn
(= 2541)
4 There 1s stckmess { the quahty of adhesion )
m pleasures, one who 13 not given to pleasures, 18
never stuck up (or soiled ), a man given to pleasures
wanders about m samsira, one who renounces
pleasures 15 freed from 1t { samsira)
IS gEr T |/ e A \
@ faw " gg o IS dww ewmiiun
af TRl THEl X aU W 1
frar ¥ A il @ & gEEETUEN
(ge 2542-43)
5&6 If two clods of clay, one wet and the other
dry, are flung agamnst a wall, both of them dashing
agamst 1t, the wet one will stick there, ( but the dry
one will not)  Simularly, the evil-mmded ( foohsh )
men, who love pleasutes, cling (to karman ), but
those who are not attached to pleasures do not cling
( to karman ), Itke the dry clod of clay,
AN &¥ WA SRTOAN ST |
oSO @ S e an aRw g e
wim Wy dEER R TS T
T % S EUCn
(g0 56-7)
7 &8, (The fochsh and 1gnorant reason thus) —
“These { worldly ) pleasures are ( as it were ), 1n oux
band; but those of the future {or belonging to the
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other world) are uncertam, (as regards to the
time when they will be enjoyed) moreover who
knows (for certan) whether there:s (exsts)2
next world or not? 'The fool boasts (talks mpudent
ly) ¢TI shall be with (the majonty of) men.

but by huslove for pleasures and enjoyments he
(merely ) suffers pan (1n the end }

Exp Kelikka— Uncertain doubtful

Thus 1s the usual argument advanced by majonty
of people who are the followers of Carvaka  Accor-
ding to them, a bird 1 the hand 1s worth two 1 the
bush *Moreaver, they further argue, if after all we
have to scnfice pleasures here, for the sike of
pleasures m the next world, then why not do 1t the
other way round ? Bzcause nobody has actually seen
the other world, and for all we know, it may be
merely a fiction or a fab of the
some { rogues ), who ate jealous of us because we are
leading 2 happy-go-lucky Lfe And how can so
many people be n the wrong? Thus 18 how they try
to beguile themselves and others, but then they do
not quite realise the danger ahead, and the pitflls
of the primrose path

afi IR S Prami aRacat
TR WS WA s 1 g 0
(3e511)
9 And(latetun)a&e:hclsatuckgdbydmm'

and 1s an mvald (infirm he then suffers and }
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afrad of the next world, he then tepents for (or
ponders over ) his own sinful actions of the past
o T S T w0 sl
&R 7 CANE AR FRE HEE U0
(80 9353)
10 (Worldly ) pleasures are like a thorn that
rankles, they are pomson, and are ltke a venomous
snake, thos: that banker after pleasures, never get
them, but (only ) go to bad existence after death,
without gettmg the pleasates ( they seel )

T TERRTTR T T |
§ TRrrrE T WO AR S W 1 LN

(5o 1413)

11 (Worldly) pleasures and enjoyments grve

only momentaty satsfaction, but bnng (mn ther

wake) suffering for a long tune, they gve hittle

happiness, but cause ( give ) intense sorrow , they are

the enemtes ( opponents ) of iberation. from worldly
existence, and are a very mine of evils

Exp A man who opts for pleasures 1s not a
prudent man, because for the sake of these momentary
pleasures, he stakes his permanent happmess

- 9w Fawwer R N w gmn
S PEM Frert SRl § gy 0 g2
(3-1917)

12 A.:;Ithe effect of (eating a) fnmpaka frut 1s.
never gaod, so the effect of pleasures enjoyed 1s oS
thmgbutgood(mnneverbegood) any
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Exp This s a very common symle A Tampaka
frust has a very beautiful and attractwve external, but
it 15 a poisonous frit  Kimpaka - Trichosanthes
Palmata or Cucums Colocynthes

oy feRd i wy g FeRL
WY WATH WU W WA gaeEin ity
(3= 1316)

13 All music 15 but prattle empty sounds),
ol dancmg 15 but mocking (and mumuery) all
omaments are but a burden, ( and ) all pleasures brng
{ nothing but ) only misery { and sorrow )
=3 WIS QLR YR 1 Qi Foe g Prear
3faw Arm g wafr g o Eoge T gt n (L

(s 1331)

14, Time rolls {marches) on and the days
(. nights) hasten on quickly human ( mortal )
pleasures are not permanent { or everlasting ) they
come toa man, but (immediately) forsake hum, Just as

Tourds abandon a tree without frmt { whose frunts are
exhausted )

Exp 8110 1-;: the finest speamens of Ascetic
poetry  Uttaradhyayana-Sitra contam: uch
dehightful dities i

GRERA IR qisasd e iR
T v FgiRear g sRa A s v g n
(e 12110)

15 Man, refran from sms! Human hfe 1s short

(and bound to eome to an end) Men, who are
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drowned (1 lust and greed etc ), who are addicted
to pleasures, and lack self-control (do not guard

themselves agamst sm ), get deluded (are enveloped
m deluson )

Exp Moha—delusion or mfatuation s the wost
enemy of the soul.  Unless the Mohaniya karman 1s
destroyed, no spinitual progress 1s possible.

agd SfiRg Ao Al Ranmn
Tafisyss Avg sud oRBE@ v L u

(zge 838)

16 Knowmg that ( this ) Wfe s { after all) un-
cextain ( not permanent ), and having known { seen)
the path leading to liberation, one should shstam
from pleasures , one’s Iife s, after all, Tmmited

S3vE ' T 7 ovem | S g e
A g TRSH A g T SRR v Qo n

(ge1211)
17 Awake!(Qhmen!) Whyare you not realising,
(or awaking from stumber and getting wide awake) ?
Enlightenment 15 very difficult ta obtam after death
{n the next world)  "The days (It mights) never
Tetufn, oL 18 1t very easy to obtamn human life agam
{ for a second time )

Ezp, Thus1sa Gatham a very noble and elevated
sttam  The advice 1s straight from the heart and
also reaches the heart
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sfifdga g ael Jrewwd g !
l:avn% T goE e seg !ﬁmlﬂz!::)
(g

18 See (consider, for mstance ), this very life
It 15 snapped erther in ( the prme of ) youth, or (at
best ) after a hundred years  But bear well in mwad
( realise thus well ), that (1n either case ) 1t 1s but of
short duration  ( And yet ) the greedy are addicted
o pleasures ( crave after pleasures )

E Hundred years 1s regarded as a full span of
hum:rx Ife. But 1t 13 nothing compared to the span

of life of celestial bemgs, which 15 crores and crores
of years

ag g Rsge w@® &x nw qamm
;% AT AMER e frdgra 130
| WA A wee go quies g
wofl W o wme By W B Yoy gk IR
(g 12356)

19& 20 Asabullock which 1s hurt (by goadmg),
and 15 sall urged on by the duver, becomes weak, and
at Jast without any stamuna lefc and unableto move
(or carry the load ) with its strength all lost, sinks

down (collapses) know (realisz ) that hankenng
after pleasures 1 also ymilar (1e a man runming
after pleasures rarely gors them, but 13 bound to
collapse 11 the long run ) sooner or later (It to-day
mm—mozm),hewlllhvemgveup enjoyments.
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(or pursut of pleasures, for sheer lack of stamma to
Tun after them) (Reabsing this), ome who 1s
desirous of (or Ioves) pleasures (and enjoyments ),

should not crave after them, whether he has obtamed
them or not

Exp Man clings to the pleasures he has obtamed
and runs after those which he does not possess
Both ways there 18 the ‘craving” ‘=i’ could also
mean =4 —a hunter, and 13— @ - (the hunted)
anmmal

FfiETT § 1 T SrRE S |

< R TR W TR A s st ST 1kin

(3 3219)
21 From greed (lust) for pleasures, amses the
misery of the whole world - including the world of
celestial bemgs Only the Vitaraga (one who s
free from passions ), puts an end to misery, whether
1t 15 physicel or mental
R Y Y ORE, ¥ A, O, R, aRavg nk
(argea 1 25)
22  That men, certamly, who loves pleasures, 1s
afflicted ( by therr loss ), feels sorry, laments (and
bewails ), and 1s tortured
E: A man who loves pl
whe?he b ET: easures, suffers tortures
wag S fifigaim Rt swniend aram & from 1
TR | SR T AGTHSNG TR W N v

{ e 3294,
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23 He, who 1s passionately and exceedingly fond
of {charming and attractive) ‘forms (colours ),
comes to untimely ( premature ) rum, just ai 2
passiopate moth, attracted by light, embraces deat

Exp A mothsattracted by the flame of fire
{ form or colour), and 15 destroyed m the process.

Y fircei Agsh FrdRl T Rt
a&w{mﬁﬁwmmmﬁvﬂmﬂgﬂ"
(3=

24 (But)a man, who 15 indifferent (not atta
ched) to forms (and eolours), 1s free from (all)
sorrows  he 15 not affected (tamted) by the
contimuous semes ( succession) of sorrows, though
still ving 1n this satnsara lke a lotus-leaf (which
1 not tamnted or moistened) by water ( though
growing and remamning 1n water )

Exp. The smie of the ‘ Lotus-leaf 1sa very

sumle m all phl 1 1 of the

Hindus, Jams and Buddhists

aiaﬁtﬁﬁg&:ﬁﬁﬂﬂ%&m%ﬁW*
WNR efofie s g7 5% s THIT F=g UM
(3 3237)
25 Hewbo;.suwdmglyandpammmly fond
of(sweet)sounds,mmeswunnmely rwn, just as
an mnment(ﬂmple—heﬂtted)de:r, distressed by 1ts
pnsn/alrn(lfmscund.s), embraces death
completely satisfied with sound: going
mfu:n:wandtemptmgmund:(le always
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g ot it Rt oo o & RO
TR SRRy o (el fra Ferwa n 3R
(30 3250)
26 He, who 1s exceedingly and passionately fond
of ( sweet ) smells, comes to untimely ruimn, just as a
snake, distressed by 1ts passion and greed for the
( sweet ) smell of plants and herbs, Tushes out of its
hole (and 1s then lalled )
< S Mg fed s g & o 1
o, of L) Rfing nRen
(g0 3263)
27 He, who 1s exceedmgly and passionately fond
of ( sweet ) tastes, comes to untimely ruin, just as a
fish, greedy for the emjoyment of flesh (eager to
swallow the bait ), has its body impaled by a hook

_ S Frirds et arriest qr & fom
. S AR T WH NI
(30 3276)

28 He, who 1s passionately and exceedingly fon
of { pleasant or agreeable } touch, comes to uilz;meli
1w, hke a buffalo in the forest, which 15 distressed
{ torn ) by 1ts passion { for agreeable touch ), plunges
m (a pool of) cold water, and s caught (and
devoured ) by a crocodile

g < i R evifend e & frone «
TOVSR, FAIINE g FIIRTT 19 & 0 R
(30 3289)
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29 He, who 1s passionately and exceedmgly fond
of * feelings ( passions—1as ) cotmes to untimely Tun,
like an elephant, who 1s tom ( distressed ) by passions,
1s greedy for carnal pleasures and enjoyments, and 15
lured away from 1ts path by a cow—clephant (and 1s
then captured and killed )

TRITIRTT 9 HNER SR THOE §F AGYE A |
& Yy a9t i e e A e sxha faRr i o
(' 32100)
30 ‘'Thus, the objects of the senses and the mund
are a source of sorrow and pam to men, who are
swayed away by passions but they do not cause any
pain whatsoever, nor affect in the least, one who 18
free from all passions { Vitaraga )
1 wERAT TRY FARa o qnd e e saRan
3 et 7 SR o B by W e 3 Ui
(o 32101)
31 (Objects of ) pleasures and enjoyments ( by
themselves } do not cause mdifference, nor do they
arouse emotions ( passions ) such as anger, hatred etc
but he, who erther hates them or loves them, 15
swayed away by (and ) of
Tus mfatuation ( or hatred ) for them

Exp Things ::u‘ll}zmsehra are not gocd or bad It
1s one s own athtude towards
A them which makes
Iy g8 gt Wi s T v
msaa?rmuﬂiﬁiﬂm{mmn“u
(3 411)
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32 A monk, who agamn and agam suppresses the
causes ( and effects ) of deluston, and practises self-
control, will { still ) be adversely affected by vanous

external objects, but a monk should not hate them
even m hus mmnd

Exp He should not hate external objects and
things that attract and tempt bim  On the other
hand, he should be indiffetent to them and try to
conquer hus own mind  If one hates a thing, he 15

obsessed by it, and so thinks about it agam and
agam

Prears @ {Rgen SRR SEEEE |
e T T A @ Frawddt smger At
(o 32106)
33  But mn the case of one, who 15 ( totally ) indif-
ferent to (all) objects of the senses like sounds etc”
(1e thefive—fold objects of senses), will not cause
( gwve mse to ) any pleasant or unpleasant feehngs

W= Gy o orEe F s e Fkma
HUET AR ATFIE AFEGIRE T 38
(9= 32100)
34 Then he {a Vitaraga or Siddha ), knows and
sees everything (1n 1ts proper petspective), 15 free
from delusion and hundrances, 1s free from the mflux
of karman, 1s endowed with concentration and deep
meditation, and bemng ( absolutely ) pure (m mind,
thoughts, and deeds ), attawns perfection (lberation )
at the end of s hife (1e %after death )
Py



[XXII]
Pramada Carelessness

QR FFAEIRY HAATY awsa] |
AR ot q digd ety
a 183

1 Carelessness 1s called ( said to be the cause of
karman (and) carefulness the (cause of the)
contrary (viz absence of karnan) 'When the one
or the other 15 predicated (of a man) he 15 called
ather a fool or 2 wise man

Exp. Pramads 15 explamed as laziness or slack
1 the observance of religtous precepts (duties), and a
predilection for the pleasures of senses and being prone
to passions. It 1s 2 sin of commuswon and omssion
Thus leads to the acquaition of karmar, which mn turn
causes the soul to wander in samsira. A careful,
watchful, and & crcumspect man, on the other hand,

18 free from karman, and thus he puts an end to
samsara,

W A el R frew gy sde
Y T SO W g R e mrn a0

(3 115)

2 ‘This 15 mme, this 15 not. mme (1e. I stll do

not possess that } 1have done this, I have (stll)

not done that (or I must do thys, and I should not do
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that)’, whale he 1s indulgmg 1 this frequent prattle
( tallang 1n this stran ), the robbers (i the form of
days or time ), are robbing hum { of hus precious bife ),
what folly or carelessness 1s this ' { or how should one
be careless 1n such circumstances ? )

Exp Man s o much engrossed m tus worldly
ties and activities, that he rarely finds time to think
of the future But tme does take 1ts toll, and every
moment drags him nearer and nearer to the end.
So a wise man should never be careless

e ST AT T S § i an o

ot FrenonE i my faow, ffen et wRfa ual;

(= 41)

3 Lafe cannot be prolonged , therefore, one should
never be careless, there 15 also nio protection agamst
old age once 1t overtakes aman Know ( realise ):
this (O Man') Those, who are careless, who
mdulge in mjuning living bemgs, and who are not
restrawned { self-controlled ), to whom will they turn:
for protection ( at the time of death ) ?

Exp Asamkhiya—Asams\ata~Somethmg that
cannot be joined or repaired

ﬁ%gmiﬁw(%sﬁﬁﬁaé\aﬁﬁi‘mmﬁn

G BRI oAS i wrkEawehia sTsersii 0 B 0
(g=46)

(ordmary persons ) are
a wise man of quick mtelligence ( grasp ), and

4 Even when others
asleep,
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leating a watchful { circumspect ) bsfe, should never
trust, (1e be confident, or be off Ius guard ) Tunme
1s terrible, and the body 1s frail (always ) move
about ( bve ) very carefully { and watchfully ) ke a
Bharunda bird

Exp Sutta—Supta 1) aslecp, and 2) carclessmn
self-contral A Bharunda bird 1s sud to have two
nnecks and three legs and 15 regarded as the standard
of watchfulness. Cp Kalpa sutra 118 which describes
Mahiviraas * Bharundepakkhiva appamatte

Cp a1 frar engm aeat st dgelt )
aex sk sty o frar qeadt gA 0

(w1 269)
SRR 9T Ay ST N TafRaggsaaTd |
wﬁmﬂwﬁwmmm“'ﬂ:
(3 48)
5 By curbing and controlling hus (wayward) will,
he ( a monk ) attamns perfection ltke a horse, which
18 well-broken (tramned) and properly hamessed
(and macches toward the battle field' He should
be very careful 1 hus behaviour i the early years
( of monkhood ) for thereby a monk attams hbera
tion quickly
fat 7 o R o amm wy w0
aFeT @R SR ARl sl SRR Wi
(3 410)
6 One cannot qukly scquue the { power of )

discimmation themﬁ)re,onelhouldexerto!usself,
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abandon pleasures, understand ( the real nature of)
the world with an impartial attitude of mund, and
always guardmg one's self, lead a careful hfe

Exp ¢Knowledge comes but wisdom lmgers’
Viveka—the power to discrminate between nght
and wrong This 18 not very easy to achieve

ATy, YEAT o PR T AT
o A SR s EA | W P S i
(@0 101)
7  As the withered (fallow) leaf of a tree falls
down after the lapse of a few days (It rughts),
even so does the hife of men { come to an endY. OCh
Gautama f do not be careless even for 2 moment

Exp Samaya 1s the smallest divisible unit of
time

T WE R@EERs 99 fgy svEmm )
of AUEty SREE 0 TEEt W AT w
(3=102)
8 Asa dew drop temams (hangs) suspended
on the tip of a blade of grass just for a very short
while (and then drops down ), even so the life of
men (m this world 15 short) Oh Gautama! do
not be careless even for a moment

R G A Wy PR @ s
7@ HEE wegoll WRE AW A e ]
—-

[N
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9 Human birth 1s indeed very rare ( difficult to
obtan), even after a long lapse of time, for
Lving bangs. Hard are the nipenings (frwts ) of
actions Oh Gautama ! do not be careless {or one
should not be carliss ) even for a moment

Exp Human birth 1s a most prectous acquusition
because Mokéa — iberation 15 possible only for 2
human beng  And 1t 1s obtaned only as 2 result of
ones own good karman m the post. Cp Man 18
the crown of creation

oy fa el sfofsRaa §
R g fred el sl ! An A i ot
(z 1017)
10 Even after bemg bomn as an Arya, 1t 15 stdl
very difficult to have all the five sense-organs m
tact{ in perfect order ) there 13 seen deficency of
(mxeo:more)smse-organs(ammg s0 many mor-
tals ). Oh Gautama ! donot be careless even for a

‘moment

sfoififten { & o} swwmwerngt
a R g @
Frafafien |G WAR A QR b LN
(= 1018)
11 And perchance, he may even possess all the
five organs of sense I tact but hsteung to ( recetv-
mg mstructions in) the best religon 15 agam very
rareand difficult for, (there are) many (who)
follow heretical teachers Oh Gautama! do mot be
careless even for a moment.
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o {1 o S wEw TR R
Frooofdae o9 Tuy dad W o iR
(3 1019)

12 Even after recerving mstructhions 1 the best
of teligions, to have (firm ) faith in 1t 15 still very
dfficult, for ( a large number of ) people adhere to
false farths ( are attracted by them ) Ob Gautama'
do not be careless even for a moment

o @1 g wEem e wENl REa
9% WO g R AR W1 O O RR
{3°1020)
13 And supposmg that they do have fath m
(the nght ) rehigion, 1t 15 still very difficult to put
that farth m actual practice, for ( we find that ) men
are addicted to pleasures and enjoyments here (m

this world). Oh Gautama ! do not be careless even
for a moment

oiere % o Swotgen @R A
VSN g wat R 1 Aroereen g
(=o1021)
14 Your body decays and withers, your hair turn.
white, all your strength decreases, (and then you
will find it very hard to practise rehigion) Oh
Gautama | do not be cargless even for a Thoment
R ﬂwﬂaawv?‘ﬁ T SR T O

¥ == © sitaw 1 LELY])

(2 1028)
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15 Cut off all bonds and ties of attachment from
gourself, Itke a lotus (-leaf ) that sheds (drops)
autumnal water (and thus ) be tree from all bonds
ol attachment. Oh Gautama' do not be
evZ Ot a moment

<o W AT qeARsdt 1R f s !
Ry gt QUit £ sufdw, awd aitgw + ar @@ 1R
(z 1029)
16 You have renounced ( the world) and hate
become 2 homeless monk after gving up wealth,
and wife { family ) do not then dmnk back the
vomyt (do mot crave for the very things that you
have so bravely sacnficed and discarded) Oh
Gautama ' do not be careless even for a moment.

M NG ARGRT A W FrERsmiaEn
q=31 TIEET GRd Tt t AT qHEe 1 39!
(3 1033)
17 As a weak burden-bearer after taking a
rough and uneven road, repents later on, { do you
also not make 2 wrong choice and repent later on )
Oh Gautemal do not b, careless even for 2 moment!

faosit § RS =t 7z % g fazhy dicaeei
=t IR ARES §9d s wr gmag v e

(3e 1034)

18, You have {well-mgh) crosed the great

ocean ( of samsira) Why do you then tarry, havin_
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( almost ) reached the shore? Hasten now to g0 to
the other side ( to cross over ) Oh Gautama ! donot:
be careless even for a moment!

Exp In every joumey or race, the lastlapis
always the most difficult A swimmer, for mstance,
gves up within a few yards of the goal, or a runner
collapses almost near the winning post What 15
necessary at the last—crucal—moment, 1s the will
power, and that 1s what most people lack



[ XXIV]
Kesayas Passions

i W AR 9 @i 9 I
o SR Y I Teo fGEweu g
(zn 837)

1 He, who 1s desirous of domng good to his own
self, should thoroughly discard, (it vom:t or throw
out of his system) these four faults (1) anger,
(2) prde or vanuty, (3) decert, and (4) greed, which
are calculated to mcrease hus sm

S fix qondiz A R |
wrn G i St a=afomweol v
(zae 838)

2  Angerdestroys love pnde 1s detnmental to
humility deceit destroys friends (e friendship),
while greed destroys everything.

Exp The four passions are very harmful, and
-even in our everyday Iife, we find that they work 2
great havoc. Much more harmfyl are they mn the
Irfe of a monk

ITEHE g6 W& aet wgEm R
W N SRR e wdrst fn tn
(xw 839)

3 One should W(NPPEM) anger by

& ( pride

B
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lity, decet by straightforwardness, and greed by
<contentment

ST T R 7 ol 7 9 S 9 gageeT
=R o o wawn Rk gk gvﬁ?amg%\)
e

4  Anger and prde not properly curbed, and
deceit and greed bemng on the mcrease (1e allowed
full freedom),-these four are the black (evil)
passions, which sprnkie (with water ) the roots of
{the creeper of) rebirth (the tree of transmigration)

R TT R[EW wO s w§)
A TRl SRl geelt W uwn
(30958)
5 He(the soul) sinks low (15 degraded ) by
anger, and attamns a low state of existence by
prde, decert 15 a great hindrance and mpediment
to s progress (Lit a better state of exstence), and

sreed endangers both the worlds (1e this as well as
the next )

©R e A F9 R vafeag

aiRgm MR @ R e S

(32 949)
(whole) earth, with all
the nice and barley, as well as all the (stock of ) gold,
and with all the cattlehead ( 1t contamns ) —all

put together will not be sufficx

ent ( to satisfy } one
single man, he should practise penance

6 Knowmg that the
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Exp There 1s no imut to the desires and cravings,
and the mordinate thurst for possessions and passions
18 never satisfied

Cp  t=o1 g wmmear wwraa |

I BE A S SR S qIEEK )
!Tmmmﬁhﬁﬂﬁ@ﬁm’"( a1)
|

7 The more you get, the more you want greed
(always) increases with gamn when a thing could have
been accomplished with two Masas only, st1s not
accomplished even by ten millions

Exp Once a brahmum by name Kapila went to a
king only 0 get two Mégs of gold The king,
pleuedwxrhhszurhlsnuﬂ:fulnm, asked hum to
ask for anything that he Itked  Kapila then started
thinking whether he should ask for a thousand, or
ten the J, or  hundred t} d andsoon And
then all of  sudden 1t dawned on um that he had
gone to the king onginally with the dea of gettng
two Misas only And he realised the futity of it
allandrenmmnedthewoﬂdthezeandthen
bbbl e TR - Ty g —
& R foamafee & @ @ WE
TAGEIFE W hen

(e~ 2936)
8 OhReveredSic! Whatdosthemlachwveby
mnmnngthemmuhnymwmungthapamm,
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the soul creates a state where there 15 complete free-
Jdom from passions, and when the soul has thus
attamed a state wheremn 1t 15 totally free from
passions, he 15 mdifferent to pleasures and pamns,

At g0+ oftr B owm 1 e wi o,
Fretofiest W] W A, TR W feww g

(30 2967)
9 Oh Revered Siz! What does the soul
accomplish by conquenmganger? By conquermg anger
hecreates ( gets the quality of) for grvingness ( peace ),
does not acquure ( bind ) the karman that 15 Tesponsi-
ble for experiencing anger, and also anmibilates all

such karman which he might have acquired (bound )
m. the past

wST e+ S o ) ovRmnt s srors,
TR W S W, e W feeRe i ton
(g~ 2968)

10 Oh Revered Sir' What does the soul doquire
by conquerng prde? By conquermg pride he regains
muldness ( meekmess ), and does not bnd any { more )

}arman that s tesponsible for experenang prde, and

also destroys all such karmen that he nmught have
acquired 1n the past

AR w2 S B IO Y SR stk s,
i sratrafines w0« 9T, TeEE S PRRE 0 T n
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11  Oh Revered Sir' What does the soul gan by

conquering deceit? By conguening decet the soul

haty ( straightforwardness ), does not

bind (acquire ) any ( fresh ) karman responsible for

experiencing decett, and also anmslates all such
karman bound m the past

oo 7w ity % woreR* ek e sy,
SRATCAR R A {5 maﬁwuui;ou
(s 2970)

12 Oh Revered Sir! What does the soul acquire
by conquenng greed? By conquerng greed the soul
acquures contentment, does not bind any ( fresh)
karman responsible for expenencng greed, and also
annthilates all such karman bound m the past.




[XZV]
Bala and Pandita The Ignorant and the Wise

ISR TR U Fedd § sgnin
Cyo J-88)

1 The ignorant { fools ), bemg subject to love and
hatred ( passions ), commit manfold sins

oot 7 awell & W W & wem
W AN g ot g A et W A Readuran
(as12316)

2 The fool thinks that ( hus ) wealth, cattle and
relations will be lus protection (m the hour of
reckoning)  (He thmks) —* They belong to me,
and I belong to them ", but (1 reality ) he gets no

shelter or protection (from them), (but really
speakuing he has no shelter, no protection )

7 famr ame A gk R
R areeiE arer dfemaimon 13y

(32 610)

3 Vauety ( or multiphaty ) of speech ( or know-
ledge of varous languages) does not afford hum
protection , how can also mnstruction m various (magyc)

lores and arts ( protect hym )? Fools, thinkmg them-
selves to be very w:

1se, sk 1 ( the quagmue of ),
theit own evil deeds
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WA W g N oARd g g g
a & graRee % sFar el el
(3 94)

4 Ifansgnotant man were to eat (ue lveon)
only a blade of kuda—grass once every month, he does
not deserve (13 not entitled to) even a suteenth
part of the teligon (or ment) as preached m the

( by the Tirtham} )

Exp Thus1sa case of misguided penance. There
are many men 1n the world who practise very severe
austerties and undergo all sorts of physical hardshups
and privations  but these are all futile and vam, unless
they proceed from nght knowledge

S WS W g% SR
o aEn et SwEeda amEt nun

(w 1816)
5 Asa tortonse withdraws its hbs mto its own
body, %0 a wnse man should withdraw ( ve. shrnk

from ) mns and temptations etc. with ( the help of )
meditaton

W G R AT QR SR N @ WRT
Hgnelt wwaerier $afoR At g qEa gy
5 e (g 11215)

sgnorant ( fools ) cannot s

(pext) arman by (frsh) sctums bur che s

annihilate their karman by complete cessation. from
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actions The wise, who are beyond greed and fear,
and are contented, do not commit any ( fresh) sms
TRAM TETE WS S dRa
I AR WA dMe goinen
(80730)
7 A wise man always weighs ( compares ) the
state of the fool and the state of the wise (1¢ what
therr fate 15 gomg to be), and so abandoming the

mode of Iife of fools, he resorts to the course of
canduet of the wise.



[ XXVI]
A True Brihmana

St @ TS wwed uRER A Gk
W SovgUIieE & 99 §W W u R
1 He, who has no worldly attachment after
entermg ( the order), and does not feel any pangs for
having renounced the wotld, and who takes delight
mn the noble words ( preaching of Tirthatnkaras );
—tim we call a { true ) Brehmana
A hing to the ors “He, who
dosmtembnae(hxspeople)onmeenngﬂm,ﬂﬂd
1s not sorry when he leaves them~ 1e. who 15
completely mdifferent to them, 1s a true Brahmana

e Wawg FrgewreEn |

ol d W o wmestuan

2. He, who s free from impunties and sns, like
burnished gold which 15 punified of all sts impuntes

m fire, and who 13 beyond ( above ) love and hatred,
—him we call a true Brahmana.

Exp There 1s 2 pun on the word Pavaga, which
could mean (1) Pavaka fire, and (2 Papaka. &n

et fru ot smfmieiR
Tag et § wg w R
3 He, who 1s an ascetic, lean, self-con
who has reduced fus ﬂnshh::’d blnod(n:yuads;:;i
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austerities ), who observes the VOws ( stretly ), and
bas attamed Nirvana—hm we call a true Brihmana
AT RO SR q )
X« Toe RRAW & &4 @ "l

4 He, who knows broadly (as wellasm detarls
1e thoroughly ), both the mobile as well as the
ymmobide { types of) lvmg bemgs, and does mot
myure them m any of the three ways,—hm wecall a
true Brahmana,

Fxp Tovdha Hws I (1) In mind, 1e
thoughts, (1) words, or (m } deeds IT (1) Domg 1t
oneself, (1) giving consent to others, and (1) asking
othets to do 1t

ey AN T AU Al S qU AR AU A
o ASEE S T S 9% g W au

5 He, who does not utter falsedood, whether frons
anger, or for fun (1 jest), or from greed, or from
fear—hum we call a true Brahmana

oty o W @ % oW o
a fivew sd S & o @@ WA ngu

6 He, who does not take anything that 13 not
(expressly ) given to hum, be it sentient or non-

sentient, small or large( little or much ), — hm we
call a true Brahmana

FemgeRR=y S 9 {Jm wg
FoREERTRG d T% g At uon
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7 He, who does not camlly love celestial,
human, or anmal bemngs exther m thoughts, words
or deeds, —him we call 2 true Brahmana

ot GR 3 Wi Aafgorg wifon !
o7 sied WA § g9 g AEmadn

8 He, who 13 not defiled ( tamted ) by pleasures,
Itke a lotus, Which grows in water but 1s not Wetted
( tamted ) by 1t —him we call a true Brahmana.

R FRTeRT et st
stew Fredg & o g s n g

9 He who 1snot greedy lives on nothmng (1e.
by begeng only ) who has no house, nor (any)
property, and has no attachment (contacts) with
householders, ~ him we call a true Brahmana

R gordm At @ el
M W R g § o gw Mo ngen
(3 2520 29)
10 He, who has abandoned all former ties and
associations ( with lus parents etc. ), and also with
relatives and lansmen, and who1s not attached to
pleasures,— Inm we calla trye Brahmana

7R R well q siwRon
7 gl R greefRer 5 et RN

11 One does not becom $ra
monk) by tonsure ( shaving :fnthe ,:::i),(ﬂm{aﬁ
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Brihmana by ( merely mechamically repeatng) the
sacred syllable Aum, nor an Ascetic, by ( merely )
livmng 10 the woods, nora Tapasa, by ( wearmg ).
garments of kusa~grass and bark

Exp These are only external signs or marks
( msigma ) of the different orders — Bahyalmga

T W T SasRw Rt |
el 3 golt D a¥d di aRE 0 LR
12 One becomesa Sramana by equansmity; a

Brahmana by chastity {celibacy), 2 Mum by know-
ledge, and a Tapasa by penance

g Tl TR when
T T B GR TR O U KRN

13 By one's own actions one becomes a Brzhmana,
or a Kéatniya, or a Vaidya, or a $adra

TR gh A dm Rewaein
TR § T W wmei e
14, Thus has the Enlightened One declared, (that
1t 15 by these qualities ) through which one becomes
a Snataka~ a perfect monk, m, - who 15 free from
all Karmic bondage,— we call a true Brahmana

Exp Snitaka~ (1) A

Brahmin who has completed
s studies at Gurkla,
soul.

{u) a perfect or Yberated



182

o uEmES 3 waba Reem)
A WAl wEGY TOTURE g uien
(e 25:31-33)

15 The best amongst the Brahmms (ht. twice-
born ), who possess all the good qualtties mentioned
above, they (alone ) are able to uphift ( save ) them-
selves as well as others



LXXVIl]
Virya : Exertion or Energy
@ I mEEEE AR R o)
& g dem et w6 W e i
(s 181
1 Virya ( Ezertion ) 1s sad and defined o be of
two types But what 15 called the exerton of the
virtuous (brave), and how 151t explamed (or defined)?
Exp The second lme 15 a question put by the
disaple, while the first line 1s 2 statement made by
the teacher Virya exertion, energy, power to act.
This 15 mherent m the soul  No soul n the samsira

can ever Temam nactive Activity or exertion 15 the
very essence of the soul 1n samsira

wRAR SRR e W @ g
it i awie IR ek AR
(g=182)
2 Some (heretic teachers) say that Virya
consists 1n work, while others, who are pious (and
=zealous observers of vows ), declare that 1t consistsin
complete cessaton of activity { Akarman) Men
appear to be ( broadly ) divided mto two classes from
these two pomnts of view
Exp. (1) Sakarma-virya and (2) Akarma—virya,
When the Samsiri Jiva is still under the mfluence of
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by mtumion, or through lsterung ( torehgous
mstructions from his preceptors )

Exp After a long practice and stay with teachers,
a2 monk knows nstinctively what 1s nght and what
1s wrong But fathing this mtuition, he should strctly
adhere to the mstructions he receives from
Preceptors.

oY AW 9 AW 9§ gRWm GRT)
AR PR ww fieew diRgngn
(g 1818)
9 A wise monk should completely renounce prde
and decet, even 1 ther minutest form (or infinite-
simal degree ), having properly tealised (and under-
stood) the true and real nature of the soul (or
moika) Thus 13 the exervon of a hero {orawe
man )}

Exp The commentators gve four different wter~
Pretations of the first Iine, probably based on differ~
ent readings e 1s ly lasned But the
best interpretation hee would be WA,

aftew fiftd @y P e
P o w R wogmiaen
(g 11522)
10 A wise man, who has ganed strength (m
exertion or control ) which leads to the expution of
smful actions, anmhilates ( Lt thakes off) all the

karmandmamtbepast,nnddounotalsomcurﬂny
fresh karman,
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F g wErArT N A |
wgg At TR @Re @ w1
(gel1822)
11 Those men, who are not enhightened, and
are ( followers ) of wrong faith (1e not endowed
with nghteousness ), though they may be renowned
as heroes (m the world, 1e though they may be
exerting a good deal ), stll (all ) thew exertions are
always impureand bearing fruit (1e. leading to fresh
karman, and consequent samsira )
H A TE WA R SR |
ge R awe S w0 R
(ae 1 823)
12 (On the other hand ), the Enhghtened Ones,
the renowned heroes, endowed with righteousness
(nght fath ), the good ones, — thew exertions and
efforts are always pure, and bear absolutely no frut
whatsoever, (1e therr actions do not lead to fresh
karman, and so they put an end to samsara ).

QU TEg WA eSS e
iRt awt e omiETe GReTesTR ULt
(gol826)
13  Meditating, and performmg religious practices,
one should thoroughly abandon the body (1e all
care of the body ), reabismg that forbearance 1s the
Tughest ( principle, of the paramount duty), he

(a monk ) should live (lead an ascetic Lfe) til he
attams hberation
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Samyaktva  Righteousness

. e
o AR & !
P

P ST
(ae 2816}

1 Fathis produced by —

(1)

(u)
(m)

(w)
(v)

{w)

MNisarga ~~Natyre i the case of certain
betngs 1t 18 yust natursl or 1nbom mchnaton.
Upadeda —Instruction.

Agta —Commang, order enther becase
some one, whom he normally obeys, hes
ardered fum, or because he 1s told that this
15 the command of the Tirthamkaras.
St — By 2 study of the Sowas 16
canomical works

Bya —Suggestion he does not require any
€xposttion in detarls, but has @ very quick
Brasp and understanding, Just as a drop of
af expands on the surface of water, smglarly

an indication or suggestion 13 enough for
such a man

Abhugama By prehien: under-
standing of the mxngof&lmﬂgamﬂ
{meluding the twelfih Alga Drgtyvadz. )
Cp  ax mefhmay 1 (v )
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(vu) Vistira —By a complete course of study,
and by means of various proofs and modes
of reasonmg Such a person 1s very
argumentative, and 1s not prepared to take
anythimg on trust, unless s reason 15
satisfied Cp the kg Paess m Raya-
pasenaijam

() Koy —By performmng all the relmous
duties enjoined for a ptous man ~ Constant

practice of these duties leads fum to nght
belief in the end

Samldepa —By a brief exposition of the
scuptures and religous prnciples
Dharma -—By complete or implicit behef 1n
the rehigon s preached by the Jmas He
needs 0o proofs and no argaments The
word of the Jinas 15 Tus Gospel
Exp The broad nature and prerequisites  of
Samyaktva have ‘been explamed 1 section
V- Mokéamargs  The detals are supphed here
Fredfra-tafm-ftaffes TR ¥
SSRGS ST =g R 0
(e 28.31)
2 5 keva par excell of the ghest
order~—depends on the following esght ponts —
(1) MNishinkita — Not to entertam any doubts

and misgivings vegarding the tenets or the
doctrine

(=)
(=)
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(n) Niskankhita — Not to have predilection or

()

()

(v)

(v1)

(vu)

preference for any heterodox system. There
are people who cannot take a firn deason
and therr minds go on oscillating.

Nirviatkatsa — Not to be doubtful regar-
ding the frwt of Dharma e g. people some-
times feel that they are bemng duped and
deprived of their pleasures etc

promse of a better world i the next brth.

Amudha-drstn ~Not to have one s fathor
belief shaken by the glamour or pomp and
mfluence of heretres

Upabrmhana — Pramsing and encouraging
anighteous man belonging to anes own
religon. Encouraging co-religiorusts, appre-

aeting and prasing them for thewr nght
epusness

Sthirtkatana — Encoutaging and helpmg

a co-rehgiomst 1 fimly followmg the
tenets,

Sometimes 2 weak man gives m,
when faced waeh ngorous discipline, or
wh/anheh):s committed a sn  On such
occasions he needs sympathy and under-
standmg.  He should be brought to the
might path by proper means and be per-
suaded t stick to the night path

Vatsidlya —Love and affecion
giomsts for co-reli-
He should always shower love and
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affection on them, and should be always
by therr side m all therr trals and tribula~
tions ((m a true MmIssIonary spirit )

{vm) Prabhavani - By exaltmg the doctine He
should always act m such a manner that

Tus actions,will always bung glory and
credit to Tus rehgion

QT FoRREEEY U
= ¥ oot o 8 g ge SR ez
(20 36258)

3 Those lving bewngs, who are engrossed m false
fath, who commt sms, and are enveloped m black
Tedyd till thew death—for them enlightenment
15 very difficult to obtam

Exp For Ledya see section XXX mfra

& e il
= ¥ wil Sfar afk gew W Sfwen

(30 36257)
4 (On the other hand ) those Living bemgs, who
are mtent on nghtecusness, do not deswe for any
worldly fruit for thewr austenities {or commut no sms),
and are enveloped m white Ledys,—for them

enlightenment (or Samyaktva) 1s easy to obtam

Froerdl st o § 1@ W

et seifRfem A R uitedmdt s
(== 36259)
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5 ‘Those, whoare devoted to (and love) the creed
of the Jinas and who also practise 1t devoutly
prously are pure and not tormented by passions etc:
are the ones who will cross the samsara, (or
their samsira will be for a Limited - finte ~ period
only )

wwEgm 9 W of R owomy! e &
TATEAFRY Ty fRESE R0
=z B

6 “Oh Revered Sir' What does the soul acquire
by fath in the rehgion? By faith in the religion,
the soul becomes indfferent to pleasures (or agreeable
sensations ) to whuch he was ( formerly ) attached.

oA ofidy e fr § ym we R0
oodt R A it 3o @ PR gomuen
(aRygn m 36)

7 ‘The soul who 1s endowed with nghteousness,
may sumetimes commut some sinful activities  but he
does so 1y, and therefore the (k ) bond 15
negligible, because he does not commit those actions
wnhw)mkednmmns(x.e.wxd: a desire to njure

Exp Evenm ordinary hife, we look to the‘motive
ofﬂmpexsonwmxmﬁ:hu:me And 1f there 15 tio
motive or mtention offender 1s |
e e et off with




1XXIX]
Bhavana : Reflections

AATETREEE 5 U o e |
ATt 7 e e fegg a
(ge1155)
1 He, whose soul 1s punfied by (constantly )
meditating on Reflections, s sad to be ke a ship

(floating ) on water, just as the shup reaches the

shore ( safely ), he also reaches the end of sll sorrows
and miseries

Exp These Reflections or ‘ Mental Whaspers®
on the vanity and futhity of human hife,and the world
m general, are a source of courage, and serve as a

fithp and strength when a man 15 dejected and
lepressed

S 1‘«1 s e Qi RLen@ T
o Tl § GOl S HEFd Swaar ek
@ 1915)
2 Burth 15 musery, old age 15 musery, and so are
diseases and death Oh! Thus samsira, wherem g
bemgs suffer pams and agumas,xsnnthmgbuc misery,
o WK ol gl smmed
Eeiseicin ma‘;mm ’smmlﬁn

(3= 1912)



194

3 This body 1s not permanent 1t 15 impure and
of mpute ougmn 1t 15 but a temporary habitation
(of the soul), and = ( nothing but ) a eceptacle of
suffering and pam

T, sl qaTgda oRy qX qieE I !
FAOET AEZFEAT q T4 A AT Zzaﬁt;ql 209)11
q

4 Some ( ving bemngs ) die as embryos, others as
labies who can or cannot ( yet ) talk still others 23
boys wearing tufts of har  others as youths, or m
mddle age, or n old age at the cxpiry of their life,
all have to discard the body and depart ( from this
world }

Ul g gw Y9 firm ¥ 6y avvEn!
Higramuettaia 7y MmpEmmfa guu

(s 1814)
5 Wives and sons, friends and relations, all

depend on a man 5o long as he 15 living, but none of
them follow hum m death

& o gegedier & fabw gRm 3 el )
W T gt 1 W A 3 qraRwst sgdei 0q
(5o 1325)
6 Having burnt Ins lone (fotlorn) and worth-
less body on the funeral ple, hu wives, sops,
as well as_other kinsmen follow another, who wall
provide for them (1e some one else, who now

becomes the head of the famly )
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oo R vt sl v A AT S AEL
R e wands wE ﬁ’ﬁﬂﬁiﬁlﬁﬁm‘(‘f“nﬂ)

7  Nesther his kinsmen, nor friends, nor sons, nor
refations will share tus suffenngs, he(the doer)

alone suffers hus sorrows and musery , for, the karman
follows only the doer

qEda W g TEl awgEedn )
Bl & qm o® aRg U & S en

(201815 )
8. The sons, . great sorrow { and bereavement ),
will remove the dead body of therr father (to the
cremation ground ), and sumlarly the parents
(remove ) the dead bodies of ( therr ) sons, and 1ela-
tives (or brothers) O King ' Practse penance

SETIRA I T SWAY IHEAT AR )
o Ak 7 ard R S A e g
(go12317)
9 When calamity befalls hum, or when death
approaches him, hehas to go (to the other world )
and come back (1e be reborn agam) all alone,
( therefore ) the wise realse that parents, relatives,
friends etc cannot gve one (any) protection
e W e 9 Qg w1 w0
TRl At R O A FREEE av wgon
(301324 )
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10 Leaving behind bipeds and quadrupeds, hus
fields, house, corn, wealth and (m fact) leaving
everythmg, the helpless man, accompanted only by
fus karman, depatts to the other world (or existence),
whether 1t 15 good or bad ( dependng on hus own
karman )

Exp @wwitw — It could also mean * eqsddls
—* with hus own Karman as the seed for hus future
birth. But the fitst sense 15 preferable.

s far 9gar wAr A g 9 S
R § W AR g S
(€4
11 Mother father, daughter m law, brother,
wife, and ones own sons (all these) will not be
able to afford me any pratection, when I shall have
to suffer for my actions
= ot S ot e oy woan
v fi B swa By oo § a7 e ®0
(s 1139)
12 Evenif the whole world belongs to you,
and you own all the wealth (and treasures m the
world ), even then you will find all that ( possession)
mnadequate (1.e you will not be happy with 1t),

and 1t will certainly not be able
m(mtbeham-ofdmth)a to mve (protect)

fan Bt 9 g 3 wmesh ¥ R
fream St g FrRmE qR=T 1 RN

(ae197)
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13 Leaving hus wealth, sons, kmsmen and (3&1}-‘\)
tus propety ( possessions ), and leaving sorrow that
never ceases, a monk should move about without any
( worldly ) desires and ezpectations

ARl s W gy
(agae 32)

14 TRelease from bondage 1s entirely dependent on

ond’s own self (1 1t 15 ot caused by any extesnal
agency )

o W @ s 3 W R
o Wi AR SeRw oo et

(3 1977)
15 Asa deer Toams about i the forest, all by
stsclf {all alone ), even so 1 shall practise the religion
by (observing ) selfcontrol and practising austenities
Exp Ths s called Mrgacaryd— wandenng, or
woving about all alone like a wild amumal (or deer ).
Just as a wild anumal does not care for any companton,

cven $0 2 monk should not seek a companwon m life
He should learn to lead 2 sohtary Mfe

a G g EmgRen, Wy SRRy Sy
WA, e, geon setaasg 1k
Campe v P, 114)

16 Do you not, therefore, O Belaved of Gods !
be attached to, nterested 10, B greedy of, be
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nfaturted and obessed with human pleasures and
enjoyments

Exp Mall (the only female Tirthamlara),1s
addressing the six kangs — her frirends and companions
in austenttes m her previous birth

As a result of Mayasalya (decert), she was born a
woman She used to practise more severe austenties
on the sly or secretly, and thus she not only was
guilty of a sort of breach of pronuse, but she was also
guilty of deceit - though 1n a good causs The story of
Mall: 1s given 10 Nayadhammakahso ch VIL



[ XXX 1]
Ledyas

e dio1 8 TS 9 0% wa a ql
TEIE W HE T WA G NN

(3o 343)
1 'The names, m due order, of the different
Ledyis are as follows —

(1) Krsna—black, (2) Nila — blue, (3) Kapotda —
grey, (4) Tejas — red,

(5) Padma — yellow-pistil
coloured, and  {6) Sukls—white

Exp 'The doctsine of Ledyas—F Colouts or tmges
of the soul’ — 15 pecular to Jamsm  The soul, by
nature, 15 pure and spotlessty white as crystal  But
the Karmic matter (Pudgala) that envelops the soul,
produces the vanous calours or tinges, and they are
sad to be the colours of the soul These Ledyas are
the causes of the duration of karman wifRaRas

7 | They are also defined as srgagmfiam  —the
different conditions produced m the soul by the
mfluence of different karman, they are, as 1t were,
the reflection of the karman of the soul Cp

TR AR, TR 7 anEnd
rRfEE GAm WATE, W N (380 Hqe )

* The alteration produced on the soul, justason a
crystal by the presence of black thwngs etc , 1s denoted
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by the word Ledya. The Ledys, or according tothe
above explanation, what produces Ledya, 1s a subtile
substance accompanymng the soul  The etymology
of the word 15 rather obscure

qraaemst it s g siEeh 91
frerenRosh g a@elr A0
frgaeaitomt Feadt sifemiEsi )
AT fRuee g aRe@ i
(s 321-22)
2&3 Amanwhoisurgedby the five Asravas
(re. one who commuts the five—fold sins ), who 1s not
guarded by the three Guptis, who has not ceased to
mjure the stx—fold (lving bemngs), commits cruel
acts, 15 wicked and violent 1s not afraid of (1s blind
to) consequences, 1s hardhearted, and who has not
subdued s senses,—such a man develops the black

TEERIARG S StfRvwmmr sfifar g1
M LI 9 " R wdigs ImEEu g
AT WA GEl aEReeh )
TR ASe g aRem nw
(s 3423-24)
4&5 Aman posessng the followmg (bad)
qualites viz. envy, anger, lack of austenties
(self-control) deceit, shamel , greed,
hatred, cunningness and wiles 2 man who 1s
of pleasures and always m(ﬂgsh)p]m
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and enjoyments, who does not abstam from harmful
( smful ) undertakings, who 15 wicked and violent, 2
man engrossed 1 such types of activities ( possessng

the above-mentioned bad qualities) develops the
blue Ledya

e FaRy AgsE )
wRdE dERm fesRh AmRT Ui
TCHBIEIR T 9 W 7 el
TIAREATEH! O § AROH WO
(30 3425-26)
6&7 Aman who 15 crooked (dishonest) m
words and deeds, who 15 base {and treacherous),
not straightforward, a dusembler and decewer, given
0 prevarication and cheating, unnghteous ( perverse
and heretic ), vile ( 1gnoble ), one who mdulges m
hureful (msulting) and vile (or vituperative ) talk,
a thief, full of jealousy , a man of such ( bad ) habuts,
and engrossed 1n such activities, develops the grey
Ledya
dfreht s o sEEes )
Tofluior 4 S SagER nen
frerl ewhswiE R
TEIRWEAET TN g IRUR 1] 0
(30 3327-28)
8&9 A man who 1s humble (and modest),
steadfast  not fickle-mmnded ), free from decest and
nquusttiveness ( morbid curiosity ), well-disciplined.
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and restramed, attentive to hus studies and dutes,
who loves relgion, and 1s firm 1n ( practising ) 1t who
s afrad of sm and stnives after the good (of his
self or who strives for the good of all ), — a man of
such habits and who 1s absorbed 1n such activities,
develops the red Ledya (Tejas)

RIS g AR g
TEAlE Ao ST FaEeE Lo u
ol AR ¥ Igen R
TEANGAREE FEIE § qRow niin
(= 3429-30)
10&11 A man who has but httle anger,
prde, decert, and greed, whose mmnd s calm and
tranquil, who 13 well-controlled, who 1s (very) atten-
tive and careful in lus studies and dutres, who speaks
but little, 1s calm, and subdues his senses;—a man of
such habits, and who 1s absorded m such activities,
develops the yellow—pistil Ledya (Padms)

HEERN0 IR WAGHNN JAC
qEaE Ao ST IR F giEg 0 R0

TR A G Iady fuiw
uERErEE §Ro9 g qRai u it
(2 343132)
12&13 A man, who avouds the two types of
evil meditation, viz Arta end Raudra - snful and
wicked thinking, but engages himself 1n auspicious
thoughts, viz. Dharma and Sukla dhyana - Religious
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and auspicious medrtation, whose mind 15 at peace,
who 15 self-controlled, who practises the (five)
Samipis and  { three) Guptis,— whether he sull
possesses passions or 15 entwely free from them,
{but ) 15 very peaceful and tranquil, and controls hus
senses,—a man of such habits, and absorbed m such
actvities develops the white Ledya ( Suk]ﬁ)

Exp Dhyana Meditation, deep thimkmg It s
of four types (1) Arta, (1) Raudra, (m) Dharma
and (1v) Sukla The first two are evil, and the last
£Wo are auspicious types of meditation

T G T Bt B el s
R B @ SRy omE seeee® w8

(303456)

14 The black, blue and grey Ledyas are sful
types of Lesyds By means of these three Ledyas
the soul 15 born m muserable and low types of

existence (such as hellsh bemngs, lower anumals
etc)

F el R R R e e o
ol @R 7 AN e v wu
(e 3457)
15 The red, yellow, and white Ledyas are good
and auspicious types of Ledyas By means of these

(three), the soul attams & good form of exstence
(such as celestial or human bireh )
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T WY Sa omgad frir
SoraEeRt IR mﬂsﬁ%ﬂgﬂﬁ nggn
(3o 8461)

16 A monk should, therefore, know and
comprehend the true nature (and effect) of these
Ledyas, heshould avoud the evil (inauspicious) ones,
and adopt the good (auspicious) ones



[XXXI1]
Mittyu . Death
U N Al TRESCEREEITEL w in

(Shwe ga-34 )
1 Hiuman birth 15 only momentary and abaunds
m duseases, old age, death, pangs and agomes

T Y T TR e & wle Ao

¥ o R W wewata ggd 02
(gel242)
2 See, (m this world) young and old, and
(sometimes) even m the mother's womb, human
bengs die  As a hawk ( pounces upon and ) catches
a quatl, 5015 the span of hfe snapped { by death ),

when the (term of ) Itfe 1 spent (exhausted )
Exp Just ssa hawk pounces upon, and lalls a
quald ali of a sudden, smularly Death comes down
upon living beings, ke a bole from the biue And

3t Spares none, whethet young or old, even the unborn,
¢ Death lays His 1cy hand on all *

g 9@ 1 O mEm weg W ¥ g e
« T A % i G O wofn aime wala ww
(3. 1322)

3 Sustasahunsuzesanmte\npe(otanamma\)
and carries it off, so Death carmes off a man m his
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last hour (when his end has come) nerther hus
mother nor father, nor brother can come to his help
at that (cruasl ) tme

Exp It 1s better to read et &xa Wik 1 ary () —
A fnend, compamon rather than afts &g etc
which would mean—at the crucial hour, they cannot
share even a part of his lfe the first reading 1s
preferable

1 i o earafn alid g guony swgewoR |
¥ Sui weggdiin v s wRA gl nen

(g 1321)
4 OhKinglhe, who m this Iife which 1s but
purely temporary has done absolutely no good actions,

and has not (at all ) practised religion,—such a man,
( batterly ) repents when he becomes a prey to death,
and reaches the next world ( or buth)
wenfy wegm SRE wew wshy qoTgd |
A oW 7 wRER W@ g wd g R 1w
(s 4270
5 He, who has (formed ) friendship with Death
(e 15 on frendly terms with Death) or who 15 con-
fdunt of escaping from Him or who knows (for
certamn ) that he will not die he alone may expect the
motrow (1¢. he alone can expect to see the next
day dawn)
Exp How cn you be sure of betng alive to—
morrow when you do not know when you will die ?
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3o do not put off all to-morrow what you can do
to~day,

ARG AR AT )
R snonge, g feew and w g
{ e vit )

6 Life dimimshes in the following seven ways
((seven causes of detay and death ) —

(1) Adhyavasipa Brooding over some ( shocke

(2)

mg ) madent, sortow, love, hatred, etc
Nmntta  Wounds mflicted by weapons, etc

(3) Ahara (Excess of ) food

(4)

(5)

Vedand Suffermng pam, agony, diseases etc
Pardghata  Wounds caused by fallng down
etc from great heights

(6) Sparsa Comung mto contact with a hard

(7)

7&8 As acart-duver,
the even and smooth Tugh

substance ke stone ete, or a poisonous
reptile, etc
Ana-prina Respiration, when the Tespua-
tory system fails  Suffocation, Asphyxia
A WO Wt 9 B wawd)
T wndred ow wwRw Gmius
o ant Feme seeg \
S AR 0 ol WA 3 IR
(2= 514-15)
who knowingly leaves
way, and getting on a_
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rugged toad, repents when the axle 15 broken, even
so the foal, who religion (or abandons 1t),
and embraces unnghtousness (sm ), repents when
he 13 a prey to death, like the cart—driver repenting
for the broken axle.

Epx ar-amy—knowmg, bemg aware of But 1t
15 possible that we have a pun here S
Vehicle s7@-=t - Axle and gfzus or sense organs
* When his sense-organs or gf°zgs are broken 1 when
he has lost their use and 15 a crppled old man,

|/EaR ¥ T FN0 SR AR |
AFRRO T TR T U] W
@ R g A wad Wy
afteant ewR g IHvw v wwaton
(3 523)

9&10 There are sud to be two types of
death. 1 Sakama-marana Voluntary death, death
with ones own will and IT Akama~marana
Involuntary death death agamst ones will Death
agamst one s will or (involuntary) death 1s that of
ignorant men, and it happens many trmes but
voluntary, or death with one 5 own wll, 1s that of
the wise, and 1t comes only once.

Exp  The sgnorant die many deaths sense
tha:rhzymbomagammaam In“&:mwuf

the wise, the Kevalns
Ukk o -Lflthrqena—“ they e only ooy
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ol W AU A EaREE W

Sl ad ga wreo BrEn
(3= 516}
11  And then, at the hour of death, the fool 1s
<ortured and trembles with fear , he dies the death
aganst s wil (mvoluntary death), having lost
tus only chance, ike a gambler vanqushed by Kalw

Exp Xah- A techmucal tern from the play of
«lice, a particular throw of the dice

@ wadf WOl e sgegd 1l
(a0 529)

12 (But) the virtuous and the learned are mot
in the least afraid at the time of death
g Y =g
ARER T qua FoEaot ¥ 9 weke an
(3o 36:260)
13 Those miserable wretches, who do not kaow
the cread of the Jmas, will many a tme die the
deaths of the 1gnorant and the fool, and alss © deaths
agawst one's own. will* (1e mvoluntary deaths ).




[XXXI1]
Para~bhava : Rebirth

@ & W W gr W W W o)
o Aw ayd Test I ot wEugw
(e 1817 )

1 And whatever actions he (a man ) may have
committed, good or bad, accompaned by that Karman
only, he goes to the next form of existence

ot dr aRAAR AR
nN g S gEse

| oft § geaumtaiesit
WA I wEm W osreey ot W

&« gfl §r swR sRRgE W

(s 1918-21)»

‘2 He who embarks an (undertakes) o long
yourney, with no provisions ( for the road) will
come to guef on tus way (there), suffernng from
hunger and therst.

3. Smmilarly he, who starts for
world without bhaving follawed ,é),?‘:.:ozvgc next
to guef on lus way there bemng affiicted by fllnessand.
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4 (On the other hand)he, who starts ona
long journey equipped with (proper) provisions, will
be happy (and comfortable ) on his way there; being
free from ( the pangs of ) hunger and thust,

5 Smdarly he who, having practised religion,
starts (his journey) for the next world, will be happy
on fus journey there, 25 he will have Lttle Karman
and Little suffermg  ( He will not be burdened with

the load of Karman, and consequently s suffermg
will also be less)

i iR amAT v SR |
4 FRAPRUEET ITaeThE BER wen gy
(2o 814)
6 Those, who ( even after becoming monks ydo
not dwaphne therr hves (1e do not adhere to
disaphne ), are ( sad to be ) fallen from medhtation,
and ascetic practices  austerities ), they are greedy of

pleasures, and enjoyments, good and tasty food, and
are born agam as Asuras

& 3 e m A wed s wkea s

B Jred R feaied aoe od@ uen

(g-1515)

7 Al those cruel and 1gnorant fools who, m this

world, for the sike of worldly Wfe commit smful

actions, will sink ( fall ) mto the homble hell which

&5 enveloped in dense darkness, and 1s full of mtense
suffering
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w v wEgm Wy sl e wwert
s @ Ay et ¥ and oRkged wgeen
(&.Ll"'”

8 Lest the lot of the wicked should befall yous
get over (escape) the influence of senses,
disaplne yourself a bod ( wicked) man greves
uch, he howls (groans) and bewals a lot  when
Te goes to hell)

Tt

it

W sty A S ¥ gD

W qalA snaR R B g ke
W Y SF SR AT SARw1

o ws embng wm wcarsd u R

(371-4)

9 Just as somebody with av:zwm(enmtﬂm)
@ guest, brngs up a young mm  gives 1t mce and
gram, and feeds 1t 1n hus yard

10, Then when st s fod and becomes brg, fat, and
large-bellied 15 fattened, and has 2 plump l;ody.
1t swaits (1e becomes ready for ) the guest

1. So long as no guest arnvas the myserable

{wretch) hives but as soon as a guest
head 15 cut off; and 1t 1s eaten amves s
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12 As the ram 1s intended for a guest, even so-
the gnotant and the worst type of smner Jongs for
(1e 15 destmed for or awaits ) the life i hell

w1 W W SEE e wl)
g o dre T & g mniiu
T WU Sl AR
iU ﬁmnzan
U |/ qUORGAT
A SERa R R mui‘m
(3 711-13)

13 Just as 2 man, for the ke of one Kakmi

(nisked and ) lost a thousand ( Karsapanas), orasa

king lost s kingdom (as wellas hus bife ), by eating
man oes, which he was forbdden to do

14 Even so are human pleasures compared with
(Lt by the sde of ) divinepleasures, dvine lfe
and dwine pleasutes are thousand times, and even
more, supetior (to human hfe and pleasures)

15 The duration of life of one, who 1s endowed
with (excellent ) knowledge, 1s many Nayutas of
years, but the 1gnorant and evil-mimnded ones stake
(lose ) all that for the sake of a (paltry) hfe of less
than a hundred years

Exp Kakini—Eightieth part of a Karsipana, a com
current m ancent India  The stortes alluded to are
from every day life, cp Pennywise and Pound-
foolish. Sometimes 2 man loses a large sum of money
m trying to save a few pase. Sumilarly, when a
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pattent 15 told to hve on a diet, and give up certail
foods and drinks, he succumbs to the temptation, a0
consequently loses hus Iife.

Nayuta—A very huge period of time

s@ 9 @ g g g Femn
wiisa el G o qPw s A
wit 7% fi afm =wel aa !nﬁ!!:i'
ngen
T QAT wEr v W faon (% 71415)

16&17 Justas, for mstance, three merchants
(once ) set out on therr travels, each with his (own)
cptal one of them made a profit the second
retumed (only) with hus capital, but the thurd
mexchant returned home having lost even hus camtal
“This parable 13 taken from common ( everyday ) Life
Know that 1t 15 even 5o 1n religion.

amed W¥ QT onk Yo Wi
TG e TR s!lll'-:" 716)
a-

18 Human UIfe 15 the capital profit 18
{compatable to) celestial existence  through loss of
the capntal men are sure to be bomn exther as denwzens
of hell, or as lower creatures,

ot Rl e gfear e = g
qq ¥ dyela wmi SwARs STutgu
(3+719)

19 Consdering thus the Joss  that 1s Iikely to be

mcurred ), one should weigh ( the pros and cons, or



215

the consequences of the Life led by) the ignorant
and the wise, those, who are reborn agam as human

bemgs, may be saud to have brought back (at least)
thier capital

Exp This parable 15 also taken from common
Tife, and the application 15 also such that 1t can be
understood by even a man mn the street  And there
n. lies the beauty of the Agama texts The illustra-

1oms, parables, symiles are all from common or
everyday expertence

g Rewl & au flgan
S e A s g e Rs )
(30 70)
20 Those men who, through the exerase of
warious vows and disciplines, become prous hoyse-
bolders ( or householders practismg well all the vows
ete ), will (agan ) be born as human betngs For,

2ll living bengs, verdy, reap the frurt of their (own)
actions ( Karman )

Ezp Karman s the only real thmg, all else 15
anveal, m that 1t does not help a man According
10 the commentators, souls get human birth through
four causes —

(1) Praketisubhadrats—Kind disposition

(2) Praketivinitati —Love of dusciplne

{(3) Sanukrofats ~— Compassion ( for all living

bemgs )

{4) Amatsarz—Absence of jealousy.
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afa g feer fver g A seREAIT
wioamn ficar adfion wifa Emiu(uunl)
1

21 But those (men ) of strong ( ngorous) disa-
pline, who practise excellent virtues ( vows), and
possess specal ( distinctive ) good qualities, who are
never depressed and dejected, can be sad to bave
mereased { multiphed ) therr capital and goto the
wotld of celestial beings

Lol cd)
el 3 OnE e @ EER R0

(g 724)

22, In thus very lmited (span of) Ife (allotted
to human bemngs ), these worldly pleasures are but
like (a dew-drop dangling on ) the tip of a blade of
grass| For the sake of what ( or with what object 1
view ) then, does a man not care to comprehend
(realise) the (value of ) acquining and protecting (the:
precious possession of ) human hife (and gher gamn)?

Exp Life 13 hemmed mn-beset-with so many
dangers and difficultres, and one can never tell when
1t will come to an end abruptly The so-called plea-
sures and enjoyments are but ephemeral It 13 like
trymg to catch a few stray drops of honey which
may accdentally fall m the mouth of 2 man, who 12
dutching at a straw  while about to fall m a well
The straw 15 bemg gnawed at by rats. The man
cannot come out of the well as there 1sa tiger and



217

a wild elephant waiting to make short work of hume
outside At the bottom of the well, there 1s a huge
boa-constrictor, with its mouth gapmg wide to
swallow the man the moment he falls down As the
wild elephant m 1ts fury gives a blow to the Bunyan
tree near the well, the bee-hwe 15 disturbed. and
drops of honey from the honey-comb start drnppmg
down Even m that precarious situation, the man
tries o lick the stray drops of honey that fall on hus
body Human pleasures are also, Irkewise, precarious
and of very short duration, and beset with dangers

and calamities  Ths 15 the famous wifFgem—The
analogy of a drop of honey.

Yoga —New acquisttion, getting something which
one does not possess Kdema— Guarding or protecting
something alteady acquired

Man hes already obtamed human e It 15 a
Precious acquisition and he should guard 1t very
carefully And he should also strve to achieve some.-
thing more and hugher, viz divme Iife or liberation
But if he 5s blnd to this, he will msk and lose his

‘huwan barth for something which 1s trash, and then
repent only when 1t 15 too late
T WY mm e sh s
ﬁﬁﬁﬁﬂﬁ\ﬁﬂﬁﬂﬁﬁﬂﬁﬂ%ﬁﬂ“ﬁu

(g 428)
Those, who hold these things as very dea
(m therr heart,

le arekeenonit), viz austentes
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self-control, forgtvingness, and celibacy, they quickly
reach the abodes of celestial bemgs, even if they
have renounced the world late (1e. late m life)

Exp Ifa man has the ight frame of mind, if he
makes a correct and proper chowce then 1t does mot
matter whether he 15 a householder or 2 monk The
external marks and signs (Bihyalinga) are immateral
Such a householder 1s m reality a monks ( Bhavatah),
and 0 even if he actually renounces the world late
m hfe{1e i old age), he will attamn heaven, oT
sometimes even Mokéa ( liberatton )

oft 3t N T ue gevmed!
I W AR A W g RN
(32 727)

24 He1s agan born as a human bang, after hus

celestal Iife 15 exhausted (1n a family) where there

1s prospenty and plenty, splendour (snd glory), name
and fame X and );

Exp Cp s goawat drwmgft v et & )
et it A Resdishid 0 (ane 641)
Ageat wi wi &w ww Remon)
g & wgER A Wik w Fesy 0 kYN

(an1157)
25 Tle, who does not undertake eny fresh acts,
does not acqure any new (Karman) he knows

-the (nature of) Karman truly and well (thoroughly)
‘Having thus thoroughly known and hended
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{ Karman and Nirjar also ), he becomes a great hero
(on the battlefield of samsara), and then he 1s
neither born (agam ), nor does be die (agam )

Ezp BSuch a mam, a great hero, destroys the
enemes in the form of Karman, and 15 then freed

M samsara, as he has become victorious m the last
battle Just as one must know the enemy fully,
before attacking kum, srmlarly one must know the
true nature of Karman, and then only one can under-
stand, and plan ways and means to destroy 1t
Nirjari— Destruction of Karman ME =S



[ XXXHI]
Naraka-vedana Tortures in Hell

The concepts of heaven and hell are a necessaty
corollary of the belief n the transmgration of the
soul Every orthodox system of Indian Philosophy
believes 1n the latter and so naturally 1n the existence
of heaven and hell We find, eg. m our everyday
bfe men bemg pumshed for cimes And justas
there are prisons here for the guilty and the cimmals,
even so there are supposed to be hells for those who
are morally gulty, and who cannot be adequately
pumshed mn thisworld  Heaven 15 the reward for
good actions, and hell the pumshment for bad deeds.
AT g TR ey Iawtd § sa—

RIS, FgMieTe, dFaRaarv, gimmgien o

(éhe 56)

1 Living bemgs are born 1n hell because of therr
own karman, That ( karman ) 1s as follows —

(1) By doing actions that mvolve great mjury

to hving bemgs (e g waging 2 war, mon—
slaughter, etc )}

(“)?Zh Gl y) vast
t 15 possible only by d
others of theyr possessions ) ePrVING many

(a) By killing fivesensed Lving creatutes.
(1v) By eating flesh,
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Exp There are supposed to be seven hells,
«corresponding to seven earths These hells are sad

to be mtuated below the Medhyaloka, and are
enveloped m utter darkness

wRE WIE o Ben fieRe
o UL g TFENREI NN

(5s1973)
9 Oh father' the sufferng of pam m hell s
mfimtely more (ntense and) pamful than the

suffermg as seen (1@ experienced ) m the world of
men,

sRefriits R & wele o
W HEE dRE yeeRwh e
(aftse 3y 3393)
3 Inhell, the helhsh bemgs, who are tortured
{ and suffer for therr actions) throughout day and
nught. get no happmess whatsoever, even for the
duraton of the winking of eyes, there 15 contmuous
{ non-stop ) misery and sorrow (in store for them).
s NI SRAVEl STREE SR a1
e Sopndl R e i BN
(Srtesifie 3395
4 Inhell the hellish bemgs have to suffer with~
aut break (or tespte ) hundreds of somrows (and

sufferings ) Itke excessive cold, mtense beat, mtense
thaest, meense hunger, and escessive fear



@ & Sl Ul gevAn afguun
aIT W XE g gdlsvlag® afgngn
@ 1947-48)
5& 6 Though fire be hot here, 1t 15 mfinitely
more so there Though there may be cold here, 1t
15 of mfimtely greater intensity there ( mn hell )

R ooee g ak I3 @ fiHE @ & woin
Grew faltrrea fefaf RraE SeTRsRaria wom
(me15122)
7 They cut off the nose of the ignorant (sinner)
with a razor, they also cut off hus hps and ears
pullng out his tongue a span s length they torment
mm ( by prercing 1t ) with sharp prkes.
Exp vomgfiay - wasmnfie 1 Just as there are
wardens 1n pnison, simlarly there are these beings m
hell who are 1n charge of hellish bemngs.

& Ao e 7 wiff w QUi A
et & PR ST SraREm <
(= I15123)
8 Thosegnorant (sinners) dappmg(with blood),
shreek loudly day and mght, hke the dry leaves of
palm trees (rusthng m the wind) Their blood,
matter ( fat ), and flesh are droppmng off ( from ther
bodies), while they are bemg roasted, and therr
‘bodies are being smeared with natron ( salt)
SR gt SsTegRedr Rrgedt aRadar
qqfd o S TR o SRS _N
(g 15115y



225

9 And they turn the wrmthing hellsh bemgs
(victuns) Tound, and stew them ltke hwng fish, m ar
wron caldron filled with therr own blood (n thew

own juice), therr lmbs covered with ordure and
therr heads cut off

A AW A wy ANER o Re Reafitgore
T weiedm el (RE 2R TR nton
(me L 5116)
10 And yet they are not reduced to ashes, nor-
do they die of their excessive tortures and pams, but
experrencing  and undergomg the purushment for

therr sinful actions, the miserable wretches suffer for
therr misdeeds

Exp If they were to die before suffermg therr
term, they would escape the punushment, and so
they are not allowed to die Just as a prisoner, awar-
ded caprtal pumishment or Lfe sentence, 15 not
allowed to commit swcide, because m that case the-
law does not have 1ts revenge

& o ey e o e afm =S glan
fineest Sftenr ey Sgeget O SRAT ey owEga-
AFengay feawd awmuwanmn fRi v te
(e ¥R 3289)
11 They (hellish bemngs) hve there n constant
fear and alarm, always hungry and disgusted, always
depressed, always wounded and bleedmg, and always.
experienang the agomes m hell, whch 1s very evil,
and firmly bound by bad karman
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et A o BU e Amar S
yEaraTet uTaw A grraami n ¥
(e R 33222)

12 O Revered Sir! what 15 the duraton of life
of helbsh bengs? O Gautama! the mummum life
of a hellsh bemg 15 ten thousand years and the
maximum s thirtythree Sagaropamas.

Exp Palyopami and Sagaropami These are
huge periods of time,

it Srean omn@ 91 | f&qmr’&aﬂq‘?’é}tl
mﬁ@m&aﬂaasﬁﬂmﬁmwaﬂﬁggl;
(7e

13 A wise man, heanng (1e knowing) of these
(tortures 1n) hells, should never lull any lving
bemngs i the whole warld having firm fmth
(beheving absolutely ) m  the true doctrine, and

all {and )} he should
Inow ( the nght faith ) and should never be a slave
to the world (1e should never allow himself to ba
tempted by worldly thungs )




[XXXIv]
élkﬁipada : Discipline

© AIEET 31 WERARIRS "guin
(&= 11515)
1 Here, m this world, men are (bom) for
practising ( propitiating ) Teligion
Exp What 15, or what should be the purpose of
human lfe? The answer 15— Practice of religion
Man 15 the crown of creation, and 15 endowed with
reason or Buddli And he must, therefore, make the
best of the opportunity
SEA o W SEW0 ggou R
(s 12 3)
2 Having (thoroughly ) reahised and understood
( the cycle of ) birth and death (1e samsara ), a man
should hive { move about ), being firm 1 the rules
of good conduct
el woqel SRR s nin
Carme 143)
3 O Man! emaciate yourself, and waste yourself
(1e undergo physical hardshups by austenties )
T g THS et N (®e 1310)
4 Every good deed done shall have 1ts reward

( wll bear frut) for men
R

f
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Exp A good deed 15 never wasted But one must
have £ath and patience There are some actions which
bear frut mmediately eg ifa man jumps froma
hall top or takes deadly poison the effect would be
mnstantanecus But when a patient takes a tonic
prescribed by his physician, he canmot expect any
quick results Same 1s the case wath good actzons

wEq ag @ goR St W Fuk @t
wqy wEgfredesr am gRaw Srem v
(30926)
5 He, who builds a house ( somewhere ) on the
way (1e. before reaching hus final destmnation), 15
domng a dubiwus thing (1. he has undertaken a nsky
venture) he should (better) bwld a pexmanent
residence, only tn the place where he wants to go

Exp Ifatraveller starts bulding a house for
Tumself on hus way, he 1s doing an unwise or 1mpru
dent thing, Even commonsense teaches us this much
Weare hke travellers on this planet OQur final
destmnation 1s somewhere else

o R Wl ek Wi ik
TEERT 9 WA EEETET § seadin g n
(a 187)
6 Ahater goes onhating (others ), ( oracruel
man goes on indulgmg 1 cruelties) and then takes
delight . bus hatred (cruelties) But (he 1s not aware
that all ) harmful activiies are sinful, and ultimately
bong about (make hum suffer) musenes,
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10 There are some (opponents) who argue that
pleasant things ( effects) are obtamed (only ) from
pleasant things (causes)  But these men scom
(scoff af) the noble path, capable of the nghest good

E The argument of the opponents is Like
caus:P like effect  From good, can be produced good,
and from bed, only bad will result How can you
then, expect heavenly pleasures by giving sl sorts of
duscomforts to your body? OF course this isa dia=
bolically wicked argument.

Jacobt quotes the followng vemse from the
commentary purportng to  belong  to  the
Pustiméirga () a Tentric sect of the Buddhsts I
that case our Gatha 1s a diatbe agamst them.

Rga 154 Pt wgh GgAE |
Fghfy sty wg e gL
o o FeEea sl gdeer oy
e @ wvET SdER e g h
(& I 347)
11 Do not, by disduning this (nght fath or
path ), lose ( sacrifice ) much for the sake of httle
By not discarding thss ( false fath or wrong path®,
you will repent later on, like one (merchant ) who
carried the load of 1ron
Exp Ths story 1s told m Rayapasenagjam by
Keskumira Samana to king Paest. Some merchants
started on a journey  They first came upon a mme
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of won  All of them tock a load of ron with them
and proceeded forward In due coutse, they came
upon mines of copper, lead, siver, and finally gold

, except one merchant, discarded thew previous
‘burden m exchange for one more precious  But one
man would not discard the Joad of won Now, just
as because of his obstmacy and pig-headedness, he

lost so much for so little, smiarly people who clmg
to false farths, will suffer a great loss

T A SR AGEN A AW T T
wE WEggadt g avg Wi o qugead i 0t
(e 326)
12 As a crane 1s produced from an egg, and an
egg 15 produced from a crane, so they (the wise)
say that desire 15 the ongin ( cause ) of delusion, and
delusion (m 1ts turn ) 1s the ongn of desie.

Ezp Tiisisa vicious cxcle A men caught m
thas whirhigig or eddies, must make a strenuous effort
0 get out of 1t, otherwise he sslost

W@H A ARl g o g weedee)

el B owdt B @ aRe T m@on iy

Coqe 410)
13 Fust there 1 (must be) kmowledge, then
(should follow ) compassion ( for lvmg bemgs ), then

only can he obtamn the status of a fully self-controlled
monk  What can an 1gnotamus do ?
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Exp Knowledge 1s of paramount umportance
Unless he knows what 1s life and what 15 non-life,
how will he be able to practise Ahimsa?

o 3 gak goeidy @
gred gerdy € 1 aeole S e
(za 51 100)

14 Those who gve for nothing (1e without
any selfish motive ), and those who receive for noth-
mg, both these types are very rare ( to be met with
m this world)  Both of them attan a good state of
existence after death

Exp Just as there 1s grocen ging, so also
thete 18 grace i recetving.  The giver, while gvimg,
should give as a part of his duty, and should not
expect anything n return  And the recerver also, no
matter what and how much he receives, should
accept 1t 1n the same spint  Of course, this apples
only to monks They should not, m any way,

dertak hung for their livelhood Thisisto
refute the doctrine of the Ajivikas

Wy a8 TR WO gy sy AeEwm

wdr W afeamRed Al Racfirr s it
) (%a ¥ 214)
5 The moment 2 monk

bas commutted an evil act ( mﬁ,—‘-ﬁfﬁg )?':faf;

m thoughts, words or deeds, he should instan;
withdraw fumself (from it, or shrmk fmml :t)a:lay
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noble hotse { comes to a halt) mnstantly the rems
( are pulled)
Exp The moment be sees and realises hus
mstake, he should smmediately correct himself
i W@ gem W & TR e
o g AT SR W R O TReEE wiku
(g1 1020)
16 Just as the smaller ( weak) ammals keep
away from a lion, beng afraid of hum, even so a wiser

man, discerning the religion, should keep hmmself
away (at a distance) from sm

Exp He should mstinctively shrmk from sm,
just as the smalles animals 1 the forest keep away
from a hon or a tiger

AN AR AR T |
AfncueiEE ¥ fawmr Mm@ T uten
sTREn Sety A fRww o gk
RS W 9 R fEmeiEe uen
e o SO ot gRR Sa
SANGEERR TEEWETE 1 28N
qERET FEER AR e
O 4 I ARGRT 1 R0
e = aRomEn Gt & a

17 — 21 The followmg thirty-two dwegsgs or
egs — Steps of Discipline — have been pomted:
out by the wise, they ave as follows —
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(1) Alocana  Faithful confession of sms, comm!
tted knowmgly or unknowingly before the preceptor

(2) Nirapalipa  Not to reveal Alocand to others.

(3) Apatsu Drdha-dharmaty  Keepng firm futh
1 religion, cven in times of distress and dfficulttes.
To rgard religion as the firm sheut-anchor

(4) Amsénta-upadhina  To practise austerties
without any ultenior motive Penance for the sake of
penance

(5) Sikda Learnmng, truning ( disciplne )

(6) N ! Distegarding the body No
toilet of the body or not to pamper it, even In
illness etc no nursing

{7) Apatatd Visiting only unknown houses and

on his beggng round

(8) Alobha Not to be greedy or desrous of

good thungs or not to wish to have them more when
ol

(9) Tinkéz Patient suffering
(10) Agava Straightforwardness
1 Suatds Pumty penance. (It 1s

bodily punty that matters, but mental punity )lwc the
(12) SamyakDrsty  Rughteousness Right Fanh
(13) Samadn Tranquility, peace of —
(14) Acira Observance of the &

conduct, 1e the five great vows, ve-fold rules of
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(15) Vinayopeta Possessing humility, disaphne
(16) Dhrtimaty  Possessing courage, fortitude
(17) Samvega Keen deswre or craving for Mokda,

(18) Pranudty To have a bal;mcecln mmd To
reman calm and cool , com wEEREE % FER,

{19) Suvidlu To be meticulous m the practice of
all the rules of monkhood

_{20) Samvara To guard one’s self agmnst the
Astavas  To put a stop to them

(21) Atmadoss-upasamhira Shrinkmg from, 1e

gving up all faults that are likely to cause harm’ to
the soul

(22) Sarva-kama-viraktats To be mdifferent to
al pleasures and enjoyments

(23 & 24) Pratyakhyana Complete renunciation

of karman, and all worldly activities Com geguiRey
TG w9

(25) Vyutsarga —XKayotsarga  Abandonmg  all
y care, and sitting or standing 1 one particulax
Posture ( Asana ), and to meditate on the self

(26) Apramada To be very careful and watchfu]

2gamst any transgression or violation of the rules
and vows etc

27) Lavalave Domg prescribed  duties at the
Praper or stipulated time
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(28) Dhyana~samvara-yoga To tram or cdisciplme
one’s though d craving for Mokda

(29) Marananttka ~udaya  To suffer patiently all
sufferngs and calamities even if they ate likely to
brng about hus death

(30) Samga-pangiya Severmg all contacts with
former relatives, friends etc

(31) Prayasatta Expumtion thisisa corollary of
Al Mere oral confe will not do  He must
sincerely repent for the mustakes, and also undergo
some expiarion for them

(32) Aradhana ( maranante) To be keen om
propittating the vows at thetime of ot until death

Exp A manmay lead 2 very pwus ife  But
the last hour 15 very important  If he does not die a
peaceful and pious death then all his penance 1s
wasted So he must strnive to remam 1 good and
pous monk esperrally in Jus le ¢ moment Cp

HAFTS T ART @ GFA TG |
u sl & g My ArEEs dmx o (wre B5)
AR T G I B 1
TR O © duodt ORrarE TR Awd usn
(3 322)

22, By the light of umwersal knowledge

e ST ot
troymg love and hatred the soul
artams Mok wiach 1s ( notfung but ) absolute biiss.

( omm-
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¥ g ovg Aws F e 9 )
Ee o =¥ Siqm SgE U RIN
= (ge 11514)
23 He, truly 1s the eye (gude) of men, who
dwells on the end of destre (1e who has no desires),
1mazor rups on its edge (1e the razor's end or
edge only 1s useful ), and a wheel rolls (only ) on 1ts
end (1e the pm)
Janfdr S JAfs Jo Smww Wulsn
(a=11515)
24  The wise resort to the ends of things ( or
take only rough and coarse food,) and hence they
ate called ¢ Makers of End* here (n this world )
Exp ‘smw’—Cp the ntlesmmgast—The Exghth
Afiga of the Jam Canon It contamns the stories of
en who attamed liberation m that very birth

@—(1) The real nature of things (=egsaen ),
(1) Rough and coarse things



o3 ag B 171
siftwr gftmr 9 31
SNTRA A7 7o 97
emontRERt 137
IRy RY A5 144
arRef o 142
s g 74
s T 102
sl afah 200
em@al fawER 90
e B A 142
andvm figery 231
et fyram 237
arand % gsdwm 142
TR @am R 50
omeRey BrR 106

« w3Rtfiar ©g 32
1% R e 30

RT o 145
o gt =R e 218
wgRefew 1 18
A wfa w162

238

€ AMEe A 225
i 3 vl 227

& Ay Aifrareea 134
wrilamer 31
oy Ry 121

et qraaet 125
Sopd ardidear 118
FFrEngZENT 7 201
g q @ 151
IR @ g 151
FHaRm € § 170

¢ 71awt g2 181
PR WA 88
ey e ay 107
wnsia i 103

o 5@ f oRter 214
A G g 112

T3 g AR ant 75

o fire W 214

o wwEafifta 185

Tt wTk v 76

W ¥R At 123
weh wzaRtaR 120
R b aRRaR (k) 126
TR R we 129
i et vt 924
Tt g & gt 108



T FEn s 156
T gwgn 182
W g ety 42

T ol epstem 210
T ury Y wtam 210
T e Reren 207
U4 wereg Bwa 135
T ey Fwy 213
G e g 161
R ¥ e 160
61 TR 130

et awr 3 3 29
ARt 124

TETEN e 148
Fnashafion 7 81
R TRy 183
R Al 3 181
TR 172
R fr R g 99

R s 295
W e 112
T § T awon 105
R Rem fomr 14
TREN Qg ol 157
e 157
W 1 5adf figay 39
e @ w1 129

289

Frar 1 gAY 183
gy vt s Rify 203
Prvgr dwr 4 15 7 199
fogr hat 7 whier 7 23
et daner 7 29
g S 7 81
FaraRar & 1t 216
Fam @iy sltge 165
Fgfrdiisa zar 30

Tt wEh e 90
Aghiwe 71173

a3 awi = w5 170
g A % W g 179
YR 1 A7 85
Y MR g wng 128
Y dig 7o 170
3w 171

quiiadaar age 153
S aiRer e 145
aRan gaean 62
fadit = avg Ao 164
¥ ez Rewd 7 99

CEEFAN T aER 4
e = 90

WAy firafa e 194
weirg 3 kg 159
AR 7 weait 131



210

TG T 7 123 ngmmmlgs
ARew 7 T 23 siftol wmg gaY s 38

o4 5t o s 112
<sta gy we 52 sy = afimt 69
it 3 & &l 81 e g agRg 66
PR R w111 war g & 67
argan wfeSfar 124 w1 A 65
TogereeeEd 117 0% Preren 69
iRt waf 49 Far 4O R 68
Saift o @ 115 s PilaRy Ag 67
S g 23 g 2wk < 60
P i 3 sith 168 g% mf 68
R it = 18 9 196 w1 4 Sk 9 154
Frofifd 7 fiemig 92 x Aok = 69
fraffraar e 179 aray e i 68
fralemfrd g 96 wn deatacd 68
Reafaafea av @ fogg J179  wgy ara € g 71
g = 108 w e 09 297

aTATR 70
oY srre 108 areRa Tegm R 206
HAFRT 3% 164 TR = @At 53
Tt woe g 222 e P 44

wq sifnfy Rer 133
wx g iRt k08 T e 21
apfafeafd i 78 11 8 e vt 292

e 89 = sifohy 22 213

s@w ofi Qe 151 w1 R 153
wgEe S Iy 91 1 FrRwiG 02
ey A Wt 230

8 X et 176



T HgEm Sy 43
T A & 184
W g yRg 112
Bl % Wi 180
@ R 92
9 g aRa 184
R Aergaricd 47
T3 5o 999
9 R af 214
R o Y 172
T wrmeRa 103
| awfei it 207
o ek 148
R W 135
A g e 312
TR o 196
e aidh 180
R A% % B 205
&0 e apd ap 101
% et 142
iR qitas 275
s T ek () 7L
% g e ( awet) 71
S g 178
ke e 3 146
ey gA S 221
A% ug wwed 212
P avgme 191
e A scllmty 1

241

& emftwsaeawd 187
& 5 g 150

& 3 duamala 104
Amam g 2L

3 % R W 150

& nedy vl 98

& v e 107
¥ R Ry 107

& %R B e 144
& w gy skt 76
& g g () 187
&2 gem T (gd) 187
& oxam g 104
Xtz 89
A R el 105
ARk g et Rt 216
< MY B g 64
KDY B R 65
o« weg aweg 178
2 s 56

9N aEe wEn A9 181
= qest wgwwm 4 55

SR ag 187
it fodedt 3 128
TR YT g 205

w9 e 86



T g endiant 152
i @ Y Oy 212
o0 & awafky 209
wogfiniaea 87

goq dafe At 59
aftesd ot ot 79
aaTg 8N aftgrde 131
e oot sem 42
o oy Y 204
argr & 4 fomfy 110
aaftay ol 5w 178
adg ar Juk 88

adr 7 gfily gy 61
TEn® Rader 179
avdg AGI The 62
gy g g 202
a3z aeing 102
W eroasgd 81
& o geoaleh 194
4 R aftagR 44

& 8% arad e 18

& Tgnd wgt 118

& 71w el Xme 197
da=t wm 80

& @ wiamg 72

famit § R wowr 168
gftwor ared 177
Jofy & w4 = 210
Afar 7 & hm 30

242

83 argr go1 203

% a1 gigasar 27
% wwr Gk TRy 40
¥ @ gor e 228

3 frqnm qs 222
791 9 dgy 8 890 136
urat w33 99

oot Yot Q7 191
g aeft e AR 121
oAy dquege 185
adigarees 86

TRt a7 gar 9 194

R it 3 19

SR aahar @ 28

Sfag & 34

§ Tgaihar 25
7102
89

an wet o g9

1 i g 84



248

e 96 gz ek Fhfe 141
P 5 e 148 aRw AT 45
ok B o 94 amves g g 45
SRR & 6 199 1ty Aafedea 117
ok g e 167 e = fads 138
AR N W L Frgemmg & 115
Wit s s 8 T sran 109
o dnefivgs 19 g waeg 108
Rt 2 frgseofont 200
fawmit Frgand fro 108
Soquam ety 176 Feek Pl & 110
* St g 160 e B s & 17
Sy el 149 Frrganee 188
% Pt awg e 175 Fraed Ry go 140
550 354 Riafa 195 Freafin-Tegfi 189
Al s 5¢ Aaifieh sa¥ 201
R g 141, e 7w g 195
A9 g w6 116 e w3 | e 924
A% el gk 107 A ey 33
R g gk 180 Srereng 5= 220
 w AR 209 2 i 85
A ot g 101 A Y we 223
waRe Fmwt T4 i g R R 90
A FEEd wmamg 234
ARt 45 aegan et 281

A TR A7 ( e ) 68w By sy 217
R oy A (AR YL0 e v et 229
wifm kW 58 i W g 93

wriafiR o 60 afey 9} wy 186



et 25

T eeanEyg 162
Uiy AW 3 202
afemgfikgm 98
Rk & adea 167
aftsard . 97
wRMT 3y 29
q39g ;T 116
Gt 4 gwva 33
qEEYER 200
afiftuiiftyar 3 33
afifm 3 3 fw 82
okt 9 56
qrafiod Rl 61
e graek 201
gt sy 4 19
o 5 et et 76
Wl T TR T g 23
g o' wr T 171

oraed A fRmAL 139

SRR BPImET 197
og g gion w118

wf giy Wiy 116
w3 Fugaa 88

244

ety & 3 ey (3 ) 38
% 3 g=ar (9. ) 28
a3 3 wvway ( avgr) 22
w3 7 o (gaite ) 24
way $ 3 gewem ( wgre )20
amarmi agdr 209

ate erew g 203
QiR 3 & sty 29

FEMSmgTET 193
TR o Pk 159
AR 9 AT 139
Frarafig @ 146
e wmmeag Ay 52

oy u Y 128
O T 97 184
A g @ 34
W wrefiedt el 197
aRRfy W@ xm 70
FgPRE g 113
AR S BT 9184
W1 QU wEmvar 228
M ARTRT wE 140
T ¥ 173
Fgaafent smank 51
Tigen ¥ 5% 214
arged « wim 205
"ed Roag o 49



193 pungay 919

BE B ogar a1 96

TR 9y | 173
TR N i 175

T @t S5 93

R 191

K5 ded 160

TR ) 135

T 89

W aRy g 147
B iy 159
R arer 175
W 2dd g 3

B mue 158
¥R RiRegi 157

T & wmRusw 166
TN B 5 gy 167
R R g3 100
= Tafm 88
Mot w3 | 174

T w9 6
A 107
SR W A% 199
R e o 54
A TGRAT G 25

245

9 daemrEm 201
TS 3 183
aRel o wdeh @y 110
R 7 7 Rswy 156
Pl & o s 136
Rifand gufme 125
R wodt 3 e 175
S ot e 139
Rt o 2 8% 100
gt aRasdissr 94
e fRadd; 93
R g 100
T MAsRRR 76
Rremmmes 161

Rremlt sifiefioen 137
g wuFag 95
Sawnft Revent 215
% gk 3 226
ez felige 167

a1 ke A @ (e ) 126
S0 5% e 7 (e ) 127
Teai g Revdar 184

SFa® ggan o 111



awae T 0% 181
anar Wy 77
geaigmRer 191
arafigt i 192

&) frwy ot 75
g i o 202
gimg wafy 53

ol s e e 163

g gfer g% 225
wawt a w111
oY ey By iR TO
w3 o R T4
oo auseAsiown 39
e i e 117
ug &y Ay 185
& = qRtwonar 231
&R ggm awm (% ) 110
waar ¥EeIt 104
far weit diz 125
wgen | 7 « Towg 155
spER I N TS

246

wwamt (sw) 128
dtamntd (a9) 127
Etagmtd (=4 ) 128
dat ag 1 Pt 226
daRen 3 3 sftar 19
daweat 3 Rear 12
WY FyIg 7 127
TRRmEdRl 25

g Wy gyt 281
ot 7 o3 et 7 50
g Reargen 105
o090 T TR 43
g A aroeg 148
a0 ard afegeae 168
gavegRk @y 81
gamiged @ 100
2w s m 57

2 g wvg AyeRnt 235
sy awg st 64
@ fr stronfesY 148
¢ wrgumey 51

wmaiifiar 91
4 ol % 57 o 141
e X wey 161
Wz Rgey 23



